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Vedic writings are generally divided into two classes, poe-
tical and prose, or hymns and rituals. They bear the distine-
tive names of Safhitd and Brihmana, and embrace the whole
dircle of the Vedio cultus. This classification, though generally
correct, is, however, by no means striotly so. Prose compo-
sitions ocour as frequently among the poetical parts, as poetry
among the prose divisions, and the subjects are diversified by
legendary, theological and other disquisitions. Each of these
two classes of composition has, besides, appendices which are
of a more miscellaneous character, treating principally of
theology, but by no means excluding hymns, rituals and legends.
They bear the generic names of 4'rapyakas and Upanishads, and
are more abundantly met with in the Briéhmapas than in the
Safihitds. The I's'a is the only Upanishad and the A'ranyaka
Sashitd and the A'ranyagéna the only Aranyakas known to
belong to a Saiihité; the former attached to the V4jasaneyi
8‘akha of the White Yajur Veda, and the latter to the Sima
Veda. All the rest belong to the BrAhmanas. The Atharva af-
fords the highest namber of Upanishads, and the Rig the least.

Of the Aranyakas the total number is small ; there being
only two attached to the Rig, the Aitareya and the Kaus'itaki ;
two to the Yajus, the Brikadiragyaka and the Taittiriya; and
two to the Bima Veda. The Artharva has none. The total
number of the Upanishads exceeds a hundred ; but a good
many of them are apocryphal, and most of them are alleged to
belong to the Atharva.

As appendioes to the Vedas, both the Aranyakas and the Upa-
nishads are regarded as integral parts of those works—sacred and
inspired, and claiming the same respect as revealed authorities

v 818655
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on religion which the Safihitis and the Bréhmanas do. They
a.llrepudmtehuman anthorshlp, and trace their origin to the first-
baix “diving:. Bmh'mi. As parts of the Vedas, they are also ao-
know1edged by the fnthful to be eternal and uncreate. It may

;‘benatu!‘tﬂy supposé& ‘that the authors of the different portions
of the Vedas to which the Aranyakas and the Upanishads are
attached, were, likewise, the authors of those appendices, as for
instance the Brihad Aranyaka, which, forming a part of the
Satapatha Brdhmana, must be due to Y4jiavalkya, to whom
that Brahmana is attributed ; but inasmuch as those authors are
only acknowledged to be the first seers, s. e., persons to whom
partioular hymns were first revealed, and not authors in the sense
in which Pénini is said to be the author of his grammatical
aphorisms, they afford us, even when known, and as regards
the Brahmanas they are mostly unknown, little matter for any
historical deduction. It is obvious, however, that the bulk
of the Upanishads are not the compositions of the authors of
the Bréhmanas and the Aranyakas to which they are attached ;
and the Aranyakas are also probably due to authors different
from those of the Brahmanas to which they belong.

Thus far the two classes of appendices bear a close similitude to
each other as portions of the Vedas. But in other respects they
are widely dissimilar. As literary compositions they are in
many respects markedly different, not only from each other, but
also from theSafihités and the Brdhmanas, The Aranyakas, with
the exception to be hereafter notioed, are written in a language
and style which, though primitive and simple, are nevertheless
considerably more recent than those of the Safihit4s. Compared
to the Brihmanas, they appear to bear unmistakable marks of
a later origin, though the bulk of them cannot in language be
at all distinguished from the Br&éhmanas, showing that though
later, the interval between the Brihmanas and the Aranyakas

was not great. The Upanishads, on the other hand, are com-
posed in a refined and more cultivated style, which appears
to represent a point midway between the ancient and the modern
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Sanskrit, with a leaning perhaps in the cases of the more authen«
tio Upanishads, to the Vedic form. Certain it is, that modern
Sanskrit pandits of Bengal, who have not studied the Vedas,
find it far easier to read and understand the Upanishads than
the Aranyakas. This is, doubtless, to a certain extent owing
to their being familiar with large extracts from the Upanishads
in the Ved4nta and other current works, but much is likewise
due to the oollocation of their words and the construction of their
sentences being more in consonance with the rules of modern
grammar, Exclusively Vedic forms and words are, besides,
much more predominant in the Arapyakas than in the Upa~
nishads.

Judged by their subjects, the two appendices or even more
pointedly different. The Aranyakas, with the exceptions before
alluded to, are all but purely liturgical, treating of ceremonials
which have not been included in the Brahmanas, or.offering ex-
planations and illustrations with reference to rites already there
described, but not so fully as they should have been. Not unoften
do they enter into discussions regarding particular topics of
liturgical interest which require elucidation, though the rites
to which they refer do not form a part of their subjects. In
short, they form supplements to the Vedas, and are intended
principally to supply their omissions. 'Whereas the Upanishads
are totally independent of the texts to which they profess to be
appendices, and evince no compunction even to openly con-
demn the ceremonials they teach as worthless, and unworthy
the attention of wise men. They are in fact rivals which incul-
cate a new doctrine of salvation, and not subordinates or oo-
labourers working for a common object. Thus, for instanoce,
while the Chhéindogya Bréhmana supplies the mantras for the
celebration of the marriage rite, the Upanishad of that name,
which professes to be the last eight chapters of that work,
declares that the three Vedas, ¢. ¢, the Sanhitis and the Brih-
mapas, are insufficient to afford .true knmowledge, and that
those who wish for salvation should, forsaking them, resort
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to the Upanishads for help.* The Mundaka describes the
knowledge of the Vedas as “ secondary” or * inferior”’ (apard),

and that of the Upanishads the highest (pard).t The Thaitti-
rfya Upanishad, which forms the 7th, 8th and 9th chapters
of the Arapyaka of that name, in the same way condemns
the teachings of the Vedas, not excepting that of the first
six chapters of the work of which it forms a part, to lead the
student on to an intellectual form of worship, in which Indra,
Véyu, and Agni yield their places to Mahébrahma, and the
oblations and offerings of the Vedas to reflection, contempla- -
tion and meditation.

The exceptions above adverted to refer to the A'ranyagina,
and the A ranyaka Sashité of the Sdma Veda. The first consists
almost entirely of hymns taken from the Rig Veda Sanhitd and
set to musio for the purpose of being chanted or sung in forests,
but it has none of the characters of the Aranyakas strictly so
called. Itis probably on this ground that Professor Max Miiller
says that the S4ma Veda has no Aranyaka.; If this argument
be.held valid, still I do not see how the second, the A'ranyaka
Sashita of that Veda can be excluded. That work is not
made up of pure hymns, but of legends and matter very
similar to what occur in the AKitareya and the Taittiriya
Aranyakas. Besides, according to Sfyana, the Aranyakas are
intended for persons who have retired from the busy scenes
of every day life, and adopted the condition of Vdnaprasthas
or hermits. He says, “ From the circumstance of their being
read in forests, (aranya) these (works) are called A'ranyakas.
It is ordained, they should beread in forests, and none should
hear them who is not duly qualified.””§ An exception, however,

® Chhéndogya U., R. Mitra’s Translation, p. 116.
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is made in favour of the first four chapters of the Taitteriya
Aranyaka which may be read in other places besides forests ;
but that does mnot justify the inference that works "exclusively
reserved for forests, would not come under the class Aranyaka.
The derivation of the work Aranyaka adopted by Séyana, is the
same which is given by Phuini, who says that the affix bifi =
aka is to be employed after aranys when it refers to men.
Aranyan manushye, IV, 2, 29. But this leaves it doubtful as to
whether works intended to be read in a forest, can be indicated
by that affix. The great commentator Patanjali clears up
this doubt by adding* that the mention of men alone in the
aphorism is insufficient, for the affix is applicable, likewise,
when referring to roads (panthd), reading (adhydya), right course
(rydya), location or enjoyment or travel (vikdra), and elephants
(hasti), of which adhysya applies to the works under notice.
All other commentators have invariably adopted this definition
and derivation, and arguing on them I am disposed to place
the A'ranyagina and the A'ranyaka Safikité under the head
of Aranyaka.

The subordinate position which the Arapyakas occupy in
Vedio literature is acknowledged by themselves. Whenever
they have to establish any particular opinion of their own,
they quote the authority of the Safhitds and the Brahmanas,
and not unoften confine themselves to putting together mantras,
taken from the different parts of the Safihitds and Brihmanas,
in the orderin which they may be required in the performance
of particular oceremonies, or to explaining the meaning and
purport of such mantras. It is of course obvious from these cir-
cumstances that they are of a later age, though the subjects they
discuss may be as old as the authorities they quote. ¢ Traces of
modern ideas,” says Professor Max Miiller, ¢ are not wanting
in the Arapyakas, and the very fact that they are destined
for a class of men who had retired from the world in order to

* wawfaRrwd, w9 Cfa | nare-ary-frerc-wre-wig fat
e |
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give themselves up to the contemplation of the highest problems,
shows an advanced, and already declining and decaying, society,
not unlike the monastic age of the Christian world. The pro-
blems, indeed, which are discussed in the Aranyakas and the old
Upanishads are not in themselves modern. They have formed
the conversation of the old and young,—of warriors and poets,
for ages. But in a healthy state of society these questions
were discussed in courts and camps : priests were contradicted
by kings ; sages confounded by children; women were listened
to when they were moved by an unknown spirit. This time,
whioh is represented to us by the early legends of the Aranyakas,
was very different from that which gave rise to professional
anchorites, and to a literature composed exclusively for their
benefit: As sacrifices were performed long before a word of
any Brihmana or Sitra had been uttered, so metaphysical
speculations were carried on in the forests of India long before
the names of Arapyaka or Upanishad were thought of. We
must carefully distinguish between a period of growth, and a
period which tried to reduce that growth to rules and formulas ;
in one sense the Aranyakas are old, for they reflect the very
dawn of thought ; in another, they are modern, for they speak
of that dawn with all the experience of a past day. There are
passages in these works, unequalled in any language for gran-
deur, boldness, and simplicity. These passages are the relics of
a better age. But the generation which became the chronicler
of those Titanic wars of thought, was a small rase : they were
dwarfs, measuring the foot-prints of departed giants.”’*

These remarks, however approprate with reference tosome, nay
most, of the Upanishads, are quite out of placein regard to the
Aranyakas as Aranyakas. I say,  as Aranyakas,” for those chap-

~ ters of the Aranyakas which profess to be Upanishads, are

necessarily, and from their very nature, different from the
KAranyakas, though they may profess to be chapters of those
works. Not to advert to the two Aranyakas of the Sdma Veda,

® Ancient Sanskrit Literature, p. 339,
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which Professor Max Miiller does not include among Aranyakas,
and which have no peculiarity in their subjects to mark them
as distinot from the Safhitds of that Veda, the Aitareya and
the Taittirfya which afford the best examples of the Aranyaka
class of composition, offer very little of those transcendental dis-
oussions to which reference has been made by the learned Pro-
fessor. As supplements to Brihmanas, they have the character
of Brihmapas, and treat of rituals and legends which constitute
the subject of Brfhmapas, exactly in the same way as the
Kranyakas of the 84ma Veda, being supplementary to Safihits,
treat of hymns which form the theme of Safihitds, In short,
the Aranyakas bear the same relation to the Safihitis and the
Brihmanas, which the Paris’ishtas do to the Kalpa and the
Grihya Sitras, the differences in either case being those of date,
of origin, and literary composition, and not of nature and sub-
Jeot. ‘ :

The Aranyaka of the Taittirfya Sikh4 is by far the largest
of the Arapyakas. It extends altogether to ten Prapsthakas or
Great Lessons, ¢ e., books or chapters, of which the last
four are Upanishads, and the first six, are Aranyaka strictly so-
called. Each of these six books includes from 12 to 42 anuvékas
or sections, and each section embraces from 1 to 293 das’atis
or decades of lines, and 20 to 2930 kandik4s. The exact Nos.
are as follow : :
Anuvika, Deocade. Kandik4.

Book.
1 32 129 1290
2 20 20 20
3 21 52 520
4 42 88 880
5 12 108 1080
6 12 293 2930

The kandikés are numbered arbitrarily after every ten
clauses, and all clauses in excess of decades are reckoned as
80 many supernumeraries at the end of an Anuvéika, but they
are nof included in the reckoning of the total of kandikds.

PP S
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To prevent interpolation and to preserve the authenticity
" of the text, the initial words of the kapdikés and the number
of supernumeraries are carefully noted. At the end of every
book, the initial words of every anuvika as also those of groups
of successive ten kandikés are given ; and as these initial words
form sentences, and are always kept by heart, the risk of loss
or interpolation is minimized. A similar safeguard also exists
in the Bshmanpa. The divisions into sections and decades oocur
also in the last four books of the Aranyaka, but they are not
of the same size. In the last book the decades are lost sight
of altogether, Considerable uncertainity also exists as to the
number of sections which should belong to it. According to
Séyapa, the Drévida recension contains 64 sections ; the Kar-
péita 74 sections; the Andhra, 80; and others 89 sections, of
which Séyana says he selested the Andhra for his comment,
In the MSS. of his work which have come to my notice I
have, however, invariably found commentaries on the first sixty-
four sections, and no more. The Book bears the special title of
Ydjniki or Mahindriyana Upanishad, and is described as kkila
ripd or “supplementary,” which circumstance unmistakably
leads to the conclusion that it is of & much later date than the
first six books. The 7th, 8th and 9th books, constituting the
Taittiriya Upanishad, differ considerably from the last, and are
also to a certain extent different from the first six. It would
not be unreasonable to suppose, therefore, that they too are of a
different date. From their language, subject and character I
take them to stand, as in their position so in their date, midway
between the first six and the last books.

Thus we have to deal with compositions of three different
dates in this single work. 'What those dates are it is impossible
now to ascertain with anything like precision. The last book
treats of mantras for various divinities, and those mantras have
the mystical character of the mantras to be found so abundantly
in the Tantras, and the presumption is, that it belongs to
the same age with the earliest of the Tantras, ¢. e., at best the
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beginning of the Christian era. The three books immediately .
preceding the Yajhiki Upanishad  most probably belong
to the same age as the other authentic Upanishads, such as
the Katha, the Kena, the Ohhéndogya and the Vrihad4ranyaka.
And lastly, the first six books, or the Aranyaka proper, belong
to a much earlier age. Professor Max Miiller, after a careful
sarvey of the question in all its bearings, is of epinion that
the Arapyakas in general, including the authentic Upanishads,
are more ancient than the Sitras, which have, aecording to him
a range of four hundred years from 600 to 200 B. C.”*
This takes us to a period when writing in Greece had not yet
been known, and Homeric songs were being composed. As re-
gards the Taittiriya Aranyaka with which we are at present
ooncerned, this antiquity is by no means extravagant, or even
unduly exocessive. We know for certain ‘from the Greek
writers that the cruel practios of Sati, or burning of the widow
with the corpse of her deceased husband, was widely current in
India in the fourth century before Christ. Diodorus Siculus
twice refers to it in the 103rd and 106th Olympiad, or B. C. 327
and 314 years. He supposes that it must have originated
with a view to repress unfaithfulness in women towards their
husbands, whom they often destroyed by mixing poison in their
food. He argues, “ this wicked practice (of husband-killing)
increasing, and many falling viotims to it, and the punishment
of the guilty not serving to deter others from the commission
of the erime, a law was passed that wives should be burned
with their deceased husbands, except such as were pregnant
and had ohildren, and that any individual who refused to
comply with this law, should be compelled to remain a widow,
and be for ever excluded from all rights and privileges, as
guilty of impiety. This measure being adopted, it followed
that the abominable disposition to which the wives were ad-
dicted was converted into an opposite feeling. For, in order to
avoid that climax of disgrace, every wife being obliged to die,
they not only took all possible care of their husbands’ safety,
# Ancient Sanskrit Literature, p. 313,
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but emulated each other in promoting his glory and renown.”’*
Strabo supports this opinion ;+ and Propertius, Cicero and
others after him afford ample testimony to the prevalence of
the Sati rite in India in the first four centuries before the
Christian era. The argument of Diodorus is of course a mere
conjecture of his own, and has nothing of the historical charae-
ter which he has given to it. It was quite as likely that the
Indo-Aryans borrowed the practice of widow-burning from
the aboriginal Tamulians, among whom, as among other ancient
primitive races, the practice of burying or burning the effects
of dead chiefs, not excepting their wives, along with their corpses,
was most probably in vogue, as that it should be introduced
as a repressive measure to put down husband-poisoning. That
some wives in ancient India did poison their husbands, as
others did, and now do, in other parts of the world, is of course a
faot not to be questioned, but that orime of that description
was, in India, at any time, so abnormally great as to necessitate
g0 cruel a measure as wholesale burning of widows for its sup-
pression, there is nothing to show.

Human nature is, on the whole, very much the same all over
the world, the extremes of goodness and badness in individuals
may be more widely asunder in civilized society than in rude
primitive communities; but the sum total of morality in a
nation has undergone but slight variations, and we eannot
readily believe that the natural affection for husbands was
more peculiarly deficient in India at any one time than
at others. Constancy in women among the primitive races is
proverbial, and yet the low estimate in which women were held
among them in former times, sufficed to lead them to bury their
widows, to gratify the spirits of their lords, and the same low
estimate added fo tropical jealousy may suffice to bring on a
cruel law without any extraordinary increase of crime of a par-
ticular description. Besides, man, as the lawmaker, has in no

# Lib. XIX, c. 82, 33, apud Pegg’s * Cries to British Humanity,” p. 218.
%+ Geogr., lib, XV.
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part of the world, and at no time, evinoed any great considera~
tion for weak woman. On the contrary, he has been more exaot~
ing as regards them, more stringent, and more overbearing,
than he has ever been to his own equals in sex and power.
We may therefore more reasonably believe man’s tyranny,
and not woman’s excessive frailty, to be the cause of the cruel rite
of Sati; unless we suppose it to have been borrowed from a
neighbouring people, even as the system of zenana seclusion has
been borrowed within the last six hundred years or so, from the
Muhammadans. But whatever the cause, certain it is as &
matter of fact, widow-burning was extensively in vogue in the
fourth century, and looking to the horrible nature of the rite,
it is impossible to conceive, that it could have assumed all of a
sudden the extent and character in which it was met with by
the Grecians. , '

It must have taken oenturies from the day it was first
performed, to the time when it was reckoned as an ordinary and
every-day occurrence. Doubtless, in olden days, when sotiety
was not so firmly established, it was easier for new rites and
eustoms to get a currency than in more settled times. But
Hinduism in the fourth and fifth centuries B, C. had assumed &
fixity by no means less firm than what it has now. On the
contrary, several educational and other movements, particularly
foreign and unsympathetic government, now offer much greater
fadilities to change than the Hindu sovereignty of former days
oould possibly afford, and new, foreign, and repulsive customs
and rites then could not but take a longer time in gaining an
ascendancy on the minds of the people than what they do now.

Four centuries for such a purpose in regard to Sati would not
be by any means a large estimate, and if this be accepted, the
date of the Taittiriya Aranyaka would be carried to a time ante-
rior to the middle of the eighth century at the lowest caloulation ;
for it was compiled at a time when the rite of Sati was unknown
among the Brahmans. The sixth chapter of the work, gives, in
great detail, all the rites and ceremonies to be observed by the
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Indo-Aryan race for the cremation and burial of the dead, and it
nowhere makes the smallest allusion to the burning of widows.
This might at first sight appear a mere negative evidence ; but it
is in reality not so, for the work distinctly points out the duties
of widows on such occasions, and it could not have omitted to
mention the rite in question, if it had been known. We are
told that the proper duty of the widow was to lie by the side
of her husband’s corpse on the pyre, whenoe she was removed
by a brother-in-law or other person who should offer to marry
her, and that she was to take away from the corpse a bit of
gold, or a bow, or a jewel, according as the dead happened to
belong to the Brahman, Kshatriya or Vaisya caste, as an em-
blem of her succeeding fo a part of her husband’s effects. On
the 6th, 7th, or 9th day after cremation, she had also to come
to the burning ground, and remove from the smouldering pyre
the charred bones and ashes of the dead, in order to assign to
them the rite of sepulture. This was the custom when the
Vedas were in the ascendant, and even when most of the Sitras
as also the laws of Manu were compiled. The only Sitrakéra
who alludes to the rite of Sati, is KityAyana, who oodified the
rules of the later or White Yajur Veda, and he must have lived
long after Bodh4yana, Hirapyakes'i, Bharadvdja and other
authors of Sitras on the Black or more ancient recension of the
Yajus. It is worthy of note also that the later or White recen-
sion of the Yajus itself nowhere alludes to the rite.

The rite of disposing of the dead is a most important one in
connexion with every civilized society, and among the early
Indo-Aryans whose whole lives were eternal rounds of rites and
ceremonies, it must have early engaged their attention, and
formed the subjeot of sacerdotal legislation ; and laws regarding
it onoe laid down were the least likely to be altered or changed.
‘We may fairly conclude, therefore, that the ceremonies regard-
ing cremation and burial were compiled long before the rite
of Sat{ was thought of, and as that rite took, as above shown,
from three to four centuries in maturing to the state in which
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the Grecians notioed it in the fourth century B. C., the date of
the Arapyaka, even if its 6th chapter be the last compilation on
the subject, must date from a very remote antiquity. It can-
not be denied that this conclusion is founded on a single fact ;
but it is so clear and precise in its nature—-so little liable to be
influenced by other circumstances—that its evidence, I feel satis-
fied, cannot be gainsaid. Of course this argument gives only
a limit on one side, and not the precise date of the work under
notice ; but this is all that, I believe, can now be attempted.

As regards the author of the Aranyaka, it is impossible even
to make a guess. The Safihit§ of the Black Yajur Veda is at-
tributed to Tittiri, whenoe its name Taittiriya. As the Brdhma-
na of that name comments on the mantras of the Safihit4, and
points out their uses in connexion with ceremonies, it is not at
all likely that it should have proceeded from the same person.
The Aranyaka often alludes to the Brahmana, and sometimes
quotes from it ; it must therefore be later still, and due to a
different author ; but who that author was, Sanskrit literature
fails to indicate.

It has been already said that the Aranyaka is throughout
ritualistio. Its sole objeot is to point out the peculiarities of
those rites and ceremonies which have not been fully described
in the Bréhmana, and it adheres to its province with scrupulous
care. The first book is devoted to mantras required for the
ocollection of, and adoration with, the Arunaketuka fire, illus-

* trating the same with legends in the usual Brdhmana style.
The oceremony is optional, and should be performed by those
who wish numerous progeny, or crowded herds, or seasonable
rains, or cure of disease, or destruotion of enemies, or great
strength, or glory, or religious merit, or heaven (p. 162).
Before undertaking it, a course of penance has to be under-
gone for a year, or for at least two months. (p. 188). The
penance includes bathing three times a day at the time of
the three diurnal offerings; taking one meal a day, in the
morping on the first, and in the evening on the next day,
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and so on, or twice daily if the food be obtained by begging ;
daily offering of udumbara wood to the sacred fire ; the wash-
ing of the mouth and feet with water taken in a pot and
strained, and not in a river or tank; homa offerings to Agni,
Aditya, &o., and the reading of the Aranyaka in a forest.
During the performance of the ceremony some additional obser-
vances are enjoined, such as, not to run during rain, not to void
certain secretions in water, not to tread on gold or lotus leaf,
and to abstain from fish and tortoise meat.

The ceremony itself consists in offering daily, for a year,
certain oblations on two altars, one of which is to contain water
and the other fire ; the offerings consisting of olarified butter,
sacred wood, cooked rice and the like. The first seven sections
are devoted to mantras for the placing of ocertain emblematic
watery bricks (avishfakih) on and before the mnorthern altar
(uttara vedi), pouring hot water thereinto, and prayers for
propitiating the tutelary gods of the sacrifice. Each section
ends with quotations from the Taittiriya Brihmana and the
Rig Veda Safihit4, in support of the opinion of the Aranyaka
regarding the merits of the operations. The 7th section names
some of these emblematic bricks after the eight suns which are
said to give light and health and fruition to this world. The
names of the suns are Aroga, Bhréja, Patara, Patafga,Svarvara,

Jyotishimén, Bibhisa and Kasyapa. The last is said to remain

constantly over mount Meru, and never to cease giving light to
that region. Its superior merits are desoribed in a Rig verse
which has been quoted. The other suns are inferior to this one,
and their identity is questioned by some authorities (Ach4ryasy
who, it is said, take them to be the types of vitality, egotism,
and the five'primary elements. Others believe them to be the
types of the seven officiating priests; and others again imagine
them to imply the seven quarters. Although ordinarily only one
sun,  thehealer” (Aroga), is visible to mankind, two sages of the
name of Pafichakarna and Saptakarpa, the sons respectively
of Vatsa and Plaksha, claimed to have had occular demonstra~
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tions of all the seven, but they knew of the eighth only from
tradition, whereupon Prénatréta, son of Garga, told them, ¢ Go
you twain to the top of the Meru mountain, and you will behold,
as I have done, the eighth.” The first sun of the list which
is very appropriately called the healer of disease, shines on this
earth, the next three at the foot of the Meru, directing their
rays downwards, and the next three above them shining up-
wards, Passing through the cool region between the two
groups, & traveller might proceed on to the top of the Meru
mountain, and behold Kasyapa, the eighth sun. A doubt now
arising as to the possibility of there being more than one sun,
reference is made to the differences in the rays and action of
the sun in the different seasons which can result only on the
supposition of the sun for each season being separate, and a Rig
Vedic passage is also quoted which says ¢ there are thousands of
suns” (sahasra siryatdydh : anantdh siryah ityarthah), and argu-
ing thereupon the teacher Vaisampéyana says, * what wonder
then that seven suns should be named, ({atra sapta siryatve
kimas’charyamitih  Vaisampdyana Achdryah manyate). The
reference in the text of the Aranyaka to Vaisampéyana, is wor-
thy of note, though of course there is nothing to show that he
is the' same person, the pupil of Vy#sa, to whom the narra-
tion of the Purénas is attributed. ’
The eighth section is devoted to an interesting series of cos-
mogonic questions. The interrogator first asks; *say, O Deva,
where dwell the clouds ? what supports the years and days and
months and seasons P what sustains half months, mukurtas (pe-
riods of 48 minutes) nimeshas (space of time equal to a twink-
ling of the eye) and ¢rutis (or double primary molecules of time) ?
and where abide the waters which are now hence passing away ?”’
(rising in the form of vapours). The reply follows thus : « The
different measures of time dwell in the waters, and the waters
dwell on the sun, (drawn up by his rays). The clouds get the
waters from the sun’s rays, and the lightning dwells in the
sun.” The next question enquires—what kind of matter dwells
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between the earth and heaven and supports them, and the reply
is given on the aumthority of a sage, named Vatsa, who says :
¢ Vishpu supports the twain, and makes them rich in food and
cattle and barley.”” The interrogator returns by asking ;
“Whenoe their power? whence their glory? who are his
allies, and through what means does that divine Vishnu alone
sustain the two regions like an axle tree ?”” The reply follows :
¢ They say from the wind proceeds the power of Vishpu; and
from his indestruetibility his glory. That divinity sustains4hese
(two spheres) by means of the threefooted, which constitute the
one and most excellent representation of that Vishnu.” The
phrase  threefooted,” is a quotation from the Purushas’ukta
of the Rig Veda where it stands for the supreme Brahma, one-
fourth of whom is said to oomstitute the universe, and the
remaining three-fourths his sole entity. The same three-footed
is the identity (svarupa) of Vishnu. His allies are the fires and
the winds which support ceremonies.

The next queries are, as to which are the four kinds of Mrityu
or death P and what are the regions of the pious and the sinful ?
The replies, in the language of a wise man, are: * The yonder
sun is the first or most potent (cause of) death, (the death pro-
eeeding from gradual decay by repeated revolutions of the sun
¢. e. old age) ; the wind Pavaména is the second, (or of middling
power, death resulting in its case by the displacement of the
vital airs, which can be arrested by Yogis who know how to
regulate their breath) ; Agni is the third or the weakest, (as it
eauses dissolution by creating disorders of the gastric fire, which
physicians can easily overcome by appropriate medicines) ; and
Chandramas the moon, the fourth (the moon being the lord of
cereals, the want whereof leads to death by starvation). The
vicious always repair after the first death to regions where there
is no enjoyment (of any kind). The pious, dying of that death,
go to regions rich in enjoyment of every kind where dwell those
who have performed virtuous actions. While those who are
neither excessively vicious, nor exoessively pious, are born as
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mortals in this region, and are subject to the second, third
and fourth kinds of death.” )

Next follows a description of hell. The question and an-
swer on the subject are thus given (p. 57). “Say, O Brabman,
should you know it, where does Yama punish the vicious, and
the vices for which they are punished ? I ask this of you.”-
“The (seven) suns which proceed from Kasyapa always kill
the vicious in the mid region between the earth and the heaven,
and, assign that place. for their habitation. There they are
born with defective bodies, according to their vicious acts ;
(some) without hands, (some) without feet, (some) without hairs ;
born without the intervention of the womb. Consumed by
their actions, they die and are born to die again, and to rot in
their abodes like decaying vermin (which, as fast as they are
killed, are born again),” Siyapa explains the region here allud-
ed to to mean hell, ¢. ., Raurava and other abodes deseribed
in the Purédnas, and ayonija * born without the intervention of
the womb,” to imply inferior births, by heat, dirt, &o., as
given in those works. It is to be noted, however, that hell is
always described as lying below the earth, whereas this is
above it. The Aranyaka, evidently doubtful as to the manner
in which its opinion may be received, strengthens its position
by several quotations from the Rig Veda, which make slight
allusions to the seven suns, and transmigration.

Section 1x provides the mantras for placing bricks on the
altar in the eight names of Agni, and in those of eleven male and
as many female forms of Viyu, as also in those of the eleven
Gandharvas and the seven winds. In one of the mantras,
Vyésa, son of Pards’ara is referred to as the authority on which
death by lightning is desoribed as distinct from the four
kinds noticed above.

The next section gives the mantras for placing bricks in the
names of the two As'vins who are severally described as two
horses, as a human couple, as night and day, as two friends,
as water and cloud, as three clouds, as the sambara cloud, as
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the roaring nimbus full of water, as the sun, and as cloud formed
. by the sun.

Passing over the next twelve sections, the mantras given in
which call for no remark, I come to the twenty-third, which
gives a legend on the origin of the sacrifice which is of interest
“as affording, to a certain extent, a new system of cosmogony, in
which a tortoise assumes the task of ocreating the universe.
¢ All this was waters—mere waters—before. He the one Pra~
jépati was born on a lotus leaf on those waters. A desire sprung
in his mind ; (he said) ¢ I shall create this” Henoce wheg & desire
arises in the mind of man, he pronounces words, and then
enters into action. * * * He laboured (mentally says Sdyana to
devise the course of creation). Having laboured, he shook his
body. Thereupon from the flesh of his body sprung three
rishis, Aruna, Ketava and Vitarasanid. His nails became
the VaikhAnasa rishis ; his hairs, the Bélakhilya rishis, and his
humours, the waters. Within those waters a tortoize was mo-
ving about. To it (the tortoise) said (Prajépati), ¢ Verily, thoa
art formed of my skin-flesh.” ¢Not so,” said the other, ¢I have
been here from before.” Hence (from those words) the Puarusha,
the divine soul, attained, (purvamdsam) (his name of) Purusha.:
It (the tortoise) assumed the form of & human being with a
thousand heads, a thousand eyes, and a thousand feet, and stood
before Prajépati. To it said (Prajépati), ¢you existed before
me : do-you, elder, create this’ (the universe). He (the
being who had transformed himself from the tortoise) took
a handful of water and placed it in front with (the mantra)
evd hyeoa, &o. Thence arose the sun Aditya. It is the east
gidee. Now, Arupa Ketu® placed (some water) on the right
side with (the mantra) evd hyagne, &. Thence verily arose
Agni. Itisthe south side. Then Aruna Ketu placed (some
water) behind, with (the mantra) evd Ai tdyo, &. Henoce verily

# Tt is not clear whether the transformed tortoise assumes the name of
Aruna Ketu, or, having created the sun, left the other creations to be accom-
plished by the sages who sprung from the flesh of Prajépati,



19

arose Viyu (air). It is the west side. Then Aruna Ketu
placed (some water) on the left side with the mantra evd héindra,
&c. Thenoce arose Indra. It is the north side. Then Aruna
Keota placed (some water) in the middle, with (the mantra)
evd Ai pushan, &o. Thence arose Pushan. It is a dis’, side,
or intermediate quarter. Then Aruna Ketu placed (some water) °
above or upwards with (the mantra) evd Ai deva, &o. Thenoe
arose the gods, men, manes, Gandharvas and Apsarases. It is the
upper side. From whatever water leaked out and fell, arose
the Asuras, Rdkshasas and Pis'dchas. Therefore are they
overcome, (a play upon the word pdrdpatan fell down, and pard-
bhavan  overcome’’). They were born vile.”” A story simi-
lar to this oocurs in the Satapatha Brahmana (vii. 4, 8, 5,) but
in it Prajépati himself becomes the tortoise, whéreas here Brah-
m4 resigns the task of areation to the tortoise, which claims to
be independent of him and eternal.

The second Prapithaka is devoted to Bréhmanic educa-
tion, but the details given are meagre, though in general
character they are very much the same as are to be met with
in the Grihya Satras, The first requirement of a Bréh- -
man is the sacrificial cord, and the necessity of it is illustrated
by a legend, thus : ‘ The Devas and the Asuras performed each
a great sacrifice ; each wishing, ¢hereby we shall attain, verily
wo shall attain, the Svargaloka.” The Asuras, fully accoutred,
performed it by main force ; the Devas meekly through Brah-
macharys and austerity. The Asuras, through stupidity and
ignoranoce, were overcome, and oould not. attain heaven. Through
duly performed yajia, the Devas attained the Svargaloka ;
through irregular performance, the Asuras were overcome,
" That yajia is duly performed, which is performed with the
sacrificial cord on, and that is irregularly performed which is
performed without the cord. 'Whatever a Brahman reads with
his cord on has the same merit which officiating at a sacrifice
with the cord on ensures. Therefore should men read (the
Vedas) and officiate for self or others with the cord on in order
to securo the highest merit.” (p. 193.)
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The different kinds of cord to be used, and the mode in which
they are to be worn, are next described. The skin of the black
antelope and cotton thread are the most appropriate materials
for it. Ifthe cord be worn on the right shoulder and allowed
to hang by the left side under the left hand, it is called Prdcht-
ndrita ; but if it be worn en the left shoulder (as is usual now)
and allowed to hang on the right side, it is called Upavita, or
Yajfiopavita ; when worn like a garland or necklaoce over both
shoulders, it is called Sasivéita. The first kind is proper for
men and sages; the second for the Devas ; the manes following
the practioe of the last.

For a Brébman who has been invested with the sacred ocord,
the most important duty daily is to attend to the morning,
noon and evening orisons’or sandhyés. On the first of these
occasions, he should begin by throwing a little water upwards
while repeating the Gédyatri. The object of this is to cast away to
an island named Arupa, a set of Rikshasas, whom Sfyana wishes
to identify with the evil passions of mankind, and who are said
to have obtained, after a long course of penance, the blessing of
Indra to wage war against the sun. To this warfare they were
ever prone, and daily did they assail, without intermission, the
solar luminary from the time he rose to the time he set, until
they were pacified by some water being thrown on them with the
Géyatri mantra. The orison itself consists in reflecting on the
Kditya as Brahma itself. This is followed by a circumambula-
tion round a central spot which is to be assumed as the sun.

As a purificatory rite, the Kushméinda Homa follows next.
It should be performed by all who think themselves in any
way infected by vice, or guilty of any of the heinous crimes ;
for it is reckoned to be the best remover of sin. The period
for which this ceremony is to be observed is to be regulated by
the nature of the crime to be expiated ; the most heinous crimes
require & whole year, while minor ones, yield to an obser-
vance of one month, twenty-four nights, twelve nights, six
nights, or even three nights, during which the performer should
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abstain from flesh meat, female society, bedsteads and falsehood.
The most appropriate food during the period for Bréhmans is
milk, for Kshatriyas wheat, and for Vaisyas cheese ; but should
anybody feel that this aliment would be insufficient to sustain his
strength for the performance of the ceremony, he may take
rice, barley-meal, and other pure articles of food. The restric-
tions and rules about food are the same for Diksh4, and the
Somayéga. The mantras necessary for the performanoce of the
rite take up four sections, from the third to the sixth.

The next duty of the neophyte is the reading of the Vedas.
This of course has to be gone through by a tutor, with whom
the pupil is expected to abide during his pupilage, but no
mention of this is made in the text. To illustrate the im-
portance of the study, the ninth seotion gives a legend.
“Verily the self-born Brahma itself once became manifest
(Abhydnarshat) to certain unborn white (devotees) engaged
in penance. They became rishis, thence rishis get their rishi-
hood. (A play upon the root rish, ‘to go,” whenoe drshat
‘became manifest’ and pishi a sage, who makes everything
manifest to the people at large). They stood before that Deva,
anxious to perform a yajiia. They perceived the Brahma Yaj-
fia; they collected it ; they celebrated it. Whatever Rig
verses they read, the same became milk offerings for the Devas ;
whatever Yajur verses (they read, the same becamse) clarified-
butter offerings ; whatever S4ma (verses they read, the same
became) Soma offerings ; whatever Atharvéfigirasa (verses they
read, the same became) honey offerings ; whatever Brédhmanas,
Itihésas, Purfinas, Kalpas, Gfthds and Nérés'ansis (they read)
the same became flesh offerings for the Devas ; thereby the De-~
vas destroyed the sin of hunger, and freed from sin, they at-
tained the Soargaloka. The sages attained equal rank® with
Brahma.” (p. 235.)

The Brahma Yajfia here described is no other than the for-
mal reading of the Vedas. This should be done at dawn in &

#® Lit. Sdyujya, union with the deity.
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forest, in the outskirts of a village, whence the houses in the
village are not visible ; the east or north side of the village being
the most appropriate. Seated on a clear place facing the sun,
the reader should begin by drinking, or rather throwing on his
mouth, drops of water three times, He should then wash his
hands and feet, and touch his mouth, nose, ears, breasts, &o., and
spreading a mat of darbha grass, sit thereon cross-legged with
the right foot resting on the left thigh. His left hand should
rest on the right thigh and on the open palm thereof the
right hand should lie with the palm looking downwards.
Thus seated, the reader should first repeat the Pranava, then
the Vyshriti, then the Géyatri three times in three different
ways, and lastly the 8'4khé of the Veda to which he belongs.
These rules, however, are not imperative. The man who can~
not go out of his village or town, may read at home, and should
the morning prove inconvenient, the reading may be accom-
plished during any other time of the day, or at night. S8‘aucha
KAhneya, a sage, the son of S'uchi by Ahni, more sensible than his
neighbours, recommends the reading at home, and at any time
convenient, as the most appropriate and right course. If sitting
on a mat be inconvenient, and during illness, the reading may
be completed while standing, walking, or lying down ; and in-
stead of reading aloud the needful may be done by muttering so
a8 simply to move thetongue, or mentally without any movement
of the tongue at all. It is ordained, however, that the reading
in the middle of the day should be always in a loud voice, and
the reading once commenced should always be completed be-
fore stopping, irrespective of all those causes, such as eclipses,
lightning, thunder, &o., which are ordinarily held as preven-
tives to the reading of the Vedas. Impurities of person and
place should, however, not be disregarded.

This reading is held to be an obligatory duty, and every
Bréhman should observe it daily, along with four others, which
none should negleot. These are oblations to the gods (Deva-
yajia), offering of water to the manes (Pitriygsiia,) offerings to
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crows or other animals (Bhdtayaisa), and alms to beggars, &a.
(Nriyajia),the five being collectively called Pasichamahdyajna, or
“ the five great sacrifices.”” Orthodox Bréhmaps to this day
profess to observe all these ceremonies, but in reality only the
offerings to the gods and manes are strictly observed, while the
reading is completed by the repetition of the Gdyatri only, and
charity and feeding of animals are casual and uncertain.

In addition to the daily reading above prescribed, persons
who officiate at a sacrifice instituted by, or receive a gift from,
an improper person, are bound to read the 8’4khd to which they
belong expressly as an expiation, and observe a strict fast ; and
no mitigation of this punishment is admitted in the case of
persons who officiate or receive gifts while labouring under diffi-
culties. Should they, however, be unable to undergo the expia-
tion on acoount of illness or other cause, they may limit the
reading to repetition of the Géyrtri for three days, observing
the fast as before.

The 19th section is interesting, as containing some curious
mantras. The first is intended to be repeated before commen-
cing a oceremony, or at the conclusion of the evening Sandhy4.
It runs thus : “ Enveloped by the glory of Kasyapa, and girt
and regirt by the mail-coat of Brahma, I attain the earth, I at-
tain the sky, I attain heaven ; thereby I attain earth, sky and
heaven ; I attain Brahma; I attain the region of Brahma ; I
attain immortality ; I attain the region of immortality ; I attain
the Devas; I attain the region of the Devas ; I attain the fourfold
covering of Brahma, which death cannot penetrate.” (p. 272.)
While repeating this mantra, the adorer should reflect upon
the great Brahma as an enormous porpoise, whose figure is thus
described : ¢ Of him, whom all adore, the head is that (Brah-
ma itself) ; the crown of the head is virtue; the upper jaw is
Brahm4 ; the lower jaw is yajiia ; the heart is Vishpu ; the ge-
nital organ is the year; the forefeet are the two As’vins; the
middle part or trunk is Atri ; the hind feet are Mitra and Varuna ;
the first joint of the tail is Agni; the second joint is Indra ;

° .
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the third joint is Prajépati, and the fourth the fearless (Brah-
ma). Hoe is the divine and all-powerful porpoise (8'is’'umé4ra).”
(p. 274.) When the reflection is completed, the adorer should
turn to the north and looking towards the Polar star, thus salute
the porpoise : * Thou art indestructible ; thou art the abode of
the universe ; thou art the lord of the whole animated creation ;
thou art the ohief of the creation ; all created beings adore thee.
Salutation to thee, repeated salutation to all relating to thee ;
salutation to the porpoise.” (p. 275.) The advantage of this
adoration is great. ‘ Whoever,” says the Veda,  reflects on
the porpoise thus described, overcomes all accidental death,
and attains heaven. He dies not on the highway, nor in fire,
nor in water, nor childless : he thrives every where.”

The Third Book supplies in a ocollected form the man-
tras required for the performance of the rite called Chdturhotra
Chitti. The nature and character of the rite having been already
described. in the third book of the Brahmana (Sec. 12), I shall
reserve my acoount of it for my introduction to that work. The
mantras themselves offer little for comment. Some of them
at the end of the book are intended for the funeral service in
connexion with which they will be noticed further on. The
12th and 13th sections give the Purushasikta,* but its reading
is in some places different from what occurs in the Rig Veda
Safihitd. The Purusha is further described to have two wives,
Hri and Lakshmi, with whom he dwells as the creation.

The subsequent sections afford two other Siktas, one ad-
dressed to Préna or life, i. e., the human soul, and the other to
Mrityu or death.

The first is called Bhartri Sdkhta ; it runs as follows : ¢ Itself
sustained (by the Deity) it sustains all (organized bodies), be-
coming the sustainer. Single (by nature) that Deva dwells as
manifold (in the bodies of the animated creation). When it
becomes tired (lit. drowsy) of sustaining the weight (of bodies),

* For an English translation of this hymn and remarks on it vide Muir'a
Sanskrit Texts, i. p. 611.
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it lays down the weight, and becomes latent (even as it was
before the birth of the being in which it is manifest). Peo-
plo call it both death and deathless; they call it both the sus-
tainer and protector. He, who, truthfully entertaining it (in his
mind) knows it, will be a sustainer of himself and others, by being
sustained and supported by it. It may kill the new born babe,
and yet not touch the decrepid ; it may kill numbers in a single
day ; itisever sleepless: that Deva is always worthy of our
prayer. In the person who knows from what cause it has
prooeeded and what relation it bears to Brahma, it abides even
when he i8 bedridden with decrepitude; it forsakes him not
for the period assigned him by his former acts. The waters
follow thee,* even as knowing cows with distended udders fol-
low their calves. Thou enlivenest Agni, the carrier of oblations ;
thou art the enlivener of Agni, the carrier of oblations ; thou art
Mataris'vé, the sustainer of animated creation ; thou art verily all
rites as well as all Soma sacrifices. All the Devas follow thy call.
Thou art one alone, though entering (into many bodies thou
appearest as) many. Salutation to thee. Mayst thou be gra-
cious to my call. O inspiration and expiration, (Préna and
Aprfna), who are circulating in my mortal body, salutations
to thee. Listen to my prayer, I address thee with a man-
tra. Quickly ocome, ye two ever-youthful beings, and destroy
them who are my enemies. O oconcurring inspiration and
expiration, forsake my enemy. Do not associate with his life.
Through my mantra grant me, O you two mutually concur-
ring gods, the power to kill him. Thou wast born of the exis-
tent which proceeded from the non-existent. ‘Whatever is born,
the same becomes thy asylum. Whenever it becomes tired of
sustaining weight, it drops the weight, and becomes again la-
tent (as before birth). Whenever thou desirest to enjoy the

¢ The changes from the third to the second person, and from the second to
the third, as also from the singular to the plural, are frequent. I have followed
them scrupulously, even at the sacrifice of grammar, to preserve the character of

the original,



26

nine devas, (the body or dwelling with nine doors), thou be-
comest Préna, and enjoyest the pleasures of Prajépati,” (p. 344).
The Mrityu Sikta runs thas : “ All the gods follow that rob-
ber (Hari) who takes away life, who is the lord of the universe,
and the chief amongst the intelligent. Well-disposed towards
us, he has come to this mantra-established ceremony of ours.
Mayst thou abstain from breaking our course. Mayst thou
exert thy force (in suppressing our enemies). O Death, hurt
us not, nor destroy us, nor deprive us of our vigour, nor
allow us to be robbed; hurt not our offspring, O fierce one,
(Ugra) nor injure our lives. Thee, renowned among men,
we serve with butter. It is for this Death who causes instant
horror and trepidation, that men hear; it is through his will
that they have repeatedly multiplied. It is through his will that
I have got what I had desired ; it is from his heart that I have
got my heart. Therefore, let all that is dear to me be placed be-
fore him. O Death, may you follow thy own special course,
apart from the course of the gods (Devayéna). O ye of benig-
nant eyes and gracious ears, listen to my prayer ; hurt not my
offspring, but (overthrow) my heroic enemies. Most cordially
bowing and supplicating, I adore Death the first-born of Truth,
who came to existence before creation, who gratifies the prayers
of all his suppliants, who is the only king of created beings.”
(p. 352).
The last five sections of the Third Book supply some mantras
for the funeral service. These, however, call for no remark.
The Fifth Book is & sort of commentary, explaining
the meaning and purport, and pointing out the uses, of the
mantras given in the Fourth Book; the two, therefore,
may be noticed together. The subjeet of the two books is the
Pravargya ceremony, in which an earthen vessel about a
.span long, wide at the mouth, and narrow at two places about
the middle, which gives it the appearance of three chatties
put one over the other, occupies the most prominent position.
This pot is called Makdrira, and the details about preparing



27

i, and cooking frumenty in it, fill the bulk of the two books.
The origin of the ceremony, as usual, is attributed (in the
5th Book p. 590) to the Devas, who first performed it with
a view to attain fame. * The gods, desirous of fame, were
attending a sacrifice complete in all its parts. They said,
¢ whatever fame first comes to us, that shall be common to us
all’ Xurukshetra was their altar ; Khindava was its southern,
Térghna its northern, and Parinah its hinder (lit. waist)
section. The Marus were the earth dug from it. Fame came
to the sacrifice derived from Vishnu (Makka and Vaishnava)
among their number. This fame he eagerly desired; with it
he departed. The gods followed him, seeking to obtain (this)
fame. From the left (hand) of him, while thus followed, a bow
was produced, and from his right hand arrows. Hence a bow
and arrows have a holy origin, for they are sprung from sacri-
fice. Though many, they could not overcome him, though
he was only one. Therefore many men without bows and
arrows cannot overcome one hero who has & bow and arrows.
He smiled, ¢ Though they are many, they have not overcome
me who am only one.” Virile strength issued from him as he
continued to smile. This the gods put upon the plants. It
became #ydamdkas grain, for they are smilers (smyayékéh).
Henoe this grain derives its name. Wherefore a person who
has been consecrated, should smile with reserve, that he may
retain his virility. He stood leaning on his bow. The ants
said (to the gods) let us choose a boon ; and after that we shall
subdue (or kill him). Wherever we dig let us open up water.
Hence whenever ants dig, they open up water. For this
was the boon they chose. They gnawed his (Vishnus) bow-
string. His bow, starting asunder, hurled his head upwards.
1t travelled through heaven and earth. From its so travelling
(prdvartata) the pravargya got its name. From its falling with
the sound of ghrdm, gharma obtained its name. Virile energy
(or seed ofryam) fell from the mighty one (mahat), henoce
the Mahfvira got its name. KFrom their making a oollec-
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tion (sambharan) of it from this (earth), the samra{ obtains
- his appellation, (lit. the samratship of the samrét or emperor).
The gods divided him when prostrate, into three parts. Agni
(took) the morning oblation ; Indra the midday oblation, and
the Vis'vedevas the third oblation. Sacrificing with this head-
less sacrifice, they (the gods) neither obtained blessings, nor
conquered heaven. The gods said to the As'vins, ¢ Ye two
are physicians, replace this head of the sacrifice.” They said,
¢ Let us ask a boon, let our graka (libation of Soma) be received
here also. (The gods accordingly) received this [libation] to
the As'vins for them. |[The As'vins] replaced this head of the
sacrifice, which i8 pravargyas. Sacrificing with this sacrifice
with a head, they obtained blessings, they conquered heaven.
‘When one spreads out the pravargya then he replaces the head
of the sacrifice. Sacrificing with this sacrifice with a head, a
man obtains blessings and conquers heaven. Henoe this pra-
vargya is principally conoerned with oblations to the As’vins.”*
The Pafichavifis'a Brahmana of the 84ma Veda has a legend
gimilar to this, but not quite so full in details. In the Mahd-
bhérata, Dronfchérya is described to have leaned with his chin
on his bow in overwhelming grief on hearing the newsof his son’s
death, when Dhrishtadyumna cut the string of the bow, which,
starting up, pierced the head of the great hero and killed him,
The ceremony of Pravargya homa should be commenced on
the day of the new or full moon, or on a day in the wane when
the moon is in an auspicious stellar mansion (nakshatra), and con-
tinued for either six or twelve days. The first step in the cere-
mony is of course the lighting of the sacred fire, which, when in
a blaze, should receive a supply of thorny fuel upon which, is to
be poured an oblation of butter. The first verse of the 2nd
section of the 4th Book supplies the mantra for offering
the oblation, and the first verse of the 2nd section of the 5th
Book, directs that the offering should be made after filling
the oblation spoon four times. This being done, the next step

# This translation is taken from Muir’s Sanskrit Texts IV., p. 113,
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i8 to collect materials for the most essential requirement of the

ceremony —the earthen vessel above alluded to. The earth for it -

should be dug out with a double-headed hoe made of mimosa
wood ; but if mimosa wood be not available, the wood of ud-
umbara, Vaikankata, or bamboo may be substituted. After the
homa above described, the hoe should be consecrated by a man-
tra. A mantra being next addressed to the Brahm4, the hoe, a
black antelope skin, a horse, a goat and an ox are to be taken
to the spot where the earth has to be dug. The skin being
now spread on the ground with the head-side pointing towards
the east, and the hair looking towards the north, the digging
is to be carried on, the first three strokes being accompanied with
mantras, and the last silently without a mantra. The dug earth
should be thrown on the antelope skin, and thereon should be
put a small quantity of earth dug by the tusk of a hog, as also
some earth from an ant hill. The earths being now brought to
the altar on the back of the goat, the horse is to be made to
smell them. Then mixing the earths with a quantity of goat
and antelope hair, and putting into the mixture a few twigs ofs
the Cisalpinia bonducella, some small pebbles, and a quantity of
broken potsherds, the whole is to be moistened with hot water,
well kneaded, and beaten so as to prepare a good compost of
uniform consistence for the making of the vessel. The value
of hair, pebbles and potsherds in preparing clay for a good hard
substantial pot, not liable to crack in course of firing, is so ob-
vious, that I need not notice them. The Cisalpinia twigs evi-
ently serve the same purpose, but the Aranyaka (V. 2-9) has a
legend to recommend its use and importance. According to it
once on a time, * Indra hurled his thunder-bolt for the destruc-
tion of Vritta. But as often as he did so, so often he failed
to seize (the demon). Thereupon he exerted from before a
heap of Cisalpinia (twigs), and caught him, He (Indra) said,
¢Thou hast supported my vigour’ (it7) ; hence the Utikéd has
obtained its power,” (p. 596).
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The place most appropriate for preparing the Mahévira is an
- open spot surrounded by a mat fence. Seated within this en-
closure, the preparer should work with his face averted so as
not to breathe on the clay when it is being modelled, nor allow
his shadow to fall on it. The spatula for modelling the pot
should be made of bamboo, and not of wood of any other kind,
and the same instrument is to be used in scooping out the earth
to complete the bowl of the vessel. The proper height of the
vessel is a span, but it is not necessary to measure it exactly, to
soe that it is of the standard height, a slight difference being
immaterial. It should, however, have a handle attached to if,
so that it may be easily held and moved about.

‘When the pot or urn is completed, it should be placed on two
bits of wood over a fire kindled in a hollow before the
Gérhapatya fire, and in that position thoroughly baked, so as
to be fit for the purpose of being used as a cooking-vessel.
A number of mantras have now to be repeated for taking out
the vessel from the fire, for wiping it, for placing it near the
altar, for looking at it in that position, as also for certain offer-
ings to the fire; but as they are of no interest to any besides

those who are engaged in performing the ceremony, I shall
pass them over.

The vessel is required for the cooking of the Pravargya offer-
ing. Milk is the most essential element of this offering, and it
has to be procured in a systematioc manner, reciting mantras at
every step. The first step is to take a piece of string, of course
duly sanctified by an appropriate mantra, and to go forth for
the milch cows. The next step is to call the cows. Thisshould
be done first by reciting their ritual, and then their popular,
names. The ritual names (devanimaini) are Id4, Aditf and
Sarasvatf, and the popular names, such as the owner assigns to
his pets. When a cow, thus invited, comes to the inviter, she
is to be tied, and the calf kept apart. After allowing a suffi-
cient time for secrefion of the milk, the calf is to be let loose,
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and, addressing it and the cow to yield a plentiful supply,
milk is to be drawn in the usual way. .
The cooking of the Pravargya next follows. It is a frumen-
ty consisting of milk, butter and rice, which when duly dressed,
is to be flavoured with more butter and honey. The details of
the offerings to be made with this frumenty and other articles,
the various mantras to be recited or chanted by the different
officiating priests, and the order in which the ceremony is to be
conducted, scarcely call for any notice. Some of the acoidents
to which it is subject, and the expiations for the same, are, how-
ever, not altogether unworthy of note. The first and most like-
ly accident is, the cracking and breaking of the vessel when on
the hearth. For this, the most obvious remedy is the substi-
tution of another vessel with an appropriate mantra. Should
the frumenty, however, boil over from excess of heat, the proper
ocourse is to throw a little cold water into the pot to allay over-
boiling ; this must, however, be done, as most other opera-
tions of the ceremony, while repeating mantras, of which four
are prescribed as the most appropriate. The cooking of the
Pravargya has to be done twice a day, morning and evening,
for either twelve, or six, days, the evening cooking being com-
pleted before sun-down ; should it, however, be delayed, and it
be necessary to keep on boiling even after the sun has set,
an expiation has to be gone through. An expiation is also
required, should any of the priests eat of the frumenty before
the completion of the ceremony,—an accident the possibility of
which should appear questionable, unless we think ill of the devo-~
tion of the priesthood of the time. But bearing in mind the fact
that libations of soma nectar were freely indulged in by the
priests during the ceremony, it was by no means impossible.
For loss of oblatory articles by theft, imprecations dire against
the caitiff was the only resource; but to drive away a wolf
prowling about the place of sacrifice, there was a more effectual
remedy in & burning brand, flaming at both ends, thrown
towards the animal. The same remedy was resorted fo for
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driving away jackals, owls, donkeys, vultures and other noxious
animals, the imprecation accompanying in the case of vultures
being, “ away, thou blood-besmeared, gory-mouthed messenger
of death; thou dog-footed, swift-winged messenger of both
Yama and Bhava, away henoe to indulge in your coveted
carrion (elsewhere).” In the case of noise made by men pos-
sessed by devils, or the fall of a vulture, or the dropping
of a worm on an oblatory artiole, or for enemies, impreca-
tions were the only remedy. For the last, three impreca~
tions are given, the first of which should be recited while
pouring & red coloured oblation on the fire ; it runs as follows :
“ Even as cooked offering is poured on the fire, sodo I truly
oonsign this (enemy) to the jaws of death ; may the re-
sult be alike! Khan, phan, he is killed,” (p. 555). The com-
mentator says the words kan and phan are onomatopoetic of
the sound produced by the chewing of the bones of the enemy
between the jaws of death. The Tailafiga MS. consulted by me,
substitutes kkat phat for the above. The second imprecation
should be repeated after observing Brahmacharya for three
nights: it is to this effect :—* I curse thee with a sacred man-
tra ; I curse thee with the curse of Brahma; I look on thee
with the frightful eyes of Bhrigu; I reflect on thee with the
wrathful mind of Afigiras; I pierce thee with the keen edge of
sin, mayst thou fall below me !” (p. 556.) The third impreca-
tion has to be repeated when burying, at dusk, a herb called
simijdvari, in the cattle shed of the ememy. It runs thus:
« Mangle him, O Simijivari, mangle him in his bed; O bed-
born, cast him on a rock (away from his home) ; reduce him to
nothing in the forest fire; destroy him ere yonder sun rises
again in the east—him who envies us, and whom we hate.”
(p. 657.)

It has been already stated that the fifth Prapéthaka is a
kind of commentary explaining the objects and uses, and
sometimes the meaning, of the mantras given in the fourth
Prapéthaka. To illustrate this, I shall here quote an example
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from the 2nd Section of the fifth Prapithaka which explains the
2nd mantra of the 2nd Section of the fourth PrapAthaka. The
mantra in the latter runs thus: ¢ Impelled by the god Savit4,
I seize thee with my arms like the two As’'vins, and my hands
like Pushan’s.” The use of this is thus explained in the former :
“ With the words ¢ impelled by the god Savita,” &c. the abhri
(hoe) is to be taken up for (the) production (of earth for the
ceremony). He says, ¢ with my arms like the two As’vins,” because
the Asvins were the Adhvaryus of the gods. He also says,
‘with my hands like Pushan’s,’ to imply earnest application.”
The sixth Book* is devoted to the details of the funeral cere-
mony, which it describes under the title of Pitrimedha, or rites
for the welfare of the manes, and gives all the mantras required
for the ceremonials of the first ten days after death, leaving the

® An abstract of this book was published by me in the Journal of the Asia-
tic Society of Bengal for 1870, (Vol. XXXIX, p. 241, et seq.), and nearly the
whole of it is here reprinted, with a view to afford to the reader an analysis
of the entire Arapyaka in a oollected form.

As the subject is of considerable importance most of the Sdtrakfras have
treated of it at great length, and I may refer the curious in such matters to
the S8étras of As’valiyana Bodhiyana, Hiranyakesi, KityAyana, Bharadvéja,
Biikhiyana, and Apastamba for details of the ancient ritual. The Smritis of
Vishpu, Hérita, KétyAyans, Parfsara and Yéjnavalkya, also notice them, but
not quite so fully or clearly. Of the Prayogas which explain the rules of the
Bitras, the following are the principal : 1 Bodhdyana-prayoga-sira, 2, Hirayya-
keshyanteshti-prayogamani, by Abhayafikara, 8, Antyeshti-paddhati by Nér4-
yana Bhatta, son of Raghunitha Bhatta, 4, Ahitdgnerdaha-paddhati, by a disci-
ple of Rimes’vars, 5, Suddhitattva, by Raghunandana, 6, Smriti-kalpa-drama,
by Is'varanétha, 7, Asaucha~niryaya, 8, Jatamallavilisa, 9, Sapindi-karaya,
10, Suddhikalé, by Bhavadeva, 11, Bmritisira, by Harindtha, 12, Kalidharma.-
shra, by Vig’ves’vara Sarasvati, 18, Dharma-privitti, by Nérdyana Pandita,
14, Mumarshu-kritys, 16, Smritisira by Nrdyapa Bandya, 16, 8’nddhimayi~
kha, by Nilkautha Bha{ta, 17, Madana-périjéta, by Madana Réys, 18, 8’idra.
dharma-tattve, by Kamalékara Bhatta, 19, Nirnaya-sindhu, by Kamaldkara
Bhatta, 20, S’riddba.paddbati; by Vie’vandtha Bhatta, 21, Trinsachchhloki-
bhishya, 22, S’rieddha.viveka, by Sdlapani, 23, Hemadri s’riddha !:hm_:qla;
24, Apastamba-pitrimedha-bhéshya, by Gopéla. There are probably others, but
I have not yet seen or heard of them.
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8'rdddha, or the rites meet for the eleventh day, altogether un-
noticed. The mantras are taken mostly from the Rig Veda, and
arranged in consecutive order, but without any clue to the parti-
cular rituals for which they are intended. The Sitrakéras supply
this deficiency, and as they point out several peculiarities not to
be found in Xs'valdyana, I propose to give here a summary of
the fubject. The bulk of the mantras and the rules are the same
as given by As'valiyana; but as that author’s work, lately
published by the Society, has already been commented upon
by Dr. Max Miiller,* it is not necessary to notioe it in detail.
The first mantra given refers to the performance of a homa
immediately after the death of a man who had always main-
tained the sacrificial fires in his house. According to Bodha-
yana, four offerings should be made, while touching the right
hand of the dead, to the G'drkapatya fire, with a spoon over-
flowingly full of clarified butter. Bharadvéja prefers the
A havaniya fire, and is silent as to whether the offering should
be fourfold or not. As'valdyana recommends the rite to be
performed at a subsequent stage of the funeral. All three take
it for granted that death has happened within the house, if
not near the place where the sacrificial fires are kept, and none
has anything to say regarding the taking of the dying to the
river-side, or of the ceremony of immersing the lower half of
the body in water at the moment of death, (anfarjalk) which
forms so offensive a part of the modern ceremonial in Bengal,
and which has been, by a flourish of incisive rhetoric and at a
considerable sacrifice of truth, called “ghat murder.” Looking
to this negative evidence against it, to its total absence in other
paxts of India, and to the oldest authorities on the subject
being the most recent of the Purénas, it may be fairly conclud-
ed that it is of modern origin. None of the authorities usually
quoted enjoin it as a positive duty, and it has come into gene-

* Zeitschrift der Deutshen morgenlandischen Gesellschaft, IX. Vide passim
Grimm’s Essay on the Burning of the Dead, and Dr, Roth’s article * on Burial

. inIndia.”
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ral practice probably since the date of Raghunandana and his
contemporary Smritikéras of the 16th century.®

After the homa, a cot made of Udumbara wood (Fleus gloma-
rata) is to be provided, and, having spread on it a piece of
black antelope skin with the hairy side downwards and the
head pointing to the south, the corpse is to be laid thereon
with the face upwards. A son, brother or other relative, or in
his absence whoever takes the lead, should next address the
ocorpse to give up its old clothing, and dress it in a new suit.{

¢ The authorities usually quoted are the following :—

-~ .
ufgas (o + gt M srer wwgita AR | wO FOH
Y 0 Ao T W

*“ I shall relate to you, O handsome-faced, the merit of giving up life in the
Gangea. I give him (who does s0) my own rank, and pour in his ears the
mantrs of the Great Brahma.” Skanda Purdna, quoted in the S‘uddhi-tattva.
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* He who fasting dies with half his body immersed in the water of the Jéh-
navf (Ganges), is never born again, and attains equality with Brahma.” A4dgni
Purdna, quoted in the Prdyas’chitia-tattva.

“The embodied who dies with his body up to the navel in water, attains the
fruit of all the sacred waters, (tirthas). There is no doubt about it.” Skanda
Purédna.
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“ After giving up the body in the Ganges there is no second birth.,” Kriyd-
yoga-sdra.
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‘¢ Even the orime of Brihmanicide may be expiated by giving up the body in
the Ganges.” Kriyd-yoga-sdra.

4 The mantra for the purpose says :—

< : -~
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“ @ive up the cloth thou hast hitherto worn ; remember the ish{a and phrta

sacrifices thou hast performed, the fees (to Brahmans thou hast given) and those
(gifts thou hast) bestowed on thy friends.”
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The body is then covered with a piece of unbleached, uncut
cloth, having fringes on both sides; the operation being per-
formed while repeating & mantra.* Then, wrapping it in its
bedding or a mat, it is to be borne on its cot to the place of
cremation. The removal, according to some authorities, should
be made by aged slaves ; according to others, on a cart drawn
by two bullocks. The mantra for the purpose, says, “I har-
ness these two bullocks to the cart, for the conveyance of your
life, whereby you may repair to the region of Yama—to the
place where the virtuous resort,”’t clearly indicating that the
most ancient oustom was to employ a cart, and not men.
Ks’valdyana suggests one bullock. Anyhow, the ancient Sd-
trakdras evince none of the repugnance to the employment of
Stidras for the removal of the corpse of a Brihman -which the
modern Smiérthas entertain on the subject. According to the
latter, none but the kith and kin of the dead should perform
this duty, and the touch of other than men of one’s own caste
is pollution, which can be atoned for only by the performance
of an expiatory ceremony.; When Sir Cecil Beadon, the late
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¢ This cloth comes to thee first.”
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1 This prejudice first manifested itself, though in a mitigated form, in the
time of Manu, who says, ““ Let no kinsman, whilst any of his own class are at
hand, cause a deceased Brihman to be carried out by a Sddra; since the
faneral rite, polluted by the touch of a servile man, obstructs his passage to
heaven.,” Chap. V. ver. 104. The following are the subsequent authorities :—
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Lieutenant-Governor of Bengal, proposed the removal of the
Hindu dead of Calcutta by the Mutlah Railway to Garidh, the
strongest opposition was offered by the people, on the ground
that it would involve & most serious pollution and loss of caste,
to allow a corpse to be touched by other than its own oaste
men. They quoted a number of texts in support of their
opinion, including those given above, and had no doubt ous-
tom—a greater authority than written laws—to plead in their
favour ; but the most revered and most ancient of their S'4stras
was opposed to them, for it recommended for the Brihman
dead a bullock cart as the most fitting conveyance, and a Sidra
glave as its substitute.

The road from the house to the burning-ground used to be
divided into three stages, and at the end of each, the procession
used to halt, deposit the body on its cot on the ground, and
address a mantra. As’valfyana says nothing about the divi-
sion of the road into stages, nor of the mantras to be repeated,
but recommends the procession to be headed by the eldest
member of the family. The first mantra in the Arapyaka
runs as follows: “Push4, who knows the road well, has well-
trained animals to carry you, and is the protector of regions,
is bearing you away henoe ; may he translate you hence to the

TR o) Twn fewer wc@ dgr fagafe ferram
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“ Tha twice born dead should not be removed by a §’Gdra, nor a 8’ddra (dead)
by a twice born person. Vishpu.

“ Whoever causes fire, grass, wood, and ghi to be brought by a S’4dra (should
perform an expiatory rite). Yama. I shall now relate to you the mode of puri-
fication, as ordained by Manu, from the pollution caused by a dog, a 8’idra, an
outcaste, and the low dying in the house of & Brahman. Ten nights for a dog,
a month for a 8%Gdra, twice that time for an outcaste, and twice that for the
Jow. The house should be forsaken in the case of the lowest, says Manu,
Vrihanmanu, A house becomes purified in three days after the death of a
Bréhman ; the courtyard outside of the house is purified in one day by the touch
of fire, wasliing and smearing with cow dung. Yama.
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region of the pitris. May Agni, who knows what is meet for
you, bear you away.”* The ocommentator in explaining the
term Anashtapas’u * well-trained animals,” attempts to inolude
in the text the slaves recommended by the Sttrakiras by the
remark ¢ the human bearers are two-footed animals, and the
two bullocks four-footed animals :” edhakdh manushydh dripdt-
pasavah anadvdhaw chatuspdlpasé. The second and the third
mantras are, in substance, very much like the first, and call for
no remark.

A most important member of the funeral procession was an
animal called anustarant or rdjagavf. An old cow was recom-
mended as the most appropriate, next a black one, next a black-
eyed one, next one with black hairs, and lastly one with black
hoofs, If none of these was available, a black tender-hoofed goat
was substituted. As‘valfyana recommends an animal of one
ocolour, or a black kid, and says that it should be brought with
a rope tied to the near fore-foot. The animal is to be brought
with the mantra, “ Protector of regions, this is an offering for
thee.””+ An oblation is to be poured on the fire in connexion

# Mantra to be repeated at the end of the first stage.

qur mmm v fagreeIRRTTE ANe | € da e
ﬁmwrsﬁmaw e cs CARE)

Mantra to be repeated at the end of the second stage.
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¢ Push4 knows a.ll these sides ; may he bear you away hence by the safest
road ; may he, who is benéﬁcent, kind to us, and mighty against all, knowing
the road well, lead us without obstruction.”

Mantra to be repeated at the end of the third stage.

mﬁw sfcurefa mmmmwﬁwml qATSSTA GoaT
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“ The life, the life of the world wishes to take charge of yon. May Pushf,
leading, protect you in the difficult road ; may the divine sun, leading you by
the way of the virtnous, place you where the pious dwell.”

U ALCR LR R (LR
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with this offering with the ¢dd, or the chamasa, spoon, saying,
** May this prove acceptable to wealthy Agni.’*

Acoording to the Sitrakdras, the cow should be sacrificed,
but should any accident happen at the time of the sacrifice,
the fore left foot is to be broken, and the wound being
dressed with dust, the animal is to be set free. The mantra
for the sacrifice says : ““ Companion of the dead, we have re-
moved the sins of the dead by thee; so that no sin or decrepi-
tude may approach us.””+ The address after the immolation
runs thus : * Companion of the dead, we have made thy life
inert ; thou attainest the earth by thy body, and the region of
the manes by thy life. Pardon us and our children in this
world.”’t A third address to the cow follows when her body is
being dusted ; it is to this effect: “ O dear ome, say not that
I am so killed, for thou art a goddess and virtuous, going to
the region of the Pitris, travelling by the adorable sky: keep
us well supplied with milk in this and the future world.”§

If it be necessary to let loose the cow, she is to be made to
walk thrice round the pyre, while the leader repeats a mantra
each time, then sanctified by another which simply says,
 Mayest thou be a source of satisfaction by thy milk to those
who are living (in my family), and those who are dead, and
those who are just born, as well as those who may be born
hereafter,”|| and, lastly, let loose with the words, “This cow
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is the mother of the Rudras, the daughter of the Vasus, the
sister of the Adityas, and the pivot of our happiness ; therefore
I solemnly say unto all wise men, Kill not this sacred harmless
cow. Let her drink water and eat grass. Om ! I let her
loose.”*

The next operations are to dig a trench ; arrange fuel there-
on ; wash, shave and pare the nails of the corpse ; and place it
on the pyre along with the wife. They were probably per-
formed without the aid of any mantra, for the Aranyaka does
not allude to them. The trench, according to As'valiyana,
should be twelve fingers deep, five spanst wide, and as long as
the corpse with its hands uplifted. The corpse, in the opinion
of some, should be disembowelled, and the cavity filled with
ghi. 'When placed on the pyre, it should have in its hands, if
& Bréhman, a bit of gold, if a Kshatriya a bow, if a Vaisya,
a jewel. The wife should lie down on the left side of the
corpse according to Bodhdyana and Sédyana. As'valiyana
recommends that she should be placed near the head on the
north side. The chief mourner, or he who is to set fire to the
pyre, should then address the dead, saying, “O mortal, this
woman, (your wife), wishing to be joined to. you in a future
world, (lit. to obtain the Patiloka, or the region of husbands)
is lying by thy corpse ; she has always observed the duties of
a faithful wife ; grant her your permission to abide in this
world, and relinquish your wealth to your descendants.”} A
younger brother of the dead, or a disciple, or a servant,
should then proceed to the pyre, hold the left hand of the
woman, and ask her to come away, saying, “ Rise up, wo-
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man, thou liest by the side of the lifeless; come to the world
of the living, away from thy husband, and become the wife of
him who holds thy hand and is willing to marry thee,”* In
a subsequent mantra, she is to be asked to bring away the bit
of gold above alluded to, from the hand of the corpse. The
words for the purpose are—*‘ For the promotion of thy wealth,
and glory as a Brihman woman, and beauty and power, take
the gold from the hand of the dead, (and abide) in this (re-
gion) ; we (shall dwell) here well served and prospering, and
overcoming all presumptuous assailants.”’t The scholiast of
Ks/valiyana says the remover of the widow, and not the widow
herself, should take the gold, and that in the event of his being
a slave, this and the two preceding mantras should be repeated
by the chief mourner, and Wilson and Max Miiller take it in
the same sense; but Siyana’s comment is opposed to this
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This verse does not. occur in the 10th Mandala of the Rig Veda, but the
counterpart of it, in connexion with the bow, occurs with a different reading,
thus—
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Dr. Max Miiller renders the last as follows: “I take the bow from
the hand of the dead, to be, to us, help, glory, and strength. Thou art there,
wo are still here, with our brave sons ; may we conquer all ememies that at-
tack us” Dr. Wilson's version is slightly different in words, but is in sub-
stance the same. * Taking his bow from the hand of the dead that it may be
to us for help, for strength, for fame, (I gay) here verily art thou, and here are
we: acoompanied by our valiant descendants may we overcome all arrogaut
adversaries,” —Jour. R. As. 8oc., XVI. p. 202.
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interpretation.* The words to be addressed to a Kshatriya
or a Vaisya woman, are the same, the words bow and jewel
being respectively substituted for gold, and Kshatrfya and Vais-
ya respectively for Brdhmapa. Under any circumstance the
removal of the widow and the articles is completed. The
Krényaka contemplates no alternative, and the Bitrakéras are
silent on the subject, shewing olearly that when the Aranyaka
was compiled, the inhuman practice of burning the living wife
with her dead husband, had not obtained ourrency in the
country.

The sacrificial vessels which the defunct used to employ in
his ceremonial rites, are now to be placed on the different parts
of his body; the Agni-hotra-havani, filled with butter and
curds, on the mouth ; the sruva spoon, broken into two, on the
nostrils ; two bits of gold or the butter spoon, (djyas’rura) brok-
en into two, on the eyes ; the prdsitra-harana, broken into two,
on the ears ; the kapdla pot, broken into fragments, on the
head ; a pot-sherd on the forehead ; and, the chamasa spoon on
the head. The mantra for the purpose consists of a prayer to
Agni not to injure the chamasas spoon.t As'valdyana arranges
the sacrificial vessels differently ; he places the jukii on the
right hand, the upabhrit on the left hand, the sphya, sacrificial
knife, on the right side, the Agnikotra-kavani on the left side,
the grdvna on the teeth, the kapdlas on the head, the dhruva
on the breast, the s’’uva on the nostrils, the prdsitra-harana
on the nostrils, the chamasa and the pdtri on the belly, the
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‘ Destroy not, Agni, this spoon ; it is dear to the Devas and the performers
of the Soma rites. This spoon is tho drinking vessel of the Devas ; may the im-
mortal Devas therefore make us happy.”
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sami on the genitals, the pestle and mortar on the lower part of
the thighs, the arani on the upper part of the thighs, the sirpa
on the feet, and other vessels on the body as convenient. He
says, further, that the fat of the slaughtered cow should be
placed on the head and on the eyes with the mantra, ¢ Agni”
&o. and her kidneys on the hands with the mantra « Ati” &o.,
her heart on the cardiac region, and her flesh and organs on
other parts of the body ; and that, in the event of the cow being
let loose, imitations of her organs made with rice and barley
meal, should be placed on the parts mentioned ; the fat being
replaced by cakes. The Aranyaka says nothing about these
offerings, nor recognises any substitute. Possibly Bodhéyana
and Bharadvéja have provided for them ; but I have not the
necessary MSS. at hand to ascertain it. The Aranyaks, after
arranging the sacrificial vessels, gives the mantra for covering
the corpse with the raw hide of the cow, which should be entire
with head, hair and feet, the hairy side being kept uppermost.
The mantra for the purpose is addressed fo the hide ; * Cuirass,
carefully protect this body from the light of Agni; envelope it
with thy thick fat, and marrow; holding this impudent Agni,
desirous of seeing and consuming it by his vigour, allow him
not to go astray.”*

The pile is now ready to be lighted, and a fire should be ap-
plied to it with the prayer:  Agni, consume not this body to
cinders ; nor give it pain ; nor scatter around its skin or limbs !
O Jétavedas, when the body is fairly burnt, convey the spirit
to its ancestors.””t A second prayer to the same divinity is
due when the fire is in full blaze, but its purport is not very
different. It is followed by an address to the organs of the
dead. If says, “ May thy organ of vision proceed to the sun;
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may thy vital air merge in the atmosphere ; mayest thou pro-
oeed, according to thy virtuous deeds, to heaven or earth or the
region of water, whichever place is beneficial to thee; mayest
thou there, provided with food, exist in corporeal existence.””*

If instead of a cow, a goat is brought with the corpse, it is to
be tied with a weak string near the fire, so that it may break
its bond, and escape. The chief mourner should then offer
twelve oblations to the fire with a spoon made of palisa wood,
for which the Aranyaka supplies the necessary mantras. Nine
prayers next follow, of which the first four are addressed to
Agni, the fifth to Yama, the sixth to the messengers of death,
and the last three for a good region for the deceased. The one
addressed to Yama describes him as having two oerberi for
warders at his gate. * King Yama, place this spirit under the
eare of thy two four-eyed dogs which guard the roads and your
mansion, and whom men avoid ¢ keep it in ease and free from
disease.”’t The dogs are the offspring of Saramé ; long-snouted,
self-satisfied, and exceedingly powerful ; they are the messen-
gers of Yama, and roam about in search of men. The last
three prayers I shall give entire. ‘1. Some purify the Soma
juice, others worship with clarified butter, others again follow
true knowledge (madhu vidyd) in quest of felicity ; may this
spirit attain the same (reward). 2. May the reward of those
who fight in the battle-field, and of heroes who sacrifice their
lives, and of virtuous men who grant a thousand gifts, await
this spirit. 3. May the reward of those who in penance pass a
blameless life, and of those who are gone to heaven by their
penance, and of those who have performed most rigorous auste-
rities await this spirit.”’}
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After this, leaving the funeral pyre to smoulder, the chief
mourner excavates three trenches to the north of the pyre, and
lining them with pebbles and sand, fills them with water
brought in an odd number of jars. The people who had followed
the procession are then requested to purify themselves by bath-
ing in them ; which being done, a yoke is put up with three
paldsa branches stuck in the ground and tied at the top with &
piece of weak string, and they are made to pass under it. The
chief mourner passes last, and then, plucking out the yoke,
offers a prayer to the sun. Thereupon, the party proceed to
the nearest stream, and without looking at each other, purify
themselves by bathing and a prayer to Prajipati. As'valdyana
says nothing of the three trenches, but takes the people at once
to the river to bathe, where ¢ they immerse themselves, and on
rising throw a handful of water into the air while they pro-
nounce the name of the deceased, and that of his family. They
then get out of the water, put on dry clothes, and after once
wringing those that they had on before, they spread them out
towards the north, and sit down there themselves till the stars
are seen. According to others, they do not go home before
sunrise. Then the young ones walk first, and the old ones
last, and when they arrive at their home, they touch, by way
of purifying themselves, ¢ the stone, the fire, cow-dung, grain,
(tila seed,) oil and water before they step in.”* This part of
the ceremony and the mourning which follows, have been de-
scribed by Manu, Y4jnavalkya and others, and need not be far-
ther noticed. The Aranyaka is entirely silent on the subject.

For the ceremony of burial, the first operation is, the collec-
tion of the half-burnt bones. This should be done according to
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Av'valiyana on the 11th, 13th or 15th day of the wane; Bo-
dhayéna enjoins the 3rd, 5th or 7th from the day of cremation.
The dates ¢ritiyd, panchamf and saptami are given in the femi-
nine gender in the text, and cannot imply day, as in ordinary
acceptance they indicate the age of the moon. As the ceremo-
nies, however, of the tenth day are given in a subsequent part
of the work, and the Prayoga noticed above, names days, it is
probable, that the morning of the 3rd, 5th or 7th day is meant,
the elipse in the sitra being supplied by the word ¢itké in the
sense of a day. The first act is to sprinkle milk and water on
the cinders, and to strike on the heap with an udumvara staff
to separate the bones. Thisis done while repeating five man-
tras. The cinders are then collected and thrown towards the
south side, leaving the bones behind. Three oblations are next
offered to Agni with a sruva spoon. Thereupon the senior wife
is to come forward, and, with two bits of red and blue strings
to which a stone is tied, to draw out the bones with her left
hand, saying : ¢ Arise henoe, and assume a (new) shape. Leave
none of your members or your body behind. Repair to which-
ever place you wish : may Savité establish you there. This is
one of your bones, be joined with the third (other bones) in
glory ; having joined all the bones, be handsome in person ; be
beloved of the gods in a noble place.’* The bones should
then be washed and deposited in an urn, or tied up in a piece
of black antelope skin. The urn, or bundle, is then to be hung
from the branch of a sami or paldsa tree. Should the bones
belong to a person who had performed a Soma sacrifice, they
should be burnt again ; otherwise they should be buried. For
the latter purpose, an urn is absolutely necessary, and after
placing the bones into it, it should be filled up with curds
mixed with honey, and then covered over with grass. As'valé-
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yana recommends an urn with a spout for females and one
without it for males. Two mantras are given, one for pouring
the mixture, and the other to be addressed to its droppings.
Subsequently a proper place having been selected, a funeral
prooession should proceed to it in the morning, and the chief
mourner should begin the operations of the day by sweeping
the spot with a piece of leather, or a broom of palésa or sami
wood. Then, yoking a pair of bullocks to a plough, he should
dig six furrows running from east to west, and, saluting them
with a mantra, deposit the urn in the central furrow. The
bullocks should now be let loose by the south side, and water
sprinkled over the place with an udumvara branch, or from a
jar. The covering of the urn is then removed, some aromatio
herbs, sarvaushadhi, are put into the urn, and subsequently
dosed with pebbles and sand; each of the operations being
performed while repeating an appropriate mantra. A mantra
should likewise be pronounced for every one of the operations
which follow, and these include, first, the putting of bricks
around the urn; 2nd, the throwing thereon some sesamum
seed and fried barley ; 3rd, placing some butter on an unbaked
plate on the south side ; 4th, spreading there some darbha grass ;
5th, surrounding the tumulus with a palisade of palésa branch-
es, and 6th, crowning the whole by sticking on the top of it a
flowering head of the nalz reed—.drundo karka. The operator
then anoints his body with old ghi, and, without looking at the
urn, places it on the spread grass, invokes the manes, wipes the
urn with a bit of old rag, sprinkles some water with an udum-
vara branch, or from a jar, having covered.his own person with
an old cloth, and then huries the urn with bricks laid over it.
Some charu rice is then cooked, sanctified by a mantra, and,
while the chief mourner repeats five others, is put on the five
gidee of the urn. Sesamum seed and barley are now scattered
around, some herbs put on the mound, and more bricks added.
Water should subsequently be sprinkled on the place, a prayer
should be addressed to the gods, a branch of the varupa tree
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and a lot of brick-bats, a sami branch and some barley, should
be placed on the mound, and the dead be invoked to translate
himself to whichever region he likes. * Go to the earth, go to
the void above, go to the sky, go to the quarters, go to heaven ;
g0, go to heaven, go to the quarters, go to the sky, go to the
void above, go to the earth, or go to the waters, wherever em-~
bodied thou canst live with the good andin peace.”*

A few holes being now dug round the mound, the ceremony
of burial is completed. The operations, it will be seen, though
oft-repeated and tedious, are of the simplest kind possible ; the
prayers are throughout addressed for the semsuous enjoyment
and ease of the dead, and no where is any indication given of
a desire for spiritual benefit, liberation from the wheel of trans-
migration, salvation, or beatitude. Even sin is lightly looked
upon, and the prayer for redemption from it, is slight and
casual. The whole ceremony is of the most primitive type,
and bespeaks an epoch of remote antiquity. It is worthy of
note also that the double ceremonial of first incineration and
subsequent burial, was common among the Greeks, Romans and
other ancient Aryan races, and that the remains of Das’aratha
in the Réméyana and of S’/4kya Buddha were disposed of
in the same way.

The last ceremony I have to notice is called s/antikarma or
rites for the well-being of the living. It should be performed
on the morning following the ninth night after death, i. e., on
the tenth day. This is an addition to the shaving and paring
of nails and bathing, which are enjoined by medisval and
modern Smritikéras, and are still current. As’valiyana recom-
mends that this should be performed on the burning-ground
on the 15th of the wane, i. e.,, on the day of the new moon.
But our text fixes the day, and leaves it optional with the
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mourners to select any place out of a town, whether it be a
burning-ground or not, that may be convenient. The relatives
by blood, both male and female, having assembled, a fire
should be lighted, and they should be requested to sit down
on a bullock-hide of a red colour spread on the ground, with
its neck-side facing the east, and its hairs direoted towards the
north. The request should be made in the following words:
“ Ascend on this life-giving (skin), as you wish to live to a
decrepit old age. According to your seniority attempt care-
fully to abide on it. May the well-born and well-adorned fire
of this ceremony bestow long life on you. Even as days follow
days, and seasons are attached to seasons ; even as the young
forsake not their elders, may Dh4ts so prolong the life of these
(people) acoording to their age.”* The assembly being there-
upon seated, the chief mourner offers four oblations to the fire
with a spoon made of varuna wood. The relatives then rise
up, and, placing themselves to the north of the fire, facing
the east, recite a mantra, while touching a red bull. The
women are then requested to put on collyrium with these words
—¢ Let these women, who are not widowed, who have good
husbands, apply the collyrious butter (to their eyes); without
tears, without disease, worthy of every attention, let these wives
enter the house first.”+ The collyrium should be made of &
substance called ¢raikakuda which is brought from the Trikakut
or triple humped peak of the Himalay4, meaning evidently the
sulphuret of antimony or surmi of the Indian bazars. It
should be applied with the three central unexpanded leaves of
the kids/a grass, which are thin, pliant, and pointed, like a
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camel hair brush, and answer the purpose better than the iron:
or stone style or bodkin which up-country women now use.
The leaves being afterwards thrown away on a bundle of that
grass, while repeating a mantra, the party proceed towards the
east, leading the bull, and saying—* These men, forsaking the
dead, are returning. This day we invoke the gods for our
good, for success over enemies, and for our merriment. We
proceed eastward, having well-sustained long lives.”*

The last of the party, who is the chief mourner, should then
recite another mantra, and with a sami branch efface the foot-
marks of the bull that precedes the party. On the departure of
the last man, the Adhvaryu should place a circle of stones be-
hind him as a wall to prevent death overtaking those that have
gone forward, praying—* I place this circle (of stones) for the
living ; may we and others not go beyond it in mid-life ; may we
all live a hundred autumns, driving death away by this heap.”+
The party then repair to the house of the chief mourner, and
feast on kid and barley ocooked for the purpose. Separate
mantras are given for the eating of the two articles.

The most important of all the mantras above quoted, is the
one which is intended as a direction to women to put on colly-
rium. It was first translated by Colebrooke, in 1795, as
¢ the only Vaidik authority for the rite of Sati” Before him
the compiler of the twenty-eight Smritis had quoted it for the
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This verse, in the original, ooccurs a little before the one about the applica~
tion of the collyrium. I have displaced it for the sake of consistency.
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The mantras quoted above occur most in the 10th Mandala of the Rig
Veda, but their readings there are different, and they do not appear in the same
order. Wilson’s translations thereof do not, therefore, in many essential parti-
culars, correspond with what I have given above. Vide Journal R. As. Soc.
XVI, 201-2.
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same purpose, and no doubt thousands over thousands of de-
luded wowmen, in the moment of their greatest grief, have been
sent to the blazing pyre with this miserable passport to heaven.
Dr. Wilson was the first to suspect, in 1856, in a paper
published in the Journal of the Royal Asiatic Society (Vol.
xvi, p. 201), that “it had reference to some procession, one
possibly accompanying the corpse, but had nothing whatever
to do with consigning live females to the fire;” and, for a
guess, it was as close as it well could be. The late Sir R4ja
Radhskdnta Deva wrote a reply to this paper, in 1858, and in
1867, in a foot-note about three times larger than the paper to
which it is attached, a writer, in the same periodical, (Vol. II,
N. 8. pp. 114-191,) entered into an elaborate verbal and punc-
tilious criticism, but the ceremony for which the stanza was
intended or to which it was applied, was left undetermined.
In R4jé Radhékdnta’s letter to Dr. Wilson, a quotation was
given from the Sitras of Bharadvéja which gave the real clue
to it, but none noticed it at the time. The true bearing is now
made manifest, for, I believe, few will venture to' question the
authority of Bodhéyana in such a matter. His words are—
athaitah patnayo nayane sarpishd sammyris'anti : “‘Now these
women smear their eyes with butter.” Bharadvija says, stri-
sdm anjalishu sampdtinavanayatimdndririti :  For placing of
the sampéta in the hands of the women the mantra Imd ndrik,
&c.” According to As’valiyana, the verse should be repeated
by the chief mourner when looking at the women after they
have applied the collyrium ; ¢md ndriravidhavih supatnirityan-
Jénd iksheta. This difference is due evidently to the authors
belonging to different sikhds. Anyhow, it is abundantly clear
that the verse was not intended to recommend self-immolation,
nor to be addressed to the widow, but to female mourners, wives
of kinsmen, having their husbands living, to put on collyrium,
or {0 be recited when looking at them after the operation.
The Prayogakira says, tatah sampitapdtramiddya sabhatrikastrs-
ndm anjalishu sampitam avanayati, “then taking the sampéta
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phtra he places it on the hands of the women ®ho have hus-
bands with the mantra imdh, &e.”

The reading of the stanza appears differently in different
recensions. According to Raghunandana, as given in the
Serampur edition of his works, and in my MS. it is as fol-
lows :—
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Colebrooke’s version, apparently taken down from hearsay,
has— :
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Professor Wilson’s reading, quoted from the tenth Mandala
of the Rig Veda, differs materially from these ; it runs thus :
xa wrQFawan: geacierda giiar § faey
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- Dr. Max Miller accepts this reading, correcting only
suratndrohantu into suraindé & rohantu. My text, founded
upon six manuscripts and the concurrent testimony of the Si-
trakéras, differs in one important particular. It replaces the
last word of the first line, safivis'antu, usually translated  let
them enter,” by sammyis’antim, * let them smear.” It changes
also suratnd *‘ well ornamented,” into sus'évd * well served”
or  worthy of every attention.”

‘With such differences in the text, it is not to be wondered at
that the English renderings which have been, from time to
time, published, should be markedly different. Colebrooke was
the first to take the stanza in hand, and he translated it into—
“Om. Letthese women, not to be widowed, good wives,
adorned with collyrium, holding clarified butter, consign them-
selves to the fire. Immortal, not childless, nor husbandless,
well adorned with gems, let them pass into fire, whose original
is water.”* Ward, Macnaughten, Rémamohana Réiya and
others have adopted this reading, and given translations more

® As. Researches, IV, p. 218,
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or less different from each other. But as the reading itself
has not yet been traced to any authentic MS. of the Vedas, its
English rendering may be dismissed without further notice.

‘Wilson’s translation runs thus : ¢ May these women, who are
not widows, who have good husbands, who are mothers, enter
with unguents and olarified butter: without tears, without
sorrow, let them first go up into the dwelling.”* Max Miill-
er’s rendering is nearly the same. He writes—

¢ Es treten ein die Frau’n, mit Oel und Butter,
Nicht Witwen sie, nein, stolz auf edle Minner.

Die Miitter gehn zuerst hinaunf zur Stitte,

In schdnem Schmuck und ohne Leid und Thrénen.”+

The writer of the foot-note above alluded to, adopts Max
Miiller’s reading but attempts to improve upon his translation
by the following :—* Let these women, unwidowed, having
good husbands, and with anointing butter on -their eyes, enter
their houses. Let the mothers, untearful, unmiserable, pos-
sessed of excellent wealth, go up to the house first.”” He adds
“I have here followed Siyana, save in not rendering wrfr!'g
by « approach,” wrarem. What is meant by %if&, Siyana’s
¢ houge,” is not obvious.”}

The most material error in the above translations is due to
Sdyana. That great commentator, when he took up the Rig
Veda though generally very faithfully reliant on the Sitrakéras,
did not always carefully compare the Kalpas of the Rig with
those of the Yajir Veda, and hence many discrepancies are to be
met with between his interpretations and those of the ancient
Sitrakiras, and sometimes in his own interpretations of the
same verse in the Rig, the Yajur and the Sdma Vedas. Nowhere
is this more prominently apparent than in his commentary on
the stanza under notice, in the Rig and the Yajur Vedas.
When he met with it in the former, he wrote :

* Journal R. As. Soc. XVI, p. 202.
t+ Zeitschrift, Band, IX, p. XXV.
1 Journal R. As. Soc., N. 8., Vol. III, p. 185,
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Subsequently, with the light of Bobh4yana, Bharadv4ja and
Hiranyakes'i, he perceived the true bearing of the stanza, and
then interpreted it thus :—

HT AT wEifee:, wirear Iyachean, ‘ge@? Rrwwat-
TH: O, WEAN WEACFAT, ‘YR, ‘qewwwi’ wgR g |
‘grre’ wycfear, ‘wadtar’ Inchean, ‘gRar’ gy Gfeg Inar
‘ore: WA ‘W XA O, Ul wa, wkrew’ swam

That the last is the most consistent rendering may be accep-
ted without hesitation.

The meaning of the stanza, word for word, would be imdh
“these,” ndrih irregular plaral nominative of ndrf, * woman,”
alluding to the ladies of the kinsmen who have assembled at
the ceremony ; the regular form is ndrysh. The women have
for predicates, avidhardh “ not widows,” or * unwidowed” and
supatni, “ having good husbands.” (supati). Those who apply
the stanza to concremation explain the first word by “not to
be widowed,” a meaning which it cannot be made to bear,
there being neither any rule nor analogy to support it. The
next word dnjancna is an adjective qualifying sarpishd, both in
the instrumental case, meaning ¢ with collyrious butter.”” The
verb neoessary for these elements should be one which means
“applying” or “smearing,” and this is what we have in
sammyris ‘antdm, ¢ let smear,” from the root mpris’ “to smear.”
The Rig Vedio reading safivis'antu, from the root vis’ “to en-
ter,” éan have no relation to the instrumental, except as enter-
ing with the butter applied to the eye, in which case the
ordinary plan would be to convert the two words in the instru-
mental into one epithet, serving as an adjective to the nomi-
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native, women. It is, therefore, probable that the root ¢is’ had,
in ancient times, the meaning of decorating or putting on, as
we have now the same root used to indicate * dressing,” ves’s,
whence ves'yd, * a woman who lives by her dress,—a harlot.”
Yéska adopts this meaning when he includes ves™-ati among the
verbs for ornamentation, kdntikarma. Siyana, not perceiving
this when he commented on the Rig Veda, took the word in its
ordinary signification, and so interpreted the stanza as to make
the women first enter their own houses—sagrihdn privis'antu,
and subsequently the house, ¢ yoni,” of the chief mourner ; in so
doing he had to supply what he supposed was an elipse, and
thereby entirely to mislead his readers. The new reading of
the word in the Aranyaka now leaves no doubt on the subject.
. The words of the second line anas'ravih “ teurless,” anamivih
‘¢ diseaseless” or free from pain either of body or mind, (it has
been loosely rendered in one of the above quotations by * not
miserable,”’) sus'evih * well served,” all refer to, and are epi~
thets of janayah  wives,” which follows. In the Rig Veda,
the last epithet is changed to suratndh * well ornamented’” with-
out in any wgy altering the construction. The verb is drokantu
“ lot ‘ascend” or * proceed,” and agrees with the nominative
Janayah “ wives.” The dative is yonim ¢ to house” in the singu-
lar, the house of the chief mourner, where they are to partake
of a feast, and not that of the females. The last word agre,
¢ first or foremost” is an adverb qualifying the verb drokantu.

The words dnjanena sarpishd have confounded all the Euro-
pean translators. Wilson has rendered them into * unguents
and butter,” and Max Miiller into ‘ oel und butter.”” One
has dropt the word dmjanena and used only “ butter ;”” he is
particular in reminding his readers that he has followed Séyana,
but his assurance must be received with some reservation, for
the scholiast neither omits the first word nor is remiss in ex-
plaining it; his words are awjana-sidhanena sarpishdé * with
butter for making collyrium” or anjanahetund sarpishd * with
butter the source of collyrium” that is, as I have rendered,
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“with collyrious butter,” or collyrium made of butter, the
other element of the unguent being, as stated in a subsequent -
mantra, a mineral of the name of ¢raikakuda, which I guess to
be sulphuret of antimony or surmd. The object of the mantra
is to prohibit the use of the ordinary collyrium, which is dif-
ferently made. The usual practice to this day is to smear a
little butter or oil in the bowl of & spoon, and to hold it over
a lamp, so that a quantity of lamp-black may be deposited on
it, and when the two are mixed together with the fingers, they
oconstitute the collyrium. The sulphuret is still used in the
North-West Provinces.

The second mantra to which I wish to draw tbe attention of
the reader is the one with which a brother, student, or servant,
of the deceased is to remove the widow from the pyre ; inas-
much as it clearly shows that the widow at the time was nof
burnt, but taken to abide in the land of the living, and to
marry if she liked. That the removal was positive and final,
and not nominal, is evident from the rules of the Sitrakéras.
Bodhéyana says, “ He who approaches her, should, holding
her by the left hand, take her up,” tu@ pratigatah savye pandva-
bhipadyotthapayati. This is done after obtaining the permission
of the deceased by a formal mantra, ante, p. 40, and on the
8rd, 5th or 7th day after the cremation, the widow, or the
eldest widow, if there should happen to be more than one, is
expected to go to the burning-ground and collect the bones of
the dead with her left hand. Abs’valiyana is equally precise,
and adds that, should the widow be removed by an old servant,
the chief mourner should repeat the mantra, (Karttd vrishale
Japet, Sitra, 4, 2, 19). The author of the Prayoga, it is truse,
takes this direction to apply to pregnant women only who should
not be burnt alive, but his authority in such a case is of little
value, when opposed to that of the oldest Sutrakéras, and the
evident purport of the mantra. It may be also observed that
the widow is to take away the gold, bow and jewel, which are
put into the hands of the Brohman, Kshetriya and Vaisya dead
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respectively—with which, according to a subsequent mantra,
she is to live in wealth, splendour and glory in the society of
the remover, in this world, and this she could not do, if she
were immolated.

This mantra, as given in our text, page 652, is slightly
different from a similar stanza in the second S'ukta of the second
Anuvika of the 10th Mandala of the Rig Veda, and quoted by
‘Wilson and Max Miiller in the papers above alluded to; the
words ¢tdsu and abhisambabhiiva of our text being replaced by
gatdsu and abhisambabhitha. The words, however, are synony-
mous, and therefore the difference is of no moment. The
second word, a verb, is, in the Rig Veda, in the second person,
dual, irregular, having for its nominative ¢vaii * thou,” under-
stood, and in our text it is in the third person singular, both
may therefore be taken as Vedic peculiarities.

The most important word in the mantra is didhishu, which
8éyana, when commenting on the Rig Veda, took to imply
impregnation didhishoh garbhasya nidhdtoh. In the Aranyaka
he acoepts it in its ordinary well-established dictionary mean-
ing of & man “ who marries & widow” or * the second husband
of a woman twice married,” a8 Wilson gives it. The result is
a material difference in the meaning. The version given by
Wilson is as follows :—* Rise up, woman, come to the world
of living beings, thou sleepest nigh unto the lifeless. Come :
thou hast been associated with maternity through the husband
by whom thy hand was formerly taken.”* Max Miiller’s
reading is closely similar. He writes—

¢ 8teh auf, o Weib ! Komm zu der Welt des Lebens !
Du schlifst bei einem Todten—Komm hernieder !
Du bist genug jetzt Gattin ihm gewesen, .
Ihm, der Dich wihlte und zur Mutter machte.}”

In our version, following Séyana’s second and more recent
commentary, we take the word Aastagrdbhasya “ of him who

¢ Journal, R. As, Soc., XVI, p. 202,
t Zeitschrift, IX, p. vi.
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bolds thy hand,” and the other predicates in the present tense,
and the didhishu in its orude sense, and apply them to the
party who holds the widow’s hand while lying on the pyre.
This appears the most consistent and in keeping with the whole
ceremony, and therefore preferable” to referring them to the
dead. The only objection to this rendering is to be found in the
fact that the verb is in the past perfect tense, but seeing that
Pépini has laid down more than one special rule for the use of
the past for the imperative (Lidarthe lef 3, 4,7, &o.), and
Styana has accepted the same, it is perfectly immaterial. In
o pamphlet on the impropriety of widow marriage, lately pub-
lished by some of the Professors of the Benares Sanskrit Col:
lege, the word jivalokam “ the world of living beings” has been
rendered by martyalokit anyam, “ other than the region of mor-
tals,” but such & meaning is not admissible either by any
positive rule or by analogy. S#yana renders it, in one place,
by—* the region of the living sons and grandsons,” jéivdndm
putrapautridingm lokam, end in another, by *aiming at the
region of the living creatures,” jirantam prdnisamihamabhilak-
shya. Other interpretations of the Professors are equally open
to question, but it i8 not necessary to notice them. That the
re-marriage of widows in Vedic times was a national custom
can be easily established by a variety of proofs and arguments ;
the two facts of the Sanskrit language having, from ancient
times, such words as didhishu, “a man that has married a
widow,”’ parapiired “ a woman that has taken a second hus-
band,” paunarbhara, * son of & woman by her second husband,”
and the Civil Code providing for the division of heritage when
such persons are present, are enough to establish it ; but it would
be foreign to the subject of this Indroduction to enter into it
here. ’

Books 7th, 8th and 9th counstitute, as already stated, the
Taittirlya Upanishad. The first of these has the special title
of S'ikshd Valli, the second, Brakmdinanda Valli, and the
third Bhrigu Valli. Anquetil Duperron has published a
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Latin translation of these three books in his Oupnik’hat,
and Dr. Roer, an English version in a preceding volume
of this series. A German translation of the 8th and the 9th,
by Professor Weber, has appeared in the second volume of the
Indische Studien, and an English one of the 9th by Colebrooke,
in his essay on the Vedédnta (Essays, I, pp. 76-78). It is quite
unnecessary, therefore, to supply here an analysis of these books ;
suffice it to say, that they are designed to inculoute the doctrine
of Brahma as the sole cause of the universe, and his adoration,
the only means of salvation. The 7th opens with a resolution
to teach the S'ikshd, or the science of Vedic phonology, but the
subject actually taught, is not phonology strictly so called, but
the course of mental and moral training necessary for pre-
paring the student for a knowledge of Brahma, the technical
terms of S'ikh4 being occasionally used by way of metaphors,
allegories, or parables, to impress the doctrines firmly on his
mind. ¢ The meditation on certain words which symbolically
express the truth of the doctrine, and prepare the mind for its
comprehension,—the meditation on the term ¢ Om,” the
most sacred of all syllables, embracing as it does the real
sense of the Vedas,—the meditation on Brahma in his re-
lation to the individual soul to the material creation, and to
the different deities, and the necessity of ceremonial work,
of the daily reading of the Vedas, and of a virtuous life in
accordance with the precepts of the S'dstras,’’* are the duties
it insists upon as necessary for preparing the mind for the recep-
tion of the highest knowledge.

The next book, according to Professor Weber, “is to be
divided into four sections, of which the first (anuv. 1-5) treats the
degrees of sucoession in the developement of nature ; the se-
oond (anuv. 6 and 7) the origin of the creation generally ;
and the third (anuv. 8), especially the Ananda, that is to
say, the happiness of him who knows the identity of the in-
dividual and the universal soul, which has given the whole

# Roer’s translation of the Trittiriya Upanishad, p. 1.
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book the title of Ananda Valli; the fourth lastly (anuv. 8 and
9) specifies the reward of him who knows all the preceding
truths.”* .

The third illustrates the teachings of the second by a legend
in which Varuna inculcates, on his son Bhrigu, the importance
of austerity in acquiring a knowledge of Brahma, and utilizing
it 80 as to purify the mind for salvation. In short, it is a resumé
of the teaching of the preceding two books, given in a narrative
form, with a leaning in favor of austerity, which, however, is
elsewhere described to consist in controlling the passions, and
directing the mind to turn towards the Deity to the exclusion
of all mundane enjoyments, and not to the performance of
penance by privation of food and voluntary scourging of the
flesh, by the assumption of particular attitudes, and exposure
of oneself to the inclemencies of the weather.

The Tenth Book of the Aranyaka professedly follows
the doctrine of the preceding three books; but it differs ma-
terially from them in adopting a very narrow, sectarian and
altogether purile view of the whole question. The grand con-
oception of God in all, and above all, and in Himself all, one
alone without a second, doubtless forms its major premiss, as of
the other authentic Upanishads ; but its arguments and con-
clusions are different. It is steadfast in its belief in the unity
of the Divinity ; yet it cannot do without a number of divine
manifestations or subordinate deities to complete the course of
Brahma worship. The other Upanishads maintain that the
adoration of the Supreme Soul is an intellectual function,
which needs no formulas and priestly rituals ; and this does not
question the general principle, but it nevertheless provides man-
tras and set forms for the purification of lumps of earth for rub-
bing on the body before bathing ; for repetition when the bather
is severally knee deep and navel deep and breast deep in water,
when he has dived under water, and when he lifts his head
above water; for utterance before and after meal, and when

* Ibid, p. 15.
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stroking the chest after a hearty collation ; for address to the five
mouths of Mahédeva, to Durgd, Vinayika, Nandi, Garuda, N4-
rasiiiha, and a number of other gods. The sacred Giyatri, the
great first canse of the Gopatha Brihmana of the Atharva Veda,
which according to the other Upanishads and the Vedas gener-
ally, is sufficient for all purposes of Brahmic adoration, is quietly
and insensibly, but nevertheless for certain, made to yield
its absolute preeminence, and to take its place along with other
and new forms of mystic symbols, which claim equal rank, if they
do not actually setit aside. The Om, too, is no longer by itself
the sole emblem, but a part, an integral and very important, but
still a part only, of other symbols or vijamaniras. Whether we
should perceive in this change the ascendancy which mysticism
was gaining on the Indo-Aryan mind,—the old speculations, ra-
tionalism and freedom of thought in matters transcendental
yielding to forms, set phrases and mummery, and the sacred idea
of the unity of the Deity passing into polytheism,—in short, the
religion of the ancient Aryan world disintegrating into the
Téntrio form of worship which now enthrals the religious instinot
of the Hindus, or an attempt to reconstruct a system of pure
theism out of the polythestical jungle which had already covered
the land with such rank luxuriance as to render its utter exter-
mination impracticable, and a compromise was the only safe and
practicable course left open, is an enquiry which does not
rightly fall within the scope of this Introduction. Suffice it to
say that the speculations of this Upanishad lack the vigour,
originality and freedom of mind of the authentic Upanishads,
and afford notable instances of how dwarfs handling the tools of
giants, result in pigmies and monstrous deformity.

As an Upanishad the Book opens with a benedictory or 8'4n-
ti mantra taken from the Taittiriya Upanishad, and runs as
follows :

“Om ! May He protect us two (teacher and pupil). May He
support us. May we two be enabled to put forth our power
(for the acquisition of knowledge). May our knowledge prove
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resplendent. May we envy none. Om. Peace ! Peace ! Peace !
Hari, Om !”

The subject is opened with a description of Brahma in a lofty
style of transcendentalism.

1. “He, who is greater than the greatest beyond the ocean,*
greater than the greatest on the earth,{ greater even than the
greatest in heaven,} enters the intellectual powers as their light.
He§ pervades the interior of the universal egg in the form of
Prajépati.

2. “That great first cause whence this universe proceeds, in
whom it merges, on whom all the Devas, even the greatest, rest
for support, is the past universe ; He is that which is to come ;
He|| is this (existing universe). He exists in space and eternity.

3. “By Him is enveloped the sky, the heaven and the
earth ; by Him propelled the sun shines with his glory and his
diffusive light ; Him the wise weave as the warf and the weft of
this ocean like universe, and knowing Him to abide in space
and eternity, they multiply mankind.

4. “The creation of the universe is effected by His concep-
tion. He created all animated beings on the earth with water
(and the other elements). Through the form of annuals as
food He permeates men, animals, and the creation at large, both
moveable and immovable.

5. “There is nothing greater or more difficult to conceive
than He. He is nobler than the noblest, and greater than the
greatest ; He is alone, undefined ; beyond the reach of human
organs of perceptions, the sempeternal dweller beyond all dark-
ness. ¥

# The Lok&loka mountain, eays the commentator.

+ Mountain Meru and the like.

I Indra, Viyu, Agni, and the other great gods, according to Siyana.

§ The unmanifest original cause in the neuter gender.

|| Lit. “It” throughout. We have preferred the use of the masculine pro-
noun.

9 As an equivalent of Tamaea darkness, SAyana gives 4jndna ignorance.
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6. “The sages say He is verity ; He is for certain the truth.
The great Brahma of those who know the Vedas, is likewise
He. He is all Vedio rites ; He is all virtuous acts; as the nave
of this universal wheel He upholds the multifold worlds, pasts
present and future.

7. “Heis Agni, He is Vayu, He is the sun, He is the
moon; verily He is the light giving bodies of the heaven,
and immortality. He is Brahma, He is water, He is Praj4-
pati.

8. ¢ All twinklings proceeded from that lightning-like male ;
(various other measures of time such as) kal4, muhirta, kdstha,
day, night, (9) fortnight, months, seasons and years likewise
proceeded from Him. He created the aqueous world; He,
likewise, created yonder sky and the heaven.

10. “No one can behold Him erect, or aslant or (enclosed
as) in the middle (of & room) ; none can render Him subject to
perception. His name is Mahadyasak, ¢ divine glory.”

11. <« His form is not visible ; no one can see Him by his
eye. He can be grasped only by the knowing intellect which
abides in the heart. Those who know this become immortal.

12. “From the water was produced Hiranyagarbha” and
the like eight (verses.)*

13. Verily that divine being pervades all the ten quarters
of the globe; He of a truth was the first born ;t verily He
dwells in the womb of the universe. He is born now, as
Devas, men and animals ; He will be born [as such in future].
Ho is the internal chief. He abides with his months on every
side.}

# This is a reference to PrapAthaka III. Sec. III. (p. 340) by its initial
words, as also to the IV Book, Chap. 1 of the Safihit4.

+ He first manifested himself in the form of Hiranyagarbha, or Pra-
jépati, who sprung from the navel of Vishnu according to Paurfnic theo-
gooy. Whether the Upanishad alludes to this, or simply means that He exis-
ted before the universe, is of course a matter of open question.

1 4. e. as the mouths, noses, eyes, ears, &o., of the created beings.
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14. “ His eyes are on every side ; so are His mouths; and so
His hands : verily He is everywhere. He controls the earth and
the sky with his arms, having created them with perishable
elements.—He is the only god.

15-16. ¢ A Gandharva of the name of Vena, who well knew
the created worlds, perceiving that only One in which the uni-
verse abides as in a nest, whence it proceeds, and wherein it
merges,—that essence which constitutes the warp and the weft
of the creation,—and understanding that immortal object which
dwells in the cavity of the heart, said (to his disciples) : ‘He
dwells in three forms in the cavity of the heart. Whoever
knows this, becomes the father of his own parent.’

17. “He is our friend; He is our creator; He is our
artificer : He knows all the regions and worlds, even the third
where the Devas, having drunk of nectar, flourish.

18. ¢ They among men who know Him, forthwith pervade
the sky and the earth ; they pervade all regions, all sides and
heaven. Ascertaining the expanse of Truth’s network, they be-
hold it, and (themselves) become it.

19. Pervading the regions, pervading the created beings,
pervading all quarters and intermediate quarters, Prajépati, the
first-born of Truth, by his soul attained that Soul.”

This description is left to speak for itself,and to stand by
itself as asort of confession of faith, to be borne in mind in every
ocondition of life, but it is in no way to govern or interfere with the
rituals and prayers which are to follow. With a view to secure
supernatural aid in the acquisition of the knowledge of Brah-
ma, the section, immediately after the above, supplies some
prayers for wisdom, long life, thriving cattle, &c. thus: “I
have attained the lord of the suffering world, the wonderful,
the adored of Indra, and dear to all, the giver of rewards and
wisdom. O thou gastric fire,* enliven me, destroying my
evil genius, (Niriti, vice) ; grant me numerous herds, and

* Lit. Jdtaveddh. Sdyana gives an alternative meaning ‘ he who knows
the fate of created beings.”
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bestow on me long life, and (appropriate) dwellings. O thou
gastrio fire, permit not my evil genius to hurt my kine and
horses, my dependants and worldly effects. O Agni, forgetting
my faults, approach, and increase my prosperity,” (p. 768.)

The usual practice in the present day after prayer is to
meditate, with the eyes closed, upon the form and attri-
butes -of some appropriate divinity, and for this purpose a
dozen mantras are given in the names of as many divinities.
These are all imitations of the Géyatri, whose language and
style they slavishly copy. The first is addressed to Rudra
and runs thus: “ We know the identity of that male; we
meditate upon that thousand-eyed great god, (Mahédeva).
May that Rudra impel us on.”* The second is similar to
the first except that it omits the epithet ¢ thousand-eyed.”
The next is in the name of Danti, ¢. e., Ganes’a, who is de~
scribed as “ orooked-mouthed,” (vakra-tunds). Nandi, the goblin
attendant of 8'iva, is invoked next, and heis addressed as * wheele
mouthed” (chakra-tunda). Xirtika appears as * six-faced,”
and “ master of a mighty army ;”’ Garuda as  golden-winged ;”
Brahmé as “born of the golden egg,” and “ the soul of the
Vedas ;” Vishnu as “ Nérfyana son of Vasudeva ;”” Nfrasiiiha as
¢ gharp-tusked and adamantine-clawed ;”’ Aditya as ¢ the great
lightmaker;” Agni as “flaming ;”” Durgi as “the begotten of
Kirttya,” and “the virgin-destroyer of evil’—kanyakumdrf.
The last is evidently a form of the modern goddess Durgé, who,
in the mystic system of the Tantras, is desoribed variously as
the mother, the daughter, and the wife of Rudra alias S'iva.

A series of mantras now follows for bathing : one has to be
repeated when putting a fow wisps of dirvd grass and a
lump of earth on the head when getting into the water ; another
for sanctifying a lump of earth to be rubbed on the body ; another
to be recited when the bather has got into the water up to his

® Diiyo y onak prackodaydt, “ May he irradiate our understanding,”
of the GAyatri has been converted here into tanno rudrahk prachodayds.
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navel ; another when rubbing the sanctified earth on the body ;
another to salute the Devas; another to invite all the sacred
rivers to come to the spot and purify the water ; another for
diving, and so on.

All the subsequent sections are, in the same way, made up
entirely of mantras intended for various ceremonial rites to be
observed with a view to prepare the body for the acquisition
and retention of true knowledge, or the Vedénta. The divinity
for whose acquisition these rites and observances are recom-
mended is thus described in Section X. : “ Minutest among the
minute, and the greatest among the great, that Soul abides
hidden in the (cardiac) cavity of created beings. Becoming
divested of grief, through the grace of the Creator, man can
behold that Great Lord who is actionless. From Him pro-
eced the seven vital airs, the seven faculties,* and their objects,
the seven tongues (of Agni); these seven regions wherein dwell
diverse living beings. Diverse other sevenfold (objects) have
proceeded from that Dweller in the cavity. From Him (have
come into being) these oceans and mountains ; from Him flow
all these many-formed rivers; from Him (come) all food, all
herbs, all flavours, whereby the inner soul remains attached
to matter. He is Brahm4d among the gods; the Poet among
poets, the Sage among Brahmans, the buffaloe among beasts,
the eagle among vultures, the axe among trees. Sanctified by
mantra, He, becoming the soma juice, pervades all that is
pure.

“ One uncreate (female) produces many and diverse beings,
red, white and black like unto herself. One uncreate (male)
dwells enjoying; another uncreate (male) rejects these objects

of enjoyment.t
“ The ever-moving (sun) that shines in the sky, the wind

® 4. e. of the 2 ears, 2 nostrils 2 eyes and 1 mouth.

4 ¢. e. of the two uncreated eternal souls the individual soul creates be~
ings, and, dwelling in them, enjoys the pleasures of the world; while the
supreme or divine soul rejects those enjoyments.
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(vasu) that pervades all space, the fires that reign in our altars,
the beggar who roams about, the men who thrive, the pilgrims
who dwell in holy places, the good that results from truth, the
objects that shine in the firmament, the earth-born, the cow-
produced, the truth-born, and the mountain-born, are all the
great Truth. Created objects are not apart from Him ; there
is nothing beside Him ; He pervades all regions and all beings :
the Lord of creation, having created this, abides in it ; He radi-
ates as the threefold light, (sun, moon and fire) ; He is abso-
lute.*

“We invite that Donor of (intellectual) wealth who be-
stows on us such treasure, the irradiator of our understanding
and the eye of mankind.

“ O Divine Irradiator, grant us, your subjeots, this day the
wealth of wisdom, and dispel all doubtful thoughts. Dis-
pel, O Irradiator, all evils ; send us all that is good. Let the
winds blow gently,} and rivers flow mildly ; let, all cereals
prove sweet,and the nights and mornings be delightful ; let
the dust of the earth be pleasant, and our Father in heaven
be gracious. Let trees yield us tasteful fruits ; the sun be gra-
cious to us, and let our kine be full of sweets. Oblations of
butter have been offered ; butter is thy source; (O Agni) in
butter thou abidest, and butter is thy home; do bring (the gods)
to these offerings of ours, and entertain them : O great one,
carry this butter (to them).

“ From that ocean (-like-Brahma) arise the delightful waves
(of creation). By the slow recitation of that self-resplend-
ant (syllable Om), which is the tongue of the gods and
the pivot of salvation, immortality arises. We recite the name
of that self-resplendent (syllable) in this ceremony (of en-
quiry about Brahma) ; we cherish it in our minds with salutation.

# Lit. sixteen parts complete.
4 The ephithet madku * honey” is the predicate in every instance ; for
obvious reasons we have rendered it differently in the different clauses.
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This (inquiry about Brahma) bepraised by us and by one and
all, about us, is established by the bright and four-horned*
(Om). It has four horns (the letters constituting Om), three
feet,t two heads,} seven hands.§ Tied threefold that great one
(Om), penetrating gods and mortals, establishes (the pre-emin-
ence of the Brahma knowledge). God-like sages, through the
language of the Vedas, know that self-resplendent triple condi-
tioned (Om), the extreme objeot of the laudators. From his
soul Indra produced one condition (the waking ocondition),
Surya one (the dreaming condition), and the unmanifest]| one
(the sleeping condition).

“ He the great one, the Rudra (i. €. he who is cognizable only
through the Vedas, says Séyana) (first) beheld Hiranyagarbha,
the foremost among the gods, and the first born. May
that Dova keap us engaged with diligence and stedfast me-
mory (in the study of Brahma knowledge). Than whom there
is nothing greater, nor less ; than whom there is nothing smaller
nor larger ; who, like a tree, remains alone unmoved in heaven,—
from that Being, (has proceeded) all this in its entirety.
Neither by works, nor by dependants, nor by wealth (can it
be obtained) ; some fow attain it by abstinence from them all.
That which is obtained by Yatis, shines above the heaven, lodged
in the cavity (of the heart). All those Yatis who have a tho-
rough knowledge in the Vedanta dootrine,and whose minds
are purified by the Sanny4sa Yoga, attain after death, liberation

from crude nature, in the Brahmaloka.

* Formed of the four letters a « © and m.

t They are of two kinds, intellectual, edhydéma, and celestial, adhidaiva ;
the former comprising universe, pervading light and knowledge, and the
latter vird¢, mundane egg, and nature.

1 Intelligence and ignorance.

§ The seven regions.

|| Lit. from Vena. Indra and Surya are in the nominative, but Vena in
the ablative. Om being made with their souls, all those should be in the same
case nominative.
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“In that small, stainless lotus within the body, which is the
abode of the Great One, there is a griefless vacuum ; whatever is
in the middle of it the same should be adored. He is the great
God who is the object of that word, (Om), which is described in
the Vedas, established in the Vedénta, and identified with na-
tare,” (p. 800 et seq.).

The next section ocontinues the subject, but converts the
abstract idea of the deity into the concrete, and, instead of in-
genious trifling, round-about periphrasis, and negative and
indirect epithets to indicate it, at onoe assumes it to be an indi-
vidual with a name and form, and endowed with substan-
tial and tangible personal attributes, thus: * Let Him be
meditated upon who has a thousand heads, who is the eye of
the world, who is the source of the world’s happiness, who
is the universe, who is the sleeper on the primeval waters
(Néréyana), who is the Deity eternal, supreme and lord,—who
is greater than the universe, who is sempeternal, who is the
universe (itself), who is Néréyana, who is the destroyer of sin,
Hari. This universe is that being. He enjoys this universe.
He is the great master of the universe, the lord of animated
creatures, the sempeternal, the beneficent, the undecaying, the
gleeper on the primeval waters, the great object of knowledge,
the soul of creation, the supreme abode. Nériyana is the great
light, he,is the great soul, (paramdima), he is the great Brahma,
he is the great object of enquiry, he is the great thinker, and
he is the great thought. He exists, pervading and permeating
everything in the universe that is seen or heard of Adore
Him who has no end and no decay, who is omniscient, who is
merged in the ocean (of the universe), who is the source of world-
ly happiness. Like the eye of the lotus, He is an aperture, but
(unlike the lotus-eye this aperture is) downward looking. Below
the neck, and a span above the navel, His dwelling, the abode of
the universe, appears enveloped in net-work. Surrounded by
arteries, liko the filaments of the lotus, it hangs downwards,
and within it is a small cavity, and therein exists everything.
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Within (that cavity) there is a fierce fire of many flames and
many mouths. (That fire,) the first eater (of food,) circulates
the food (all over the body) without digesting it itself,—the
omniscient, spreading on every side. It heats the whole body
from the sole of the foot to the head. Within that fire is an
extremely minute flame rising upwards, refulgent as a streak of
lightning on a blue cloud, slender as the beard of the nivéra
grain, unrivelled in its golden lustre. In the middle of that
flame dwells the Great Soul; He is Brahm4, He is S‘iva, He
is Hari, He is Indra, He is the undecaying great king,”
(p. 821).

The subsequent seotions are very short, consisting mostly of
one mantra each, and the mantras are of the smallest possible in-
terest, being designed for salutation before or after prayers, for
tasting water before a meal, for offering small portions of one’s
food to the vital airs, for stroking on the chest after a meal,
and for other purposes which call for no remark. Sections
XXII to XXXI, supply the mantras for performing the mid-
day prayer or sandhyd. The first act of the ceremony is the
purification of a little water by repeating over it a mantra,
which says—* Verily, all thisis water; these created objects
are waters ; all living beings are waters ; all animals are waters ;
food is water ; the immortals are waters ; the great king (Sam-
rdt—Hiranyagarbha) is water ; the being who represents the
universe (virdf) is water ; the self-resplendent (svardt)is water ;

the measures (of the Vedas) are waters ; the luminaries of the
sky are waters ; the unmeasured verses ( Yajur verses) are waters ;
truth is water; all the Devas are waters ; the earth, the sky
and the heaven are waters ; Om I” (p. 842). A few drops of the
water thus purified is to be next thrown into the mouth, and
when doing so, the adorer is to repeat ; * May the waters purify
the earth ; may the purified earth purify me ; may the waters
purify the teacher, and may the purified teacher purify me;
may the waters purify me of all sins that I may have con-
tracted by whatever remnants of others’ food I may have
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taken, by whatever forbidden food I may have consumed, by
whatever evil acts I may have performed, and by whatever
gifts I may have accepted from improper persons: may this
be well drunk,” (p. 844). At the morning and the evening
sandhy4s, the mantra for purifying the water is the same,
but that for drinking is different, and Sections XXIV and
XXYV, supply them. This drinking is apparently no other
than the dchamana, or washing of the face, recommended in
modern rituals. After this drink, the Gdéyatri, personified as a
beauteous lady, should be invited to appear in the mind of the
worshipper. This is done by the address, “ May the goddess,
the giver of blessings, the indestructible, the certain Brahma,
appear in our minds ; may Géyatri, the mother of the Vedas,
make the knowledge of Brahma manifest in our minds. Thou
art vigour, thou art courage, thou art strength, thou art
divine glory. The greatness of the Devas is but another name
of thine. Thou art the universe and the life of the universe ; and
the life of all living beings : Om, for the removal of all my sins
I invite the G4yatri,” (p. 847). It is to be presumed that the
Géyatri thus invited, will make herself manifest in the mind of
the worshipper, whereupon he is to meditate upon the divinity
while he repeats, at option, one of three mantras of which the
sacred Géyatri verse is the most important element, regulating at
the same time his breath by first closing the right nostril with
the thumb, and drawing in the breath by the left, then closing
both nostrils with the thumb and the middle finger, and then
exhale the breath through the right nostril by withdrawing the
thumb from it. This is sandhy4 proper, and on its completion,
the personified Giyatriis to be desired to return at her ease from
the mind of the Brahman adorer to her abode on the highest crest
of a mountain on earth. The worshipper then contemplates
the glory of the Divinity with the mantra ; “ Om dwells within
the mind of the created beings of the universe. Thou (Om) art
all rites, thou art Vishnu ; thou art the mantras for offering ob-
lations ; thou art Rudra, thou art Brahma, thou art Prajépati”
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(p. 851). This completes the Vedic sandhy$, but in the present
day it is followed by what is technically called ¢4nika, a Tantrio
form of adoration, in course of which the divinity elect of the
worshipper has to be meditated upon, an appropriate gyatri re-
peated ten or more times, and a V%a mantra, or mystic charm,
muttered a greater number of times. The ritual, though sub-
stantially the same, is marked by peculiarities to indicate the
character of the divinity selected for adoration.

Section LXTT lays down certain rules of conduct for observ-
ance by Sannyésis, and these are illustrated in the subsequent
section by a legend in which Prajépati recommends their observ-
anoe to his son, Aruni. As the legend gives a fair idea of the
kind of life which S8anny4sis were expected to lead, I shall quote
it entire. ¢ Aruni, the son of Prajipati, by Suparn4, repaired
to his father, (and said) : ¢ What do good men call the noblest #’
To him said (his father) : ¢ Through truth the wind moves in
its course ; through truth the sun sheds its light from the sky ;
through truth speech attains its fixity ; everything abides in
truth ; therefore they describe truth to be the noblest.

¢ Through penance the Devas obtained their divinity ; through
penance the sages attained heaven ; through penance we over-
oome our enemies ; everything abides in penance ; therefore
they describe penance to be the noblest.

“ Through self-restraint the chaste destroy their sins ; through
self-restraint Bramachdéris attain heaven ; self-restraint is diffi-
cult of attainment by created beings; every thing abides in
gelf-restraint ; therefore they say self-restraint is the noblest.

¢ Through tranquillity of mind ascetics effect felicitous works ;
through tranquillity of mind sages attain heaven ; tranquillity
of mind is difficult of attainment by created beings ; everything
abides in tranquillity of mind ; therefore they say tranquillity
of mind is the noblest.

“ Charity, as it assumes the shape of fee at a ceremony, is the
most important of all rites ; in this world all creatures live by
the charity of donors ; by gifts are foes destroyed; by gifts
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efiemies beoome friends ; everything abides in charity ; there-
fore they say charity is the noblest.

“ Virtuous works are the asylum of the world ; people always
repair to the virtuous ; by virtuous works are sins destroyed ;
everything abides in virtuous works ; therefore they describe
virtuous works to be the noblest.

¢ Procreation is stability ; in this world good people, by spread-
ing the thread of descendants, repay their debts to their ances-
tors ; therefore they describe procreation to be the noblest.

“ The (sacred) fires ave the threefold knowledge; the road
they form leads to the gods; the Gérhapatya fire belongs
to the Rik ; the earthy Réthéntara and the Anvéhérya-pachana
fires belong to the Yajus ; the celestial Vamadevya and the
Ahavaniya fires belong to the Sfma, the great heavenly fires ;
therefore they say fires are the noblest.

““The morning and the evening agnikoéra rites are the prices
which householders pay (for the safety of their houses) ; they
oconstitute all cooked offerings as well as homa offerings; they
are the overtures to all Yajfias; they are the glories of heaven ;
therefore they say agnihotra is the noblest.

“ Now for Yajfias or ceremonies ; through ceremonies the
Devas ropaired to heaven ; through ceremonies they overcame
the Asiiras; through ceremonies the inimical become friendly ;
everything abides in ceremonies ; therefore they describe cere-
monies to be the noblest.

¢ Intellectual worship is the sacred Prdjipatya rite ; through
intellectual worship .pure people perceive the present, the past
and the future ; through intellectual worship the sages created
mankind ; everything abides in intellectual worship ; therefore
they say intellectual worship is the noblest.

“Wise men say that Sannyfsa (Vedio) is the means of
attaining Brahms4.

“He who is Brahmé, is the universe ; he is felicity, the self-
born Prajéipati, and the year.

“ He who is the year, (i. e. time), is the sun Aditya, and the
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being who abides in the sun, is the greatest good, the Supreme
Soul. .

" “ Whatever the sun heats by its rays, the same the clouds
rain down. By the clouds are herbs and trees produced ; food
is produced by herbs and trees; by food life ; by life
strength; by strength penance; by penance desire; by de-
sire intelligence; by intelligence intellectual disposition ; by
intellectual disposition reflection about the great truth; by
reflection tranquillity ; by tranquillity reasoning; by rea-
soning memory ; by memory oonstant presence of mind ;
by constant presence of mind true knowledge ; and by true
knowledge is the soul known. Henoe it is that by the gift of food
everything is given ; for from food proceed living beings, from
the life of creatures presence of mind, and from presence of
mind knowledge, and from knowledge felicity, the source of
Brahma. Verily, the man (who knows this) becomes five-fold,
and possessed of all the five-fold souls by which this earth,
yonder sky, and heaven, the quarters, and the intermediate
quarters, are strung together. He verily is all this universe, as
well as the past and the future. Having acquired this knowledge
by enquiry, he becomes fruth-born, and wealthy in faith and
truth, refulgent, and predominant over darkness. (O Aruni)
knowing the soul through reasoning and your heart, you will
never again be born. Hence it is that of all these duties,
Sannyisa is said to be the greatest.

“Thou, O Lord, art my adviser in (the secret of the most
valued) treasure; Thou treatest me to the~breath of life ; Thou
art Brahma ; Thou pervadest the whole creation ; Thou makest
the fire to. give light ; Thou art the giver of effulgence to the
sun ; Thou art the source of the light of the moon ; Thou art the
receiver of the soma offerings on earth. I adore Thee, O Brah-
ma, O Great One. He, the Brahma, should be linked with Om.,

% This is the great Upanishad, the greatest secret even among
the gods. 'Whoever knows this attains—verily attains—the
glory of Brahma.” (p. 885.)
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The last section commented upon by Siyana, according to my
MSS. is the sixty-fourth. In it the life of a Sanny4si is typified
with a Yajfia, and absolute liberation from ignorance, the cause
of birth, is assigned to him as his reward. The subsequent

sections, which have no commentary, are made* up of mantras

for salutations on different occasions and other purposes; but
they are of no importance, and call for no remark, particularly
as their authenticity is more than questionable.

In preparing this edition of the Aranyaka for the press, the
following MSS. have been used :—

A. An old MS. in the puthi form, comprising, in two
bundles, 72 folia, each measuring 12 by 4 inches, and having ten
lines on each page, written in a cramped hand, but most care-
fully corrected. It contains‘the text accented, but no commen-
tary. It was given me by the late Pandit 8’akhérama S'sstri,
who had learnt the work by rote from it, and corrected it ac-
cording to the instructions of his tutor. He told me that his
father had also got the work by-heart from this MS., and
had made a good many corrections.

B. From the Library of the Asiatic Society of Bengal, No.
38. A bound volume containing the text without acoents.
Carelessly written, and incorrect.

C. From the Library of Queen’s College, Benares ; 21 folia,
each 7 inches long, and having 10 lines on each page. Dated
1871, Samvat. It contains the text of the 1st Prapédthaka.
Badly written, but generally correct. Included in the bundle
are two MSS. of the commentary, one 68 folia and the other 27
folia in extent, each 11} inches long, and containing 14 lines
on each page. Without date and unoorrected.

D. From the Library of the Asiatic Society of Bengal, No.
726. Each leaf measures 15 by 6 inches. Written in the
trivalli form, but the space in the middle of each page for the
text has not been filled up. It contains the whole of the com-
mentary on the V. Prapdthaka, and nine Anuvékas of the text.
The marginal notes in this MS. have been introduced by a
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pandit in my employ to indicate the varie lectiones taken from
the Tailinga MS. described next.

E. Tailinga M8. in 4to. book form, containing the text
and commentary of the Taittiriya Safihitd, Brahmana, and
Kranyaka, copied under the superintendence of Sir Walter
Elliott of Madras for the Asiatic Society of Bengal. A. second
Tailinga MS. of the text on palm leaf was obtained by me from
Madras, but it offered no reading worthy of note.

F. Purchased at Benares; 126 folia of 14 lines to the page.
Text and commentary, the former without accents. No date,
but apparently very old, and remarkably correct.

G. From Dr. George Buhler of Bombay, 57 folia, 74 by 3%
inches, having 9 to 11 lines on each page. Textaccented, incom-
plete, but generally correot. ’

H. From ditto, on slips of foolscap 8% by 3% inches. Com-
mentary from the 3rd book to end of the Aranyaka. No date,
end inacourate.

I. From ditto, 101 fol. each 6 by 4 inches, 10 lines to the
page, containing the text of the first six books. No date,
generally correct.

J. From ditto, 132 fol, eaoch 7} inches long. First two
leaves wanting ; dated Sambat, 1848. Text complete with the
Upanishads ; correct.

K. From ditto, 21 folia, each 9 inches long, and having 10
lines on each page. No date, writing neat and of medium
gize ; oommentary of the 6th book only; tolerably correct.

L and M. From ditto, commentary of the 10th book, toler
ably correct.

N. Purchased at Benares, 136 folia, each 10 by 43 inches,
rotten and defaced. Text ocomplete with accents; oor-
rect. 4
0. From the late Bébu Sitalaprasida of Benares, 20 folia,
" each 7} by 4} inches. Text of the 10th book with accents ;
vorrect.

P. Purchased at Benares, 30 folia, written in a orabbed bad
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hand. It contains the text and the commentary of the 10th
book, carefully corrected by different parties.

Q. Ditto ditto, 46 folia ; 15 lines on each page. Text of
the 10th book, generally correct.

Of the above, by far the most valuable and correct MS. is A,
and I have most serupulously followed it throughout. Next to
it is one of the Bombay series, for which I am indebted to
the kind aid of Dr. Buhler. The best is @., but the others are
also generally correct, and have proved of great use in checking
the Bengal texts. The Tailinga MS. has also been of much
service. . Making allowances for a fow obvious copyist’s errors,
the text of the first 9 books of the work, is identically the same
in all the MSS, even to the smallest accent. The chapters of
the 10th book, however,- are differently arranged in different
MSB. of the text, and those of the commentary the different
codices give differently acoording to orders of theirown. These
peculiarities, noticed on page 910 et seq., are perhaps due to the
same causes which have given different numbers of sections to
the work in the different provinces of Southern India; but
whatever the cause, the MSS. afford convincing proofs of the
corruptions having crept into the text from a very early period,
long before the time of S84yana. The MSS. of thé commentary
give many earie lectiones, but they are generally unimportant,
and do not much affect the meaning of the text.

Miniktollah, 26th September, 1872,
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Page 781 Line 2 Transfer figure 56 to end of line 3, and
alter all consecutive figures of mantras
accordingly, both in the text and com-
mentary, to end of the section (p. 791).
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5.—A Rig verse on the subject,

6.—Praise of the subject from the Brohmana, ... ...

Seorron VII
Mantras for placing bricks on the Altar— (concluded).
1.—Mantra for placing bricks named after the seven suns

Aroga, &c., ... o
2.—Ditto ditto the eighth dltto named Kaa yapa,... ooe

8.—A Rig verse quoted on the subject, .. .
4.—The seven suns Aroga &c. are mcluded in the creation of
the eighth, ... . ..

5.—The . seven suns typified dlfferently by different authors, .
6.—The two Rishie who had seen the seven suns, but not the
eighth,

Page

25
28
4b.

29
81

33
85
36
37

39
1b.
40
41

42



No. of Mantras.
7.—The Rishi who had seen the eighth sun, and the way to
see the same, ... . e

8.—The way to go to Mera to gee some of the eight suns, ...
9.—Rig verse quoted in support thereof,
10.—The seven suns typified by the seven officiating pnest.s

11.—A Rig verse alluding to the same, ...

12.—A Rig verse detailing the same, and typifying the seven
suns with the seven ‘quarters, e o

13.—Explanation how the suns typify the quarters, e

14.—A rhetorical proof of the multiplicity of suns,

15.—A Rig verse in proof 6f the same, ...

16.—A logical argument in support of the same, ... .
17.—The doubt how Kas’yaps can be the eighth sun when
there are many suns explained, ... .
18.—Proof of there being eight sans, ...~ on
19.—A Rig verse quoted in support of the explanation,

Seorron VIII.
Mantras to be repeated after placing the bricks on the Altar.
1.—Mantra to be repeated in front of the altar, ... e
2.—Queries about it, . s ee
8-4.—Replies to the questions propounded above, e
5 to 9.—Mantras regarding questions and answers to Vishou,
his creation, &c.,

10 to 13.—Questions and answers regarding Mrltyu—death
14 to 17.—Ditto regarding the region of Yama where the

vicious are condemned, .
18.—A Brihmana verse qnoted to prove the advantage oi
knowing the above, - ... e
19.—A Rig verse referred to in support of the above,
20.—The same quoted, . .. e
21.—A Bréhmapa quoted in praise of the above, ...

22.—Praise of the eight-formed Agni, ...- e
23.—A Rig verse.quoted in reference to the above. (All the

above to be repeated after placing the bricks), .

Page

43
b.
44
45
1b.

1b.
46
b,
47
tb.

48
1.
1b.

49
50
1b.

52
55
57

59
60
1b.
61
1b.

ib.



No. of Mantras. Page
Secrron IX,
On the placing of bricks on the Altar in the names of Agni, Vdyu, dc
1.—The eight names of Agni in which bricks are to be
placed, 62
2.—A Bréhmana quoted to shew that the color of A gni changes
according to seasons, and he is to be reflected upon

accordingly, ... 63
8.—The eleven male and eleven female forms of Véyu in the
names of each of which bricks are to be placed, e b
4.—The eleven names of Véyu, oo oo b.
65.—The advantage of knowing the above, .on 64
6.—The hardship of death by lightning, e ib.

7.—That hardship obviated by the knowledge of the above,... 65
8.—On the placing of bricks in the name of eleven Gandhar-

vas, ... . vee we .
9.—Their names, ... . vee 4b.
10.—Their praises, ... e . e -th
11.—The advantage of knowmg the above, 66

12.—The mantra for placing bricks in the names of the
above, vee b
13.—The object of the above, ... ’ . ¢.

14.—On the the placing of bricks in the names of the seven
winds known under the appellation of Nigadavys, ... 67

15.—Those winds described, .. . 1d.
16.—Their praise, ... . 68
17.—A Rig verse in support thereof 69
18 to 20.—Three mantras on the subject according to Baudhi-
yana, . 2b.
21.—A Bréhmapa quoted, . e 72
Secrion X.
On the placing of bricks on the Altar in the names of the two As'vins.
1.—The As’vins praised as two horses, ... 73

2.—Ditto ditto as a couple, ... o 1.



No. of Mantras.
3.—The As‘vins praised as night and day, o .
4.—Ditto ditto as two friends,... . .
5.—Ditto ditto as water and cloud, e e
6.—Ditto ditto as three clouds, .o .
7.—Ditto ditto as the 8 ‘dmbara cloud,
8.—Ditto ditto as the roaring cloud, full of water,
9.—Ditto ditto as the sun, ... oo . e

10.—Ditto ditto as the cloud formed by the sun, ...
11 to 14.—Brshmapa verses quoted in praise of Dyfvé pnthlvf

15.—The night and her son Aditya (the day) praiged,

16.—The advantage of knowing the above,

17.—The object of the section briefly explained, ...
Seorron XI.

On the placing of bricks, &ec.
1 to 4—Four propitiatory mantras for placing bricks on the
north side, ...
65.—A Brihmana quoted, e
6 to 12.—8even ditto for placing bricks in the mlddle of the
altar, .
13 to 17.—Five ditto for placmg bncks on the north slde,
18.—A Bréhmanpa quoted,
19 to 21.—Three propitiatory mantras for the same purpose,

XYY

Seorion XII.
On the placing of bricks, &c.
1 to 4. —Mantras addressed to Indra, ...

5.—Mantra for the Yajaména when placing a bnck
6 to 8.—Addresses to Indra, ... .
9 to 12.—Addresses to Agni, .. e
13.—The initial words of a ng verse quoted in support of the
last of the above four mantras, ... .

14.—Four mantras addressed to bricks when placmg them above
the altar,

Page
74
75

76
Kl
1b.
78
79
80
81
82

83
85

86
91
95
.

98
100
1b.
102

105

ib.



No. of Mantras.
Seorron XITI.
On the placing of bricks, &ec.
1 to 8.—Mantras addressed to the eight quarters,... oee
9.—A Brihmana verse quoted in support of the above, ...
10.—Addresses to the quarters, .o s ose

11.—Initial words of four mantras for the offerings of a golden
figure, a lotus leaf, a bit of gold, and a tortoise,
12.—A Bréhmana quoted in support of the above,

Secrion XIV.
On the placing of bricks, de.
1 to 12.—Addresses to Aditya, e o vos

Secron XV,
On the placing of bricks, dc.
1 to 10.—Addresses to the eight personifications of Aditya, ...

Secrron XVI.

On the placing of bricks, §e.
1 to 8.—Another set of mantras for the above eight personifi-
cations, e oee e

Secrron XVIL
On the placing of bricks, &e.
1.and 2.—Addresses to the eleven Adityas as the eleven Ru-
dras and their wives, ... soe oer

Seorion XVIIL
On the placing of bricks, &e.
1 and 2.—Addresses to the eight Agnis with reference to the
eight sides, ... oo aos aon

Page

106
110

111

11

116

119

120

122



No. of Mantras.
Seorron XIX.
On the placing of bricks, &e.
1 to 4.—Addresses to the bricks to save the adorer from the

four hells of the four sides,
5.—Initial words of two mantras on the above snb]ect -
Szorron XX.

On the placing of bricks, de.
1.—Addresses to the bricks to bestow on the adorer the goods

of the sides, ... . - .
2.—Ditto ditto with reference to the sun, Ns.kshatr&s &e. ...
8.—Ditto to Agni, ...

Seoron XXI.
On the placing of bricks, de.
1.—Addyesses quoted from the 1st section, for a conclusion,

Seorron XXITI.
On the Brakména verses relating to the placing of bricks, &e.

1 to 9.—Praises of the waters in connexion with their different

10.—The waters praised in another way, e e
11.—Meaning of the mantra beginning with apafi, .
12.—The mode of preparing the altar for receiving the A’rum—
ketuka fire, ... . .
13.—The reason why the bncks are placed after the lightening
of the fire, ...
14.—For what sacrifices the above fire is in need, ...
15 to 21.—8even questions and answers on the merits of the

said fire, .
22.—Praise of the union of the !(ruga-ketuka fire w1th water,..

Page

124
125

126
2b.

127

127

129
135
136

15,

137

138
140



No. of Maniras.
Srerion XXIIT.

Praise of the Aruna-ketuka fire and water wnsted together.

1.—Anecdote of Prajipati wishing to create the universe

with the first creation, ... .
2.—A Rig verse quoted on the sub]ect, . . cos
8.—The advantage of knowing the praise of the origin of
will,... e
4.—Creation proceedmg from the will, v
5.—Dialogue between Prajépati and the ﬁrst created tortoxse,
6.—The creation of the east by the tortoise, e .
7.—The creation of the other sides and the gods, ...
8.—The creation of the As’uras, e
9.—A proof adduced, e oo
10.—A Rig verse quoted, = ... e -
11.—Creation of the universe proved by analogy, ... o

12.—How the creation obtains substantiality or hardness, ...
18.—A proof adduced,

14.—A Rig verse quoted, o .ee
16.—The fruit of knowing the above, ... v
Secriow XXTV,

Detarls to be observed in placing bricks.
1.—Four kinds of water to be taken : the reason thereof, ...
2.—The character of the first kind of water,—water exposed

to the sun, ... - oee
8.—The character of the second kind of water,—well water, .
4.—The character of the third kind of water, water from an

abyss in a river, e
5.—The character of the fourth kind of water,—water from a
current, . . .

6.—The character of the fifth kind of water ;—water from a
jar kept at home (this and the following are extras), ...
7.—The character of the sixth kind of water ;—water from a
tank or lake that never dries, ...

Page

141
142

143
144
145
b,
146
147
1d.
148
149
1b.
id.

150

151
sb.

152
1b.
153

#b.




No. of Mantras. Page
8.—The advantage of placing the above waters on the altar, 154
9.—The reason why the fire under notice is called Kruna-

- ketuka, 1b.
10.—Proof thereof, ... e 1b.
11.—A Rig verse quoted, e RV
12.—The advantage of this part of the ceremony, ... w155

Secrion XXYV.

Placing of lotus leaf over the watery bricks.
1.—Digging of the eastern altar (ved:). It is to be knee-

deep, having water ankle-deep, ... . 156
2.—The same to be covered with three lotus leaves, . b,
8.—The offering of pure (?) water thereupon— Kérmopd-

dhina, s . #b.
4.—Allusions to mantras for the placmg of the aqueous bncks, 5.
5.—A particular mantra recited, . 157
6.—Repetition of a mantra already given before, .. 1b.
7.—The placing of water, leaves, d&c., to be repeated ﬁve-fold

80 as to complete the five fires, ... . - 1b.
8.—8pecial mantra for the offering of the second layer, ... 158
9.—The advantage thereof, ... .- voe 1b.

Secrron XXVI.

Particular advantages of particular observances in connezion with the
above.

1.—The object of repeating in this section, directions already

given, w159
2.—Two opinions on the qneshon a8 to whether the Arupa-

ketuka is a part of the Savitra ceremony or not, .. 160
8.—The different merits of the above fires explained in

detail, e ves b,

4 —Impropriety of mixing the two dlﬂerent ﬁres, w161

2
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No. of Mantras.

5.—An exception to the above rule, ... ves e
6 to 11.—Eight different objects in collecting the Arupa-
ketuka fire,. ... e
12.—A special ruleto be observed by thoso who collect the
Arupa-ketuka fire (ot to run during rain),... e
18.—Qther especial rules, (not to void certain secretions in
water), coe .
14.—Ditto ditto (not to tread on gold or lotus leaf), vor
15.—Ditto ditto (not to eat tortoise and fish), ... e

Sno'i'xon XXVII.

Addresses for the protection of the place of sacrifice.
1 to 3.—Mantras addressed to Indra on the subject, e
4 to 20.—Seventeen prayers to avert evils, o e

Secrrons XXVIII, XXIX, XXX,

1, 2.—Addresses to Agni to drive away evils from the place’

of sacrifice, ..

1 to 3.—Ditto to Parjanya to dnve away evils from the place
of sacrifice, ... .

1 to 8.—Ditto ditto for the same purpose, .

Secrron XXX
The Vais'ravana ceremony.

1 to 4.—Mantras addressed to Kuvera for preventing accidents

to the Vais’ravana sacrifice,
5.—The repetition of the above mantras ordained,.., vor
6.—Mantra to be repeated when the ali is lost, ...
%7.—8alutation to Vais ‘ravana,— Upasthdna manira, e
8.—Placing of the fire on the ground, ...

9.—Mantra for the above operation, ... .o vee

Page
162

5.
164
ib.

165
b,

166

176

177
179

181
183

184
1b.
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10.—Placing fuel on the fire,. .... oo vor

11.—Mantras for the above eperation, ... s .o
‘ 12.—Time meet for the Vais ‘ravana Yajna, oo vea
| 13.—Especial rule for teacling this ceremony, e

14.—Mantra for the offering of meat to Vais ravapa,

15.—8alutation after the offering, aee

Seorion XXXTI.

Preparatory austerities for collecting the Aruna-ketuka fire.
1.—The time during which the austerities are to-be performed,

’ 2.—Meaning of the word Frata—austerity, .
' 8.—The same in detail, oo s
4.—Rules to be observed in readmg this Aranyaka, .

SECOND PRAPATHAKA.

Bri{amanic EpucaTion.

Skorron I

The Investiture of the sacrificial cord.

1.—An anecdote on the subject, shewing how the Devas and the:
Asuras of yore had, in rivalry, performed a sacrifice, one
regularly.and the other irregularly,

2.—The distinction between the performance of rites regnlarly
and irregularly, 4. 6., with or without the sacrificial cord,

8.—The assumption of the cord should precede the reading

of the Vedas, . v ves ee
4.—Article necessary ior the sacrificial cord ; black antelope
leather or cotton thread, vee

5__The three ways of wearing the sacrificial cord, e

" Pags

185
b,
<b.

186
£b.

187

188

1b.
190

193
194
195

i,
.
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Skcrron IL
Sandhyd ceremonies.
1.—An anecdote on the subject, e eee s
2.—The arghya to be offered at the morning Sandhya should
be with water, . ees
8.—Circumambulation after the arghya,
4.—The meditation appropriate at the time, oo o
5.—The merit of knowing the above, ... oes oo

Sscrons IIL, IV. V, VL
Mantras of the Kushm nda Homa.
1 to 21.—Mantras of the Kushménda Homa, necessary for the

expiation of sins, vee

1 to 13.—Rig ditto ditto, .

1 to 17.—Ditto ditto, . . oee

1 to 28.—Ditto ditto, .
Secrion VIL

Origin of the Kwshménda Homa.
1.—An anecdote on the subject. The Vétarasand rishis
entored the Kushménda mantras, and first perceived

them and then disclosed them, ... - .
9.—(Conversation between the Véataras/ana rishis and others,
8.—They ordain the Homa, .. o oe oo
4.— Account of some other _riahis, .. .ee -
5.—The fruit of this Homa, ... s . .

" Secrion VIIL

The time to be devoled to the above-named Homa &o.
1.—He who thinks himself infected by vice, and wishes to
purify himself, should perform the Kushmépda Homa, ..

Page

196

197
198

tb.
199

199
205
210
219

228
229

1b.
230

231
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2.—Men guilty of any of the Mahépstakas, or heinous
crimes, <. 6. homicide, feeticide, robbing gold, &c., should
perform the Kushménda Homa, ...
8.—Thereby they purify themselves, ... e oo
4.—The time of the Homa to be regulated by the nature of
the guilt to be expiated,
5.—For grave sins the Homa is to be performed every day for
a year, abstaining from the use of flesh, ... cos
6.—For minor sins the time of the Homa may be reduced to
a month, twenty-four nights, twelve nights, six nights,
or three nights, oos .
7.—Restrictions to ba observed dnnng the leshé abstl-
nence from flesh meat, women, bedsteads, and falsehood,
8.—Different aliment for different castes during the Dikshé;
milk for Brahmans; wheat for Kshétriyas; cheese for

Vaisyas, .o e
9.—These restrictions should also be observed during the
Kushménda Homa and at the Somayégs, ...
10.—Relaxation in favour of incapable people as regards the
rule laid down for aliment, e .

Secrion IX.
Study of the Vedas.

1.—Anecdote of Brahm4 on the subject, .

2.—The stady of the Vedas typifies a Yajna, .

Secrron X.
The five great ceremonies— Panchamahdyajnas.
1.—The five great ceremonies to be performed every day in
honor respectively of the Devas, Pitris, animals, men,
and Bréhmans, vee
2.—Ceremony to the Devas defined ; oblutxons to be titown
on the fire in their names, veo

Page

231
¢b.

235
236

238

1b.
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8.—Ceremony to the Pitris defined ; offerings of pinda or water

in the name of any of the Pitris, ... ..
4.—Ceremony to animals defined; offerings made to crows,
&e., a8 after the Vais‘vadeva ceremony, ... e

5. —Ceremony to men defined ; offerings to beggars, Bréhmanps,
&c., ... e e eee eae

6.—Ceremony to Bréhmans, Brahma Yajna, defined ; teaching
of that branch of the Vedas which relates to one’s family,

7.—Praise of teaching the Vedas ; how it satisfies the Pitris,
8.—Do. how it satisfies the Devas, voe s
Seorron XI.

Directions for performing the ceremony o Brdhmans.

1.—The teacher to go beyond the town, and perform certain
ablutions at sunrise, .e . vee

_ 2.—Praise of the ablutions, ... ‘e .o
8.—He is then to sit on a mat made of Darbha grass, and,
facing the east, teach that branch of the Vedas which
belongs to ilim, vee »oe
4.—The position in which he is to sit, and how he is to keep
his hands, and the advantage of beginning to teach by

repeating the Pranava, ... v e
5.—A Rig verse quoted in proof of the above, .. o
6.—The Prapava is the substitute of the three Vodas,
7.—The Vy4hyiti is to be then repeated, o .
8.—Then the Géyatri is to be recited three times in three

different ways, e

Seorron XII.

Page
239
sb.
b,
5.

240
1b.

242
243

244
245

247

tb.

An alternative for those who cannot adhers to the rules above latd down.

1.—Those who cannot go out of the town may perform the
ceremony in town, and those who cannot begin teaching
at sunrise, may do so during the day, vos .

249
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2.—The sages Saucha and Ahneya recommend the latter to be
the ordinary right form, - oee .o
8.—Other alternatives during illness, &c., - .
4.—A mantra on the subject, ... . oo .o

Secrion XIII.
Other peculiarities of the Brakma Yajna ceremony.
1.—The reading in the middle of the day should be in a very

loud voice, ...
2.—A Rig verse quoted on the sub]ect, . e
8.—Unlike other ceremonies this is always to be concluded
on the day it is commenced, .
4.—A particular mantra to be read at the conclusion, .
5.—The Dakshins or fee at the conclusion, e ves

Seoron XIV.

Ordinary preventives to reading of the Vedas not heeded at
the Brahma Yajna.

1.—Eclipse, lightning, thunder and other preventives not

to be attended to, .er

2.—The advantage of the above rule, ... .ee

8.—The fruit of performing the ceremony, eoe .o
Srorion XV,

Preventives to reading the Vedas at the ceremony, &e.
1.—Impurity of the body and of the place where the reading

is to take place, are the only preventives, ...
2.—No article of offering required at the ceremony,
8.—The merit of the ceremony, sos
4—A Rig verse quoted on the subject, ...

6.—The ceremony is not liable to be vitiated, ... v

Page

249
1b.
250

251
1b.

252
b,
253

253
254
b

256

tb.
257
258
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6.—Rig- verse quoted on the impropriety of neglecting the
ceremony, . . 259
7.—The advantage of the ceremony, .. . 261
8.—A Rig verse quoted on the subject, . 263
9.—Object of the above verse, . . 264

Secrron XVI
Ezpiation for officiating at a sacrifice instituted by, or receiving a
gt from, an smproper person.

1.—He who, from covetousness, officiates for, or receives a gift

from, an improper person, should, fasting, thrice read

the Shdkhd to which he belongs, ... .. 265
2.—Those who are unable to do as above directed, shonld re-

peat the (Fgyatri for three days, observing a strict fast, tb,
8.—An excellent cow is the most appropriate Dakshiné, or fee,

to a good Brahman for either of the above expiations, ... 266

Seorion XVII.
Ezxpiation of the sin of officiating for an smproper person, while under

defficulties.
1.—Such person should repeat, in a desert, all the mantras of
the ceremony at which he officiated, .. 207
2.—The ceremony typified in the reading, 1b.

Secrion XVIIIL.
Ezpiations for minor faults during Brahmacharya.

1.—The evils of incontinence during Brahmacharya, e 269
2.— The expiation for the same ; two offerings to be made
with clarified butter, ... oee tb.

8.—The guilty is then to repeat a mantra with iolded hands, 270
4,—The mantra for the above, o . 1.
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No. of Mantras. Page
§.—The fruit of reciting the above mantra, . 271
6.— The mantra to be repeated thrice, ... e 1,

7.—Even he who only suspects himself to be guilty of some
fault, should submit to the aforesaid expiation, e 272
8.—A Dakshipé or fee is to be given in either case, e b,

Srorron XIX.

Mantras for the adoration of the Parabrakma after the performance
of the evening Sandhyd.

1.—Mantra for the adoration of the great Brahma, o 272
2.— At the time of repeating the above, the great Brahma is

to be reflected upon as a porpoise, oo e 273
8.—The porpoise described, ... e es e 274
4.—The fruit of reflecting on the Brahma as the porpoise, ... 275
5.—8alutation to the Brahma as the porpoise, ... 5.

Seorion XX.
Salutations after the above.

1.—8alutations to the ten quarters, ... »ee s 276
20—‘s‘lnutiom tO the sages, vae . (XX oo 277

)
THIRD PRAPATHAKA.
ManTRaAs or THE CHATURHOTRA-CHITI.*

Seorion 1.

Typification of the Utensils.
1.—The utensils and the articles of the sacrifice identified

with mind, speech, knowledge, &c., o 280
2.—Graha or the concluding portion of the mantra, . 282

® For the details of this sacrifice vide the third book of the Brémapa,
section xii, .

3

0o
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Sacrron II
Chaturhoty: mantras.
1.—Identification of the officiating priests, with the regions, &c., 284

2.—@raha or the concluding mantrs, e e b,
B8Eecrion III.
Panchakotri mantras.
1.—Identification of the officiating priests with Agni, the two
As'vins, &e., .. 285
2.—Graba or the coneluding mantra, ... v oo tb.
Seorien IV.

Skadhotri mantras.
1.—Identification of the sacrificial animals with Sirya,

Véyu, and other gods, ... oo . 286
2.—Graha or the concluding mantra, ... e .. 287
‘Brorion V.

. ) Saptahotri mantras.
1.—The seven hotés typified in the articles of offering, ... 289
2.—Graha or the concluding mantra, ... .o vee 1b.

Seorron VI.

A second set-of Shadhotyi mantras.
1.—The bodily functions of the Yajaména, identified with

the officiating priests, &o., ee we 290
2.—The Graha or the concluding mantra,... e 201
Secion VII

Mantras to be muttered after the mantra beginning with tad ritan tat, &e.,
on the Chdturmdsyd ydga, after shedding the hasr.
1 to 10.—The mantras, &c., ... o w202
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Seorton VIIL
Sambhira Yayur mantrae:
1 to 21.—Twenty-one Yajur mantras, ... w298
Srorron IX. e

Devapatni mantras:

I to 26.—Mantras as above, ... oo e 207

Smorron X.

Pratigraha maniras.

1.—Sixteen mantras for accepting gifts, w201
2-3.—Mantra for accepting a car,. vee we 1.

S8xcrron XT.

Hotyi-hyridaya mantras.

I.—Das’a-hotri hridaya mantras, oo . 3808
2 to 4.—Chatur-hotri bridaya mantras, .. 306
6 to 7.—Papcha-hotyi hridaya mantras, ... oe . 309
8 to 10.—Saghotri bridaya mantras, - ... oee . 811
11 to 34.—Sapta-hotri hridaya mantras, ... vee +b.

Secrron XIIL
Purusha Siikta, otherwise called Ndrdyanas Anwwdka.
1 to 18.—The Purusha Sékta explained, o w327

Seorron XTII.
Uttara-Niriyana Anvwodka, or the concluding portion of the
Purucka Sikia.
1 to 5.—The Uttara-Nérdyapa Siikta explained, ... e 840
6.—A Yajar mantra describing the two wives Hii and
Lakshmi of the Purusha, and identifying the-Purusha
with the creation, . ... s o 343
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. Pags .

Seorron XIV. |

. The Bhartri Sikia explained. |

l.tq!Q.;-az—Mgntras to be repeated at the Upahoma after the '
e :N'ﬁx:f_itha.oﬂering to death : the offering is to be a cow

RREIE tﬁat has miscarried by taking the bull unseasonably,

ceee v e
ast e
e

.
.
S et

344
_ . Sgerron XV,
The Mritu Stkta explained.
1 to 6.—The Mritu Sukta to be repeated at the Brahma-medha
sacrifice, . 852
8gorron XVI.
Mantra for inviting Sirya. )
1.—Mantm for, &0 ) see ose ses o 856

8ecrron XVIL
Funeral mantra.
1.—Funeral mantra to be repeated when sprinkling water
on the excavation made for burning a dead body,

w857
Seorron XVIII.
Mantra fur bathing after funeral.
1.—Mantra for bathing, &c., e o w868
Seorron XIX.
Mantra to be addressed to the fuel for a cremation,
1-—A m&ntl‘& to be del'eBBed, &0-, (YY) [ X2} [LY] 359

) Seorron XX.
Mantras for offering oblations to the twelve Devas of the region of
Yama who snflict punishment.
1 to 12, —Mantras for offering, &c.,

ece o0

w360
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No. of Mantras,
. Srcrion XXT.
Mantras for offering oblation sn the Rijagaviya Homa.
1.—Nine Mantras, &c., . .
FOURTH PRAPATHAKA.
PRAVARGYA MANTRAS,

SzoTron I.
Propitiatory mantras.
1.—Salutation to Devas and Rishis, ... .
2.—Object of the salutation, ... oo o

8.—A Rig verse quoted in support of the prayer to the Devaa,
4.—The object of the second mantra fully developed,

5.—Prayer before beginning the Pravargys Homa, oo
6.—Address to life not to forsake the-body, .o
7.—The object of the above address, ... oos

8.—Thinking on the Great Soul by the aid of the Pranava,
the word s’dnti is to be repeated three times to overcome

the three-fold evil, e .
Skcrron II.
On the construction of the Mahdvira,
1.—Thorny fuel to be put on the Pravargya fire, ... -

2.—Mantra for taking up the instrument called Abhri, a
double-headed hoe of the wood of the mimosa catechy,...
8.—Mantra to be repeated over the Abhri, R ove
4.—Mantra to be addressed to the Brahm4, .o
§.—Mantra for carrying the skin of a black antelope, a goat,
a horse and an ox to the place where the earth is dug,. .
6.—Mantra for spreadmg the antelope skin with the head
towards the east, and the hair looking towards the north,
7.~Mantras for striking the Abhri, into the earth and

drawing it inwards, ... e
8.—Ditto for lifting it and throwing the earth on the ante-
lope skin, ... o

9.—Mantra for lifting some earth dug by the tusks of a hog
—a requirement of the ceremony, .

Page

361

864
366
1b.
867
15.
868
1b.

369

370
381
383

tb.
384
885
386

1b.

387
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No. of Mantras. Page
10 —Mantra for bringing the above, ... .oe 887
11.—Ditto to be repeated on earth thrown up by white-ants, 388
12.—Ditto for bringing the above earth, . 389
13.—Ditto to be addressed to the I’4tiks tree C’malpmm
bonducslla, ... .er P 1
14.—Ditto do. after spreading the hairs of a goat and a black
antelope, . 890
15.—Ditto for making the horse smell the offering, . 891
16.—Ditto for sprinkling hot water on the offering, .. 393

17.—Ditto for pounding earth and making balls thereof, ... 896
18.—Ditto for stamping the balls with the two thumbs, ... 897
19.—Ditto for making a figure of Mahévira,—a pot about a

span high contracted in the middle and bulging above

and below, ... w1
Seorron IIL
Banctification of the Mahivira.
1.—Mantra for heating the Mahivira placed on the two sapha
woods, ves oo e 401
2.—The Mahévira to be placed on some burning wood placed
) in an excavation before the Gérhapatya fire, . 401
8.—Two mantras to be repeated over the Mahévira, w402
4.—Mantra for wiping the ashes from the body of the
Mahévira, ... . 404
5.—Ditto for lifting the Mahévira from the excavation, ... 404
6.—Ditto for placing it on sand on the north side, . 405
7.—Ditto for looking at it, ... .o e w405
8.—Ditto for fixing it on the place, ... e 406
9.—Sprinkling of goat’s milk on it, ... e . 407
10.—Tying it in a skin of the black antelope, . 409
Secrron IV.
Ezhortation sn connexion with the sanctification of the Mahivira.
1.—Exhortation to the Brahma4, . .. 410

2.—Ditto to the Ritviks to read the Pravargya, ... .. 410
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No. of Mantras.
Brorion V.

Placing of the Mahdvira on burning coals.
1.—An alternative reading in the exhortative mantra given

in the preceding section, oe
2.—Throwing of the sacrifical ntensﬂs on the ﬂre,
8.—Seven or eleven oblations to be poured with the Sruva
on the Xhavanfya fire, ... ser
4.—The Mahivira to be anointed with ghi,

5.—A bit of bright gold to be thrown on a separate fire, ...
6.—Mantra for placing bundles of munja grass on the gold, ...

T.—Mantra for putting in its place the Mahé4vira,...
8.—Ditto for pouring ghi with a ladle (sruva) on the
Mahivira, ... vee ee e .o
9.—Prayer to be repeated by the Yajaména, holding a slip of
kus'a grass on the top of the Mahivira, ...
10.—Mantra for touching the earth, ...
11.—Throwing of the charcoal by the morth from the Gér-
hapatya fire, .. oo

12.—Ditto ditto after turning it round the Mah4vira, s
18.—A.ddresses to be repeated while touching a sacrificial wood

called paridhs, o vee

14.—Placing of gold on the Mahdvira, ... . oee

15 to 17.—Banctifying the same by mantras, o e

18.—Mantra for taking a fan, oo oo

19.—Ditto for fanning the fire to blaze it up, . -
Secron VI

Sanctification of the Mahbvira by mantras,
1.—Mantra to be repeated on the Mahévira by the Addhvaryu,
2-8.—Five Yajur mantras to be repeated with reference to the

five sides, ... .o
4 to 7.—Four other Yajur mantras to be repeated over the

Page

412
413

416
1b.
417
€5,
419

420
422

423
424

425
427
428
430
431

433

434

Mahivira, . . - ooe 436-37
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No. of Mantras.
Secrion VIL

On looking at the Mahivéra.
1.—Mantra for looking at the Mah4vira, and praising it as the

protector, voe e soe
2.—Ditto ditto as the spring season, ... s
8.—Ditto ditto as the summer season, ... .ee oee
4.—Ditto ditto ditto, . . . e
b —Ditto ditto as the rainy season, .., o .
6.—Ditto ditto as the autumn season, ... ees .o
7.—Ditto ditto as the winter season, ... aee oo
8.—Ditto ditto as the dewy season, ... oon o
9 to 17.—Ditto ditto as invested with many qualities,
18.—An address to Agni, . .
19.—Mantra to be recited by the wife of the Yajaména after
she has looked at the Mahdvira, ... voe

Seorron VIIL
Pouring milk on the Mahdvira.

1.—Taking of a rope, ore
2.—Purifying it by a mantra,... . ves
8,—Calling the milch cows by their ritual names,... e
4.—Ditto by their ordinary names, ... oo ose
5.—Tying of the cattle, oo .
6.—Tying of the calves, vee .
7.—Untying of the same, ... e voe
8.—Address to the cow, oee .
9.—Ditto to the calf, . o
10.—Ditto to the cow to allow the nulker to come near, ...
11.—Ditto ditto to allow him to touch the teats,...
12.—Ditto ditto to give plenty of milk,.. eee e
13.—Ditto to the Sapka and the Upayama woods, ...
14.—Ditto to the milk, .ee . e -
15.—Ditto to Indra and the two As‘vins, .ee vee

16.—Mantra for offering an ablation to the rays of the sun, ...

Page

439
445
446
447

15,
448
449

+b.
450
453

454

460
sd.
461
1,
462
b,
tb.
463
464

465
466
467

1b.
468
470
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No. of Mantras. Page

17.—Address to the milk of the goat, ... vor .. 470

18.—Address to the light of the sun, .,. . . 471

19.—Taking of the Mahévira by the two Sapha woods, tb.

20.—Dusting away ashes from its body, ... 1b.

21.—Lifting of the Mahdvira, ... .. 472
Becrion IX.

Qfferings to the Ahavaniya fire.
1.—Thirteen mantras for the offermg' of sacrificial articles on

the Ahavaniya fire, 474
2.—Mantra to be recited when clrcnmambulatmg the Kha—

vaniya fire, ... e . . .. 478

8.—Ditto when looking at the hotd, ... 1b.

4.—Ditto for sanctifying the sacrificial articles, ... w479

5, 6.—Mantras for offering the oblations on the fire, e 1b.

7.—Prayer after the offering, e . 482

Secrion X.

Agnihotra homa to be performed with the remainder of the articles for
the homa described tn the preceding section.

1.—Mantra to be repeated on the remaining articles, .. 484
2.—Mantras to be addressed to the Pravargya with reference
to the four quarters, ... . .. 486
8.—Mantra for replacing the Ma.hévxm, . 487
4.—Maledictory mantra against enemies, o 488
5.—Mantra for offering certain woods to the fire,... . b,
6.—Ditto for throwing a piece of wood behind the pnest’s
back, ... 490
7.—Ditto for the oblatlon to be offered by the Putlpras-
th4ts, . .- .. 491
8.—Ditto for morning and evening oﬁermg of fuel v 1b.
9.—Ditto for morning and evening oblations, ... e 492

10.—Ditto for offering prickly wood after touching water, ... 493
4
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No. of Mantras.

11.—Ditto to be repeated after eating theremnant of the offering,

12.—Ditto to be repeated when filling the sacrificial vessels
for morning and evening offerings, before the Aha-
vaniya fire,

Skorron XI.
On the taking down of the Pravargya.

1.—Adhvaryu to make an offering, while the Pratiprasthéts,
having lighted one of three splinters of pointed wood,
holds it high near the face, ... - ...

2.—Ditto ditto while a lighted wood is successively held near
the navel and the knee, ... vee

8.—Throwing of the splinters into the Khavamya fire, (2)
mantra for bringing the wife of the Yajaména,

4 to 6.—Addresses to be repeated at the three parts into \\hlch
the way by which the Pravargya is to be carried to its
place, is to be divided, .

7.—Ditto for ‘Adhvaryu to clrcumambulate the Uttara Vedl
thrice from the right side while sprinkling water from a
jar which he is to carry,

8.—Ditto ditto to circumambulate again without the jar,
9.—Ditto for touching the Uttara Vedi,
10.—Ditto for cleaning the Uttara Vedi,...
11.—Ditto for overcoming enemies, .

12.—Dittofor filling up certain cups with curd mixed with honey,
18 to 20.— Addresses to Pravargya recited while standing be-
fore it, o
21.—A subsequent address, e
22.—Ditto to be repeated when turning the Pravargya round
the fire from the right side,
23.—Ditto for cleaning the Pravargya,
24.—Initial words of three mantras for offering the homa
oblation, and inviting the sun, .
25.—Mantra for making an offering to the Ahavaniya fire

) ees

con

eee .o

Page

494

497

499
1b.

500

504

505
506

15,
507

1.
508
615

5.
517

518
519
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No. of Mantras. Page
Seorron XII.

Three mantras for pouring certain sacrificial articles into the Mahdvira.
1.—Mantra for pouring milk into the Mahévira, ... .. 525
2.—Ditto honey, .. 1B,
3.—Ditto curd, 1.

Seoron XIIT.
Ezprations for defects in the performance of the sacrifice with the

Mahdvira.
1, 2.—Mantras for expiating the evil effects of any accidental
overflowing of any sacrificial article, . .. 526
8ecrion XIV.
Ezpiations, §e.
1.—Mantra for expiating the evil effect of lightning strik-
. ing on the east ride during the sacrifice, ... . D27
2 to 4.—Ditto on the other sides, .

Secrons XV, XVI

Ezpiations, &e.
Mantras for expiating evils proceeding from accidents to the
oblatory articles, .. 028
8Eorion XVIL
On the placing of hot bricks.
1.—Mantra for ditto, S 580
Seorion XVIIL

Consecration of the receptacle of the fire.
1.—Mantra addressed to Agni to abide in the fael, o 582
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No. of Mantras.
Srorron XIX.
Prayer to Agni by the Adhvaryu.
1.—Mantra for the same, - var

s ety

Secrion XX,
Ezxpiations.
1.—A general expiation for all defects,
2.—Expiation for an accidental fall of the Mahévlm,
8.—Ditto for the accidental breaking of ditto, ...

4.—Ditto for ditto cracking ditto,
5.—Ditto for not turning or stirring the contents of the Mahﬁ-

vira,
6 to 9—Ditto for the oblatlon boﬂmg over the Mahﬁvfra
pot, .
10.—Ditto if the sun should set before the cooking of t,be
oblation is completed, ...
SEoron XXI.
Ezpiations.
1,—Mantra to be repeated should the priest wish to eat of the
cooked oblatory articles, e

Secrrons XXIT, XXTII.
Addresses to Agni as the fierce-bodied. (541.)

Seorrons XXIV, XXV.
Naming of the cooking pans. (544.)

Seorron XXVI.

Page

538

535
b.
b,

539

537
b,

539

540

Ezxpiation, should the Mahdvira or the oblatory articles be stolen by

a thisf. (545.)
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No. of Mantras. Puage
Smorion XXVIL

Certain imprecatory phrases. (546.)

8ecrron XXVIIL
Ezpiations for a wolf seen when cooking.
1.—Mantra to be repeated, should a wolf be seen when cook-

ing the oblatory article, . . 547
2.—A flambeau lighted at both ends to be thrown towards the
wolf, . . . b,
8.—8alutation after the above, e . .. 548
S8EcTION XXIX.

Ezpiation for the approach of a vulture. (549.)

Seorion XXX.
Eaxpiation for the approach of a jackal. (550.)

Secrron XXXI.

Faxpiation for the approach of a ram with intent to attack the
priests. (551.)

Secrion XXXII.

Ezxpialion for the braying of a she ass or the cawing of a she crow
on the right side. (551.)

Seorron XXXIIIL.
Ezpiation for the approach of a black-faced owl. (552.)

Becrion XXXIV.
Ezpiation for noise made by a man possessed by a devil. (553.)
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No. of Mantras.

11 to 14.—Ditto ditto (5) for bringing the skin of a black
antelope, as also a horse, a boar, a goat, &c., (384)

15.—Ditto ditto (6) after spreading the antelope skin, (385)

16.—Ditto ditto (7) for digging, (886)
17.—Ditto ditto (8) for throwing the dug earth on the ante-
lope skin, ... (886)

18.—The digging to be done four times—the fourth time
silently without repeating the mantra, . (386)
19.—In collecting sacrificial ohjects—the collection of earth by

digging is to be made first, €87)
20.—Object of the mantras (9, 10) for purifying the earth dug
with a boar’s tusk, - . (888)
21.—The collection of earth from an ant-hlll (11- 12) (889)
22.—The same praised, .. s b.
28.—Anecdote in praise of the putaka I¢ azaalpmoa bonducells,) the
wood of which is to be collected, (13) . .
24.—Object of the mantra (14) for purifying the hair of the
goat and the black antelope, (391)
25.—Praise of the five objects gbove-named, . 1b.
26.—The above five objects to be put on the skin of the black
antelope, . . . .. (892)
27.—The hairy side of the gkin to be used, .. 1b.
28.—The mode of arranging the articles near the altar, (893)
29.—The pouring of hot water on the articles, ° ... th.
80.—The object thereof, . (394)
81.—An old potsherd to be added to the artlcles, .. 7b.
82.—Also some pebbles, o 1b.
83.—Also some goat’s hair, ... .. e (895)
84.—Also some black antelope’s hair, ...
Secrion IIL

Details of preparing the Mahdvira pot.

1.—The proper place for preparing the Mabavira—a place
enclosed by mats, v .

Page

595
¢b.

tb-

596

1.
¢b.

1.
597

1b.
1b.
b,
1b.
€.
1b.
b.
598
b.

395
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No. of Mantras.
2.—At the time of preparing it, the mouth should be turned

aside so a8 not to breathe towards it, e
8.—The preparer should so sit as not to throw his shadow on
it, ...

4.—The operations which the ordinary potter accomplishes
with wood should be performed with a piece of bamboo,
5.—Object of the 17th mantra of the 4th Prapathaka, e

6.—Ditto 18th ditto ditto, ...

7.—Ditto 19th ditto ditto, ... ee

8.—The shape of the Mahévira shonld be like three pots
placed one over another, o .

9.—Mantras in the G4yatri and other meters to be repeated
while making the Mahé4vira pot, .
10.—The hollow of the Mahévira pot to be effected w1th a

piece of bamboo, -
11.—The Mahévira to be a span high, v vos ooe
12, 13.—The measure praised, . v “or
14.—Tt may be made without measuring,

15.—1It should have a ring by which it may be held
16.—Object of the 22nd mantra of the 4th Prapsthaka, ...
17.—Ditto of the 1st ditto of Section iii, Prapathaka IV, for

heating the pot, o
18.—Ditto of the word as'va in ditto, ...
19.—Ditto of the 2nd mantra of ditto ditto,
20.—Ditto 4th ditto ditto, ...
21.—Ditto 5th ditto ditte, ...
22, 23.—Ditto 68 ditto,
24, 25.—Ditto 7th ditto ditto, ... ..
26.—Ditto 8th ditto ditto, ...
27.—Portions of the mantra not to be reclted by Kshatnyas

and Vaisyas, ...
28.—Object of the 9th mantra of ditto dltto
29.—The sprinkling enjoined in the mantra to be done with

goat’s milk, .. .- ves
80.—The mantra to be used in the sprinkling, ...
81— .Praise of certain words in the mantra,

5

Page
895
tb.

396
397
1b.
b.

398
1b.

399
1d.
10,

400

1b.

402
b,
1b.

404
¢b.

405

406

407

1.
408
th.
b,
408
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No. of Mantras.

32.—Object of certain words in the aforeszid mantra,
83.—Object of the 10th mantra of ditto ditto, ... oo
Secrron IV.

Application of the Mantras for the placing of the Mahdvira.

1.—Object of the word Brahman in the 1st mantra of Section

v, of the 4th Prapéthaka, e .
2.—Object of the address to Yama, Makha, &c. in the 2nd
mantra of ditto, eee .
8.—The Mah4vira pot to be sprinkled thh hot water, ...
4.—Mode of procedure, . aes
6.—Sprinkling to be repeated three hmea, -
6.—Mantras to be repeated by the Hoté, .

7.—The above to be repeated without a break in the breath
8.—The above Rig mantras to have the character of the

Géyatri, .
9.—The mantras to be repeatcd one aftet another without

being interrupted by any other speech,
10.—Many Rig verses to be repeated, ...
11.—A broom to be made with munja grass, e

12.—The homas indicated by the 8rd mantra Section v, ...
13.—The number thereof to be seven, and why,
14.—Advantage to the Yajaména in pouring ghi into the Ma-
hévira pot as directed in mantra 4, Section v,
15.—Object of the 5th mantra of Section v,
16. —Throwing of a bundle of bumiug munja gross on & piece
of gold,
17.—A peculiarity in putting on the mun]a pomted out, ...
18.—Object of the 6th mantra of Section v, .
19.—Object of using the word Mahat in the 7th mantra of

8ection V, ... .
20.—Discussion on the subject of the 8th mantm of Soctlon v,
21.—The advantages of repeating that mantra, ...

22.—Those advantages described with reference to the quarters,

409

412

413
b,
1b.
1b.

414
1b.

415
1d,
1b.

416

417
1.

.
418

419
421

sb.
422
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No. of Mantras.

23.—Mantra for touching the earth, e .

24.—Object of the word mdhifisi in the 10th mantra of
Bection v, ...

25.—Object of the first part of the 12th mantra,
26.—Ditto of the second part of ditto,
27.—The wood to be used in making the paridhi, ...

28.—The number of paridhis to be prepared, twelve,
29.—An additional piece enjoined, .
80.— Object of the word antardki in the l3th ma.ntra,

Section v, ...

31.—Application of the mantra for the placmg of a piece of
gold on the Mahédvira pot, oo
32.—The description of the Mahévira as holding bowa, aITOWS,

&c., are meant to be mere praise,
38.—Fan to be taken up for the Mahévira,
84.—The fire to be fanned, ... - wes
85.—Three fannings ordained, . vos
86.—Another three fannings and the ob)ect thereof .
87.—Three other fannings-ordered, . oo

88.—Fourth repetition forbidden, .

89.—The Adhvaryu, the Pratiprasthitd and the Agmdhra to
fan separately, oo .

40.—The fanning to be made in a sitting posture,

41.—The fanning to be from above,

42.—The fanning may be from all sides,...

Seorion V.
Application of the Mantras of the 4th Prapéﬂmka
1.—The brilliance of the fire inherent in it, .
2, 3.—The word rochayatu in the 2ad, 8rd, 4th, 5th, and 6t,h
mantras of Section vi, should be accepted as benedic-

tory, . ..
4.—Object of the 4th mantra of ditto dttto

- §.—Ditto of the 6th ditto, - .. see ¢ ene

eoe

(XY

Page
428

424
£5.
426
£b.
427

1b.
430
£b.
431
b,
1.
1b.
432

483
+b.

484

b,
436
487
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No. of Mantras. .
6.—The word dhehi, in thy 6th mantra to be accepted as

benedictory, ... . .
7.—The object of the 7th mantra explained, e
Secrron VI.

Application of the Mantras of the 4th Prapdthaka continued.
1.—The proper moment for performing the Pravargya,—the

throwing of milk in hot butter, ... vee
2.—Repetition of the operation, e
8.—Mornings and evenings meet for the operation,
4.—The operation to be repeated six days,

5.—Or twelve days,... .
6.—Another optional course, ... . .
7.—Relation of the Pravargya to the Agmshl;oma,
8.—The mantra to be read first, and then the operation to

be performed,

9.—The singing of particular Sima hymns enjoined,
10.—The word gopé in the 1st mantra of Section vii, explamed

to mean Préns, = ...
11.—Dijtto ditto to mean the sun,
12.—The word anipadyamina of that mantra explained, ...
18.—The second clause of that mantra explained, ...
14.—The third ditto ditto, .o
15.—The fourth ditto ditto, ...
16.—The object of typifying the Mahavxra. as the spnng season
explained, ... e
17.—Ditto ditto, snmmer (3rd mantra),
18.—The 3rd mantra of Section vu, explained in a dlfferent
way,
19. —The 4th mantra explamed
20.—The 5th ditto ditto, e .
21.—The 6th ditto ditto, vee oo
22.—The object of the concluding sentence of the above man-
tra explained, . e

23.—How the 7th mantra refers to the winter season ex-
plained, e oo e

Page

437
438

440
441
ib.

442

443

1b.

ib.

445

446
1b.
1.

447

448

449
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No. of Mantras.

24.—How the 8th ditto refers to the dewy season, explained,

25.—-Power over the mantra atiainable by men performing
penances, .

26.—The obviousness of the meaning of the 10th mantra,

27.—The word mats in the 11th mantra implies mankind,

28.—The meaning of the 12th mantra, of ditto ditto,

29.— Ditto ditto 18th ditto, ... e e
80.—Ditto ditto 14th ditto, ...
81.—Ditto ditto 15th ditto, ...
82.— Object of the 16th mantra,
83.—The No. of mantras in the Tth Section re-connted
84.—Looking at the Mahdvira ordained, . e
85.—The looking to be after repeating the mantra Agmshtva,
&e., .. .o
86.—Advantage of looking at 1t,
87.—Further advantages,

88.—Looking to be while repeating the mantras Apaayam, &e.,
89.—The wife of the Yajamana not to look at the Mahévira, and

the mantra to be repeated so that she may not hear it, .
40.— Object of the word sapeya in the aforesaid mantra,

Seorron VII.

Page
450

b,
1b.
451
b.
2b-
452
1b.
b.
455
b.

456
1b.
b,

457

2b.
b,

Ezplanations and applications of the Mantras of the 4th Prapdthaka

conlinued.

1.—Object of the 1st mantra of Section viii,
2.—Ditto 2nd ditto,
8.—Ditto 3rd ditto, ... . ... er
4.—The cattle to be next called with ordmary names,
5.—Object of the twofold ordinary and religious names, ...
6.—Object of the 5th mantra, ...

7.—Ditto 6th ditto, ... .

8.—Object of the word puskd in the 7th mantra, .

9.—Ditto ditto as’ve in ditto, .. o .-
10.—Ditto of the 8th mantra, .. .o .. ..
11.—Ditto ditto 9th ditto, ..

12.—Ditto of the word vrihaspats, in the 10th chtto, .er

460
tb.
461
1b.
462
.
1b.
463
1.
464
b,
465
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No. of Mantras.

18, 14.—Object of the 11th mantra, o

15 to 17.—Object of the 12th mantra, ... e
18.—Ditto 13th ditto, e+ eee
19.—Ditto 14th ditto, v .

20.—The word Judra in the 14th mantra mcludea the As' mmu,‘
21.—The word vasavah at the end of the said mantra 1mphes,

that the Vasus are also to be included, vee
22.—Enquiry as to whether the word vashat should be used in

the mantra or not,
28.—Object of addressing the rays of the sun in the 16th

mantra instead of the sun itself, ...
24.—Ditto of the 17th mantra,. . ..
25.—Ditto 18th ditto, .. . . ..
26.—Ditto 19th ditto, . .. .
27.—Ditto 20th ditto, e .
28.—Ditto 21st ditto, . .o
29 to 31.—Ditto 22nd ditto, .. .

82.—Ditto of the first group of the mantras of the 9th Sectlon,
33.—No breath to be taken when repeating those mantras, ...
84.—Object of grouping the mantras into fives, the first is ad-

dressed to Vita, es
85.—O0bject of the word a_qm in the ﬁmt of the 2nd group of
mantras, ver

86.—The second mantra is addressed to Soma, &c.,

87.—The word savéfrs in the next mantra implies Samvatsara,

88.—The word yama in the next implies Prci;_za, . o

89.—The last is addressed to the winds, .

40.—Praise of the number of the mantras, .

41.—An oblation named Rohina puredd’sa ordamed for the
attainment of heaven, ... .ee

42.—The mantras of the above purodds’a explained,

Seorion VIII.

Ezxplanations of the Mantras of ths 4th Prapdthaka continued.

1.—Object of the 2nd mantra of Section ix,
2.—Ditto of the word aydf in the 3rd mantra of ditto,

Page
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tb.
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5.
471
b.
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No. of Mantras.
8, 4.—Object of the 4th mantra, .
5, 6.—Ditto of the bth ditto, ...
7.—Diito of the 6th ditto,
8.— Procedure in making the offering, ... . .

9 to 14.—Object of the 7th mantra, ...
15.—Seasonable rain, the object of the offerings of the lOth
mantra, ..
16.—The divinities to whom the overﬂowmgs of the oblatlon
belong, according to the side towards which they flow,
17.—An oblation of curds to be thrown in from the north-east

side,
18.—An alternative, ... cee ves
19.—The oblatory article not to be allowed to fall out,
20 to 22.—Object of the 1st mantra of Section x, ...
23.—Ditto of the 2nd ditto, .. e .
24, 25.—Ditto of the 3rd ditto, .
26.— Ditto of 4th ditto,
27.—Ditto of the word pushan in the 5th ditto,
28.—Ditto ditto grdva ditto, ...

29.—Ditto ditto pratira ditto, ... .
30.—Ditto ditto dydviprithivi ditto, ..
81.—Ditto ditto gharmapd ditto,

32 to 36.—Duties enjoined in the 6th mantra,

87.—Object of the Tth and the 8th mantras, .o

38.—Ditto 9th ditto, .. .

89.—Authority to prove the occasion when the 10th mantra
should be used,

40.—Meaning of the word madlm in the llth mantrs,
41.—Ditto of agnd in ditto, ...
42 to 44.—Object of the prayer md hmaz and aoydma in ditto,
45.—What is to be eaten when repeating the mantra,
46.—Certain observances (abstinence from meat, &c.,) ordamed
47.—Praise of those observances, vee eee
48.—Arranging of certain utensils with the aid of the 12th
mantra,
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No. of Manitras.
Secrron IX.

Page

Ezplanations of the Mantras of the 11¢h Section of Prapithaka IV.

1.—Oblations ordained by the 1st and the 2nd mantra, of the
11th Section, ...
2.—The places whers llghted tapers should be hcld when

offering the above oblations,
8.—Object of the 3rd mantra, ...
4.—Ditto 4th ditto, ..
5.—Ditto 5th ditto, ... e .
6.—Ditto 6th ditto, .. .
7.—The Pravargya pot to be kept on the east srde,

8.—A pair of wooden tongs (sapka) to be brought for holding
the Pravargya, . .

9.—The advantage of knowing the above, .

10.—Wood required for the ceremony—Udumbara, Ficus

glomerata, .
11.—8ima hymns to be repeated when going away from the
altar, .-
12.—The Nidhana or the burthen of the hymn to be sung
thrice,

18 —The wife and companions of the Yn]aména should join in
the singing of the burthen,

14.—A little gold to be placed where the Pravargya is to be
deposited,

15.—The sprinkling ordamed in the 7th mantra should be
repeated three times, e .o

16.—The circumambulation ordained in the 8th mantra to be
repeated,

17.—The word ndbki in the 9th mantra, means the earth of the
Uttare Vedi, ..

18.—The word s’arma in the IOth muntra means ealth,

19.—The destruction of enemies is the object of the 11th man-

tra, ...
20.—The advantage of filling the cups as or dumed in the 12th
mantra,

500
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21.—Advantage of knowing that the object of the word
annddya in the 12th mantra is to eat, e 508
22.—The glory of the Pravargya indicated in the 13th mantra, 509
23.—Benediction is the object of the 14th mantra, 1d.
24.—An imprecation on enemies is the object of the l5th
mantra, - ... s .es ... 610
25, 26.—Object of the 16th mantra, .es 1b.
27.—Ditto of the word samudra yons in the 17th ditto, .. 511
28.—Ditto of the salutation in ditto, ... . B12

29, 30.—Ditto of the 18th and 19th mantras is to obviate the
-evil effects arising from irregularity or imperfect per-

formance of the ceremony, e . 513
81.—Ditto of the address beginning with the word dluya inthe
19th mantra,... . .. bl4
82.—Ditto of the 20th ditto, ... oo .. b1
33.—Ditto 21st ditto, e B16
84.—Ditto 22nd ditto, e ves 1b.
85.—Ditto of praying in ditto that t.he Soma may be drunk,.., 15.
86.—The first part of the 28rd intended as a blessing, wee  B17
87.—The second of ditto, a malediction on enemies,... b,

88.—The kind of homa to be performed with the two mantras
of which the initials are given in the 24th mantra, ... 518

SIXTH PRAPATHAKA.
PrrriMEpHEA OR RITES FOR THE WELFARE OF THRE MANES.

Seorion I.
_ Cremationary Rites.
1.—Mantra for offering a homa to the Gérhapatya fire* on
the death of one who had established a household fire ;

the offering to be made touching the right hand of the
dead, o, 644

# Bharadvija recommends the Ahavaniya fire,

6
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No. of Mantras
2.—Mantra for covering with unbleached, uncat cloth, having
fringes on both sides, the body of the dead, after laying
it with the head to the south, on a cot of Udumbara
wood, having the skin of a black antelope spread on it,
8.—Ditto for dressing the corpse with a piece of new cloth by
the son, brother or other relative,... s
4.—Ditto for removing the dead on its cot, wrapped in its
bedding, or a mat; the removal, according to some,
is to be made by aged slaves; according to others on
a cart drawn by two bullocks. The meaning of the
mantra would make it apphcable to the yokmg of the
bullocks, . vee
5.—First address to the dead while the body is bemg put
down at the end of the first stage to the burning ground.
The road is to be divided into three stages, and the
bier is to be put down on the ground after the comple-

tion of every stage, .
6.—8econd ditto at the end of the second stage, ...
7.—Third ditto at the end of the third stage, ...

8.—Mantra to be used for bringing a cow or a goat with the
dead. An old cow is the best, next a black one, next a
black-eyed one, and next a black-haired one : the goat, if
male, should be black-haired ; if & female, black-hoofed,
9.—Ditto for offering an oblation with the ids pot or chamasa,
10.—Address to the cow when immolatingit. Should any
accident happen at the time of immolation, the fore left
foot isto be struck off, and the wound being dressed
with dust, the animal is to be set free,
11.—Ditto to the life of the cow,
12.—Ditto to the cow, when after its 1mmolatlon its body is
being dusted, wishing it not to mourn for its immola-
tion, a8 it was to be translated to the region of the

Pitris, .
13.—Ditto to the spmt of the dead requestmg it to pemut its
wife to remain in this world. This is to be said, after
making the wife lie down by the corpse, ...
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14.—Address to the wife when bringing her away by the left
hand from the bed of the corpse, offering to marry her,
15.—Ditto ditto directing her to take a bit of gold from the
hand of the corpse, if it be that of a Brhmap, .
16.—Ditto ditto a bow ditto, if it be that of a Kshatriya, ...
17.—Ditto ditto a jewel ditto, if it be that of & Vasya, oo
18.—Ditto to Agni, when placing the sacrificial vessels and
the different parts of the slaughtered cow on the differ-
ent members of the corpse, - oo
19.—Ditto to the skin of the cow, when covering the body of
the corpse with it. The skin should be entire with
head, hair and feet ; the hairy side to be kept upper-
most, ore . ™
20.—Mantra to be repeated when setting fire to the pire, ...
21.—Ditto ditto when the fire is in full blaze, ooe
22.—Ditto to be addressed to the organs of the deceased, to
return to their elements, .o . es
23.—Ditto to the fire with reference to the goat which is
to be tied with a weak string to a post near the fire,
that the string may easily burn or break, ...
24.—Mantra for offering an oblation to the fire after the nine
offerings described in the next Section, ...

Seorion IL
Homa to be performed after the cremation of the corpse.
1.—Mantras for nine oblations to the fire, with a palds’a spoon,
2—3.—Ditto ditto for two more. (These have not been
noticed by either Bharadvija or Baudhéyana),

Secrion IIIL.

Lage
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1.
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1.
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b,
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1b.
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b,
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659

660

Ceremonies to be observed after the homa, for the translation of

the dead to the region of Fama.

1 to 4.—Addresses to Agni for the tranalatlon of the dead
safely to the region of Yama, .. e

661
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5.—Address to Yama to place the dead in the care of his two
four-eyed dogs, oee e
6.—Address to the two messengers (dogs) of Yama to take
care of it,
7 to 9.—Prayers for the attainment of a good region by the
10.—Address to the relatives to bathe in the three trenches to
be dog near the north of the spot where the cremation
has taken place, and which are to be first lined with
pebbles and sand, and then filled with water brought in
an odd number of jars, ... e
11.—Mantra to be repeated when passing under a yoke of
two palds’a sticks planted near the trenches, and tied at
the top by a piece of weak string, .
12.—Ditto ditto by the person who burns the dead, (the nearest
relative,) when plucking out the sticke, aiter passing
under the yoke last, ... .
13.—Ditto ditto by ditto to the sun, ... . .
14.—Ditto to be repeated by the relatives when bathing sfter
the aforesaid ceremonies ; at that time they are not to
look at each other,

Sacrion IV.
Ceremonies after cremation.

1 to 5,—Mantras to be repeated when blowing out the fire
with milk and water, and striking on the burnt bones
of the cremation with a Udumbara staff. This is to be

done on the 3rd, bth or the 7th day,
6-8.—Ditto for offering three oblations after throwing away
the cinders towards the south side, .

9.—Mantra to be repeated by the principal wife when taking
up the bones, either of the head or the teeth, with
two bits of red and blue string to which a stone is
tied, aee eee o0 o0 e
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No. of Mantras,
10.—Mantra for placing in front the bones enclosed in a jar,
or wrapped in a piece of black antelope skin, after wash-

ing them, ... e
11.—Ditto for hanging the jar or bundle to the branch of a
palisa or a sami tree, ... -

12.—Ditto for the burning of the bones a second time in the
case of thoss who have performed the Soma Yiga, ...

Seorron V.
Offerings to Yama.

1, 2. —Invitation to Yama and his wife, .
8.—Offering of clarified butter to them in the mlddle of the

northern altar, vee
4.—Ditto ditto, west side of ditto, e .o e
6.—Ditto ditto, east side of ditto, .o
6 to 8.—Praise of Yama to be recited while circumambulating
the altar, aee . voe or

9 to 15.—Mantrag for taking up the clanﬁed butter,

Section VI.

Page

675

1b.

677

678
679
1d.

1b.
681

Ceremonies to be observed for rassing a tumulus over the relic jar.

1.—After placing the bones in the jar, it is to be covered with
grass, and filled with curds, mixed with honey,
2, 8.—Addresses to the droppings of the mixture of curds and

honey, -
4.—Sweeping of the burmng ground in the morning w:th
a branch of paldsa or of sami or leather, ... .
5.—Mantra for yoking bullocks for ploughing the ground
6, 7.—8ix lines to be ploughed from east to west, e
8.—Mantra for looking at the lines, ...
9.—Ditto for placing the jar in the middle line, .. e

10.—Ditto for letting loose the bullocks by the south side, ...
11.—Ditto for sprinkling water with an Udumbara branch, or
from a pitcher,

685
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687
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12.—Ditto for placing in the jar the drugs called Sarvaushadhi,
13.—Ditto ditto for putting some pebbles thereon, ... .
14, 15.—Ditto ditto sand, - e

Secrron VII.
Ceremonies to be observed dc., continued.
1, 4.—Mantra for putting some brickbats thereon,
5.—Ditto for thrice throwing thereon some tila seed and fned
barley, . e cee
6.—Ditto for placing some butter on the south in an unbaked
plate, . .
7. —Ditto for spreading on the south side darbka grass w1th
their roots, ... .o . .
8, 9.—Ditto for surrounding the place w1th palésa bra.nches, .
10.—Ditto for placing in the middle the ﬂowenng top of the
nala reed—Arundo karka,
11.—Ditto for placing the relic jar on the grass without
looking at it, after anointing one’s body with old ghi
(the same as 9 of Section VI,)) ...
12.—Address to the manes : the same as of Sectlon I oo
13.—Mantra for wiping the jar with old rags,
14.—Ditto for sprinkling water from a pitcher or with an Udum—
bara branch after covering the body with an old cloth,
15 to 20.—Ditto for putting on bricks, ... .

Sectron VIIL.
Ceremonies to be observed, de., continued.
1.—Mantras for sanctifying the charurice, .
2 to 5.—Mantras for putting the charn rice on the five sules

of the jar, ...

Secrron IX.

Ceremonies to be obserred de., concluded.
1.—Mantra for throwing about tila seed and fried barley, ...
2 to 5.—Mantras for putting some herbs after looking at

every side, ... . e
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6, 7.—Ditto for putting on some bricks, . 706
8.—Mantra for sprinkling water from a pitcher or with an

Udumbara branch, .. 1b.
9.—Address to the gods, oo . 1b.

10.—Mantra for placing a branch of the vdruna tree, e 707

11.—Ditto for placing brickbats, . 1b.

12.—Ditto ditto a branch of the sams tree, =~ ... . 1b.

18.—Ditto ditto, barley, 708

14.—Address for the translation of the manes to & hxgher

region, . .o 1b.

15 to 19.—Initial words of mantras for dlggmg holes near the

burning ground (Sec. III), ver 1b,
8rorion X.

Ceremonies to be observed on the tenth day after cremation.

1.—Address to the relatives, on the morning subsequent to
the ninth night, after making them sit on a red bullock-
hide spread on the ground with its neck towards the
east, and its hairs looking towards the north, and
having a fire established in its proximity : this may be

done either in a town or out of it, .o 709
2.—The address should be made successively according to

the seniority of the relatives, . . 1.
8.—Oblation to be offered after taking the g]n four tunes

in a ladle, .. . w710

4.—Mantra to be recited by the relatives touchmg a red bull,
standing on the north of the fire, and facing the east, 711
5.—Ditto ditto when they are to proceed to the east, 1.
6.—The last man to efface, with a sdmi branch, the foot marks
of those that precede, ... . 112
7.—The Adhvaryu is to place a stone on the ground after the
last man, as a wall to prevent death overtaking those
that have gone forward, .. .. b.
8.—Mantra for putting on collyrium by the women,* w113

® This mantra has been repoatedly quotod as a Vedic authority for per-
forming Suttee,
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9.—The collyrium is to be applied with the three central
leaves of the kisa grass, . .. 718

10.—The leaves to be afterwards thrown on a bundle of that grass, 714
11.—Mantra for eating kid’s flesh, which and barley are to be

cooked this day, . oo 1b.
12.—Mantra for eating the cooked barley, e 1b.
Seorron XT.

Ceremonies to be observed, de., concluded.

1 to 12.—Mantras for offering twelve oblations after the oblation
ordained in the 8rd mantra of the preceding Section,... 715

Secrron XII.
Letting loose of the cow which s led with a corpse.

1 to 8.—The cow which is taken with the corpse to the burning

ground, should be either slaughtered or let loose. The

course for slaughtering has been detailed in Section I.

In the event of being let loose, sheis to be led round the

fire three times while the priest repeats three mantras, 719
4. —Mantra for sanctifying the cow, .., . . 721
6, 6.—Mantras for letting her loose, ... w122

SEVENTH PRAPATHAKA.

S'IKSHA OR THE TRAINING NECESSARY FOR ACQUIRING A ENOWLEDGE
oF Branma. (Tarrririva UranisHap.)*
No. of Sections. )
I'—Salutation, . ... e . 125
II.—Resolution to explain the Siksh4, .. b,
IIL.—Relation of the word Sanhiti to wmd speech, soul, &c 726
IV.—Prayer for capacity to master the science of Brahma, ... 727

* Translated by Dr. E, Roer.
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V.—Relation of the words Bhur, Bhuvar and Suvar to the
sun, the world, the wind, the moon, the soul, &c.,

VI.—Relation of those words to Brahma,

VIL.—The five-fold sphere of the soul,

VIII.—The relation of the syllable Om to Brabma,

IX.—Trath, justice and penance essential to a knowledge of

Brahma, .

X.—Mantra to be recited beforo the dally rea.dmg of the Vedas
with the object of obtaining knowledge, ...

XT1.—Importance of observing the routine duties of one’s order,

XII.—Prayer, ves

EIGHTH PRAPATHAKA.
KNowLEDGE OF BRAHMA,

(Tarrrrfva UpANISHAD.)

I.—He how knows Brahma obtains supreme beatitude,

I1.—Food and the product thereof are Brahma, ...
IXI.—The vital airs are Brahma, .o
IV.—Ideal body of Brahma, ... e
V.—Knowledge is Brahma, ...
VI.—Production of the world from Brahma,
VII.— Ditto, . e s e

VIII.—Brahma controls the wind, the sun, fire, Indra, death,
and the mental perturbations of this world : it is bliss,
IX.—Knowledge of.Brahma ensures perfect felicity, oo

b—
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NINTH PRAPATHAKA.

Revuation o BRAEMA TO ¥0OD, MIND, LIFE, &C.
(Tarrririva UpaNIsHAD.)

I.—Benediction, e v . .
II.—Anecdote of Bhrign, who sought the knowledge of
Brahma from his father, e e ase
III.—Varuga teaches Bhrigu that life is Brahma, ...
IV.—Ditto ditto, mind is Brahma, .
V.—Ditto ditto, knowledge is Brahma, ... o
VI.—Ditto ditto, bliss is Brahma,
VIL—Fruit of knowing the relationship between food, body
and life, .er .
VIII.—Ditto ditto, food, body and light, .
IX.—Ditto ditto, food and earth,

X.—Ditto ditto, hospitality and knowledge of Brahma, e

TENTH PRAPATHAKA,
Tur worsHIP oF BRAHMA.

(YA sN1rr-UpraNisgan.)
I.—1—9.—Brahma described,
10—11.—Tt is bodiless, ...
12.—Proof thereof, vee
18—14.—T¢ is indicated by the words dis’ &c., eos
15—16.—Legend on the advantage of faith, .
17—18.—Brahma’s worldly attribute of mercy and power
of granting salvation, ... ves
19.—Brahm4 attains Brahma, on the conclusion of hm

20.—Prayer to him who knows oar hoarts for the nttam
ment of knowledge of Brahma, ...
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21.—Prayer to Brahma under the name of Vanhi,
22.—Prayer to Brahma for the preservation of cattle,

23—24.—Prayers to Rudra,
25.—Prayer to Vindyaka, ... s
26.—Prayer to Nandi, ... ver
27.—Prayer to Kértikeya,
28.—Prayer to Garudsa, ...
29.—Prayer to Brahmd, ...
80.—Prayer to Vishnu, ... oo .
81.—Prayer to Narasiiiha, . .
32.—Prayer to Aditys, ... s er
83.—Prayer to Agni, vor

84.—Prayer to Durgi, ...

85-—37.—Mantra to be repeated at the time ol bathmg,
88—44.—Mantra for sanctifying lumps of earth at the

time of bathing, soe .

45—46.—Mantra to be repeated when the bather has gone

to the water up to his navel, cor

47—48.—Prayer to the regent of water after rabbing the

body with the sanctified earth, ..
49.—8alutation while in water to the Devas,..,

§0.—Mantra to purify bad water at the time of diving,...

51—53.—Mantras for diving, e
54 —Invitation to sacred rivers to come to the apot

55.—Mantra to be repeated while under water for de-

stroying sin, . oee vee
56—59.—Three Rig verses for diving, ...
59.—Mantra for washing the face after the diving,
60.~—~Mantra for bathing after the washing, ...
61.—Mantra for the removal of unknown sins,
62.—Mantra to be silently repeated after the bathing,
63—68.—Six mantras for averting evils,

vee

II.—Mantras named Mahd vydhrits for the performance of a

homs, vee cen .

11I.—Alternative reading in the mantm for obtaining abund-

ance of food, ... ros

vee
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IV.—Alternative reading for adoration, ... ee
V.—Mantra for offering & homa for the removal of obstacles
to knowledge,... eee . -
VI.—Mantra to ba inaudibly repeated for the complete acquaisi-
tion of the Vedénta, ... e e
VIL.—Mantra for retaining the same in the memory,

VIII.—Penances meet for those who wish to be liberated,
IX.—Praise of virtuous actions on the part of those who wish
to be liberated, es wee .ee o
X.—The Deity to whom those who wish for liberation should
apply, and prayers for the same (1 to 24), ... e
XI.—The characteristics of the adorable Great Lord (Mahes'-
vara) who abides in the lotus of the heart (1 to 12), ...
XII.—A mantra for saluting the above-named divinity,
XIII.—Adoration of the great Brahma who abides in the

solar orb, o oo e
XIV.—1. That great Brahma. descnbed ves

2-8. Advantage of knowing the above, ..
XV.—Mantra for adoring Aditya, cee
XVI.—Mantra for adoring Rudra, ..
XVII.—Another mantra for adoring Rudra, e
XVIII.—A third mantra for adoring Rudra, .ee

XIX.—Praise of the Vikafikata wood meet for fire offering, ...
XX.—Initial words of five mantras for overcoming obstacles
to true knowledge. (The mantras are given in the
last section of the first Book, Chapter II, of the

Saihita), ... .
XXT.—A mantra addressed to the earth—Prithivf,
XXIL.—A mantra addressed to the regent of the waters

(Ap devatd), .. oo .
XXIII.—A mantra for tasting water for self-purification at the

midday Sandhyd prayers, e
XXIV.—A mantra for tasting water for self-purification at the

evening Sandhya prayer,

XXV.—A mantra for tasting water for self-purification at the
morning Sandhya prayer,
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XXVI.—Mantra for inviting the Giyatri at the three prayers;
to be repeated after sprinkling a little water on one’s
own head, .. oo oo -

XXVII.—Mantra for performing the Prinfiydma during whlch
the right nostril is closed with the thumb first, and
breath drawn from the left, both nostrils are then closed,
and lastly breath exhaled through the right nostril, the
left being closed with the middle ﬁnger. The Téntrics
follow a different order,.. .

XXVIII.—An optional mantra for the same, es

XXIX.—Another optional mantra for the same, ... “or

XXX.—Mantra for sending away the Gdyatri after prayer, ... .

XXXI1.—Mantra for inviting Brahma to one’s mind after send-

ing away the Géyatrf, ... e oo s
XXXTI.—Mantra for tasting water when commencing a meal,
XXXTTI.—Five mantras for offering five mouthfuls to the

five vital airs before commencing a meal, ... e
XXXIV.—Optional substitutes for the above, ... ee
XXXV.—Mantra to be repeated when drinking after finishing

8 meal, oee oos
XXXVI.—Mantra to be repeated after the above,...
XXXVIL—Mantra to be repeated after the.last when rubbing

the chest with the right hand, ... oo

XXXVIIL.—Mantra to be repeated when seated at ease after
a meal, praying that the meal taken may prove grati-

fying to the Great Eater Brahma,...
XXXTX,—Two mantras to be addressed to the presldmg

divinity of intellect—Sarasvati, ... e e
X1, — Address to the gods who bestow intellect,. ... ee

XLI.—A prayer wishing that the intellect of all those who are
most intellectnal, such as the Apsards, Gandharvas,
Devas, and wise men may irradiate the petitioner’s mind,

XLII.—Another prayer to those who are most intellectual,
such as the Apsarés, Gandharvas, Devas, and wisemen
may irradiate the petitioners mind, wishing that the
intellect of all those may come to him, - ...
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XLIII.—Mantra addressed to the western face of Mahddeva,
XLIV.—Mantra addressed to the northern face of Mahideva,
XLV.—Mantra addressed to the southern face of Mahédevs, ...
XLVI.—Mantra addressed to the eastern face of Mahédeva....
XLVII.—Mantra addressed to the upward face of Mshédeva,
XLVIL.—1. The first of a series of three mantras, named Tri-
suparpd, to overcome the sins of killing Brihmans, &ec.,

which are obstacles to true knowledge, cor

2. The praise thereof, oo er oo
XLIX.—1. The second mantra of the aforesaid three, s
2. The praise thereof, oo s s

L.—1. The third of the aforesaid three, .o e

2. The advantage of repeating the three mantras,.. ...
LI to LXI.—Mantras for making a homa of eleven oblations for
the parification of the body, and rendering one’s self fit

for the knowledge of Brahma, ... o e oe
XIL—1. Veracity enjoined as a requirement for Sannyéss, ...
2. Penance enjoined as a requirement for do.,
8. Control of the external organs of sense, ...
4. Control of the internal organs of sense, ...
5. Charity, ...
6. Religious duty, . ves
7. Procreation and other duties, ... ee .
8. Conservation of the household fire, e
9. Diurnal homs, . . . e
10. Dars’a Paurnam4sa and other occasional rites, ...
11. Meditation or intellectual worship, ves
12. Forsaking of the religious duties enjoined in the

g'dstras, ... os eee

18. Advantage of knowing and practising the above
twelve forms of adoration of the Supreme Divinity,
LXIII.—Legend of Prajépati and his son, Aruni, in illustration
of the advantages of practising the twelve duties

enjoined in the preceding section, oo

2. Truth, vee

8. Penance, ... .
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4. Control of the external organs of sense, ...
5. Control of the internal organs of sense, ...

6. Charity, ... . .
7. Religious duty, = ...
8. Procreation and other domestic duties, ... .
9. Conservation of the household fires,
10. Diurnal homa,
11. Occasional rites, ...
12. Intellectual worship, * ves

13. Forsaking of the religious duties,

14.—15. Identity of the Hirapyagarbha, ... oo

16. Advantage of the aforesaid course of adoration, ..

17. Praise of the person who has obtained the know-

ledge of Brahma by Sannyisa,
18. Advantage of that knowledge,
19. Concludes the subject of Sannydsa, ... ver
20. Praise of Brahma to obviate accidents, ...
21. Concluding act of the Sannydsi, e
22. Praise of Om, .

23. Fruit of the knowledge of Brahma,

24. Instruction on the subjects of sannyésa conclnded
LIV.—1—3. The life of the Sannyisi compared with rituals,

1—4. The reward of the Sanny4isi,
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